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course desirable, care should be taken that those qualities are made the basis
of such membership and in their absence, it were better to have fewer in num-
ber and thereby finer of quality. The Theosophical Society should in my
opinion be thus constituted, not that the members may be more agreeable to
each other, but in order that they shall be fitted to understand the principles of
Theosophy and to disseminate them intelligently to othersless favorably circum-
stanced. I further beg to suggest for your consideration the advisability of a
quiet, introspective and recuperative attitude during the approaching summer
applied personally, as well as to the organization to the end that by the fall of
the year, we shall individually and collectively have attained to an increased
power and concentrated effort to be directed no less effectively than unselfishly
towards the good of mankind. '
All of which is respectfully submitted.
A. H. SPENCER,
Acting President.

LETTER FROM THE THEOSOPHICAL SOCIETY IN EUROPE.

COMRADES :

You are now holding a Convention of the Theosophical Society in America,
and we send you our heartiest and most sympathetic greetings. We do so not
merely because it is a Convention to the deliberaions of which all members of
the T. S.|look with sympathy and pleasure, but because it is held during a
time of crisis—a crisis which means more than any of us can imagine.

The T. S. is at the cross roads, and we have the choice to pass on to one or
another of them. It is to the deliberations now held that we have to look for
guidance for the future conduct of the T. S. In the past we have had to be
tested on our loyalty to leaders, then on our loyalty to principle, and now again
our loyalty to one another in the bond of fraternity.

Therefore it is to you in America where the second great stand for principle
was made, that we others look for the working out of the great principle of fra-
ternity which may develop in human life and make of the human race a fitting
receptacle in which the spiritual wisdom of the new race may find a home.

In this work we may all share and ours at least may be the sympathetic
greeting which we send you. for in the action you have taken to preserve the
Autonomy of the T. S. you are preserving the freedom of the members in the
interdependence of fraternity in which may blossom the flower of the soul under
the guidance of the Universal Law.

There is no short road to this achievement, and in our belief the T. S. was
founded for this purpose. It grew and evolved under the care of H. P. B., not as
school of occultism, but as a school for the training and evolution of the mind
on certain philosophical principles, to form a foundation from which other and
more subtle studies might be entered upon with safety to the student and his
fellow-men.

But that work was to be accomplished by individual effort in accordance
with a common ideal. Such is the process of evolution and the natural laws be-
come sublimated to the spiritual.

Therefore we greet you again and stretch out the hand of fellowship going
forward in fearless determination to carry out our trust and even if we apparent-
ly accomplish little, we may lay the foundations upon which others in later
centuries can erect the fulcrum from which the world will be moved.
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Let us to our own selves be true and to the great principles of compassion
and toleration, and by our fruits shall our truth be known.

Letter from Mr. E. T. Hargrove, received with approval and ordered to be
spread upon the minutes :
New York Crty, May 23rd, 1898.

To the members and delegates of the Theosophical Society in America in Con-
vention assembled at Cincinnati, Ohio, May 29th, 1898.

MR. CHAIRMAN AND FELLOW-MEMBERS :

Though it will not be possible for me to attend this Convention in person, I
desire to convey to you my heart-felt good wishes for the success of your delibe-
rations.

It has fallen to your lot to ¢ keep tke link unbroken.”” 1 am sure that you will
do it. I am, as always fraternally yours,

(Stgned,) E. T. HARGROVE.

PROCLAMATION OF 18gs.

The Theosophical Society in America by its delegates and members in first
Convention assembled, does hereby proclaim fraternal good will and kindly feel-
ing toward all students of theosophy and members of theosophical societies
wherever and however situated. It further proclaims and avers its hearty sym-
pathy and association with such persons and organizations in all theosophical
matters except those of government and administration, and invites their cor-
respondence and cooperation.

To all men and women of whatever caste, creed, race or religious belief,
whose intentions aim at the fostering of peace, gentleness and unselfish regard
one for another, and the acquisition of such knowledge of man and nature as
shall tend to the elevation and advancement of the human race, it sends most
friendly greeting and freely proffers its services.

It joins hands with all religions and religious bodies whose effort is directed
to the purification of men’s thoughts and the bettering of their ways, and avows
its harmony therewith. To all scientific societies and individual searchers after
wisdom upon “whatever plane and by whatever righteous means pursued, it is
and will be grateful for such discovery and unfoldment of Truth as shall serve to
announce and confirm a scientific basis for ethics.

And lastly, it invites to its membership all those who, seeking a higher life
hereafter, would learn to know the Pat% to tread in this.

FINANCIAL SUPPORT OF THE T. 8.

Fellow members. All thoughtful people recognize the fact that however
spiritual the ideals, or however altruistic the objects of a Society, some money,
more or less, is required to carry on the machinery of its organization. In the case
of the T.S. A. no salaries are paid to its officers, nor any subsidies to its writers.
Printing, postage, wages to clerks, and rent constitute its ordinary expenses. At
the present period we have added to these the extraordinary item of legal ex-
penses which have been somewhat heavy and are liable to continue so for a time
longer. The concentration of the Headquarters at Cincinnati will, it is believed,
enable the Executive Committee to keep the ordinary expenses down to a very
low point. There will probably be no round the world excursions at four thousand
dollars a head, no personal travelling expenses, no editorial salary claims, no pur-
ple silk collars, no carriages, no bouquets. These pleasant little accessories may
be missed; but in their place we may hope to have such means of study and im-
provement by way of literature and lecturers as can be afforded by aid of the
financial assistance which the members shall see fit to render.
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Now the dues of most of our members were paid in before the Chicago Con-
ventién and have gone the way of all flesh. From this source, then, for the
present year our treasury will receive practically nothing, and we shall have to
depend entirely upon donations.

Mr. Geo. E. Harter, of Dayton, Ohio, by agreement and with the hearty ap-
proval of Mr. Judge, established some years ago a system of monthly collections,
which realized a very fair sum in the aggregate; and he has now consented to
revive this institution. I therefore recommend and advise that' every single mem-
ber from the President down take upon himself the duty, the burden if you like,
of sending to Mr. Harter, a stated sum on or about the first of each month. Do
not, I pray you, ignore this suggestion. Do not refrain from committing your-
selves to an obligation for fear you may find it inconvenient at some future time
to comply; that emergency could and would be taken care of if it arose. Do not
be ashamed to name a small amount if it is all you can righteously spare to the
purpose. Do not leave it to a few friends to be your financial godfathers or
mothers while you dilate in speech upon the incongruities of vicarious atone-
ment.

Now the T. S. A. will be run as cheaply as is decently possible, every dollar
will be publicly accounted for,and every dollar will be returned to the world at
large in some shape or form, acceptable to the members of the Society. What we
shall be able to give out to the “great orphan humanity,’”’ will naturally be lim-
ited by its cost, and it will be much or little, according as you shall provide the
means. If only a generous few respond it will be little; if all take a hand, we
shall soon have a flourishing and important propaganda. Send then yourregular
monthly contributions to Mr. Harter, your regular fees, dues, and Charter fees to
Dr. J. D. Buck, and your special, or emergency donations to myself.

Fraternally yours,
A. H. SPENCER, Treasurer T. S. A.,
P. O. Box 1584, New York City.

FOREIGN NEWS.

The ForuMm is very glad to be able to announce the receipt of excellent news
from Australia. Mr. E. J. Redman, of Sidney, N. S. W., writes that out of a total
membership of 138, no less than 78 have declared their intention of maintaining
their connection with the Theosophical Society and have repudiated the efforts of
the agents of ‘¢ Universal Brotherhood” to capture and stampede their organiza-
tion. The following letter was sent to all members.

OPEN LETTER TO MEMBERS OF THE T. S. A. (N. S. W.)

173 Liverpool Street,
SYDNEY, I14th April, '98.

FELLOW MEMBERS :

Most of you are aware that for some time past a movement has been on foot
in America, having for its aim the annulling of the constitution of the T. S. and
the conversion of that Society into a ¢‘literary ”’ branch of a new Society, to be
called ¢ Universal Brotherhood.” The movement came to its fruition at the An-
nual Convention of the T. S.in America, when the majority of delegates—by ille-
gal means which you will know by reading what follows—carried a vote in favor
of its adoption.

You are also aware that a similar movement has lately been, and is still
being, attempted here in Sydney. But you are perhaps not all aware of the
means and ways used to force the concurrence of our members while they were
still in the dark as to the principle involved, and therefore incapable of forming
an independent opinion.
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You will remember that at the recent Annual Convention of the T.S. A.,
held here in Sydney before particulars »e the result of the American movement
had come to your knowledge, the Executive sprung a resolution on the unwary
delegates, pledging the T. S. A. to certain undefined lines—undefined in so far
that the delegates had at the time no idea of the real object in view, viz.: the
annihilation of the T. S. as such. When, shortly after, a few members were
cautiously made acquainted with (one side of) the real issue, the Executive (con-
sisting of the Presidents of our two divisions, N. S. W. and N. Z.) were called up-
on to convene 4 new and special Convention, where delegates could vote with all
the facts of the case clearly before them. The Executive refused, on the
Jesuitical plea—tkat the Society had alveady pledged itself, through its delegates, to
any future action that might be taken; therefore, also, to the abolition and destruc-
tion of the autonomy of the T. S., and its conversion into a subservient branch
of another Society, ruled on the glorious principle of absolute autocracy.

Having thus failed to obtain justice from the Executive, an appeal was made
to the President of the N. S. W. Division to at once have the printed new Con-
stitution of the American Brotherhood Society circulated amongst you ; but, not-
withstanding the distinct instruction received from America, to pass the printed
papers on to our members, the President for a long time held them back, and in-
stead called a special meeting, not of the T. S., mark well, butof the E. S., where,
contrary to one of the fundamental rules of the E. S., this purely administrative
and debatable matter of the exoteric Society was introduced. All the while,
members were kept in complete ignorance as to the real facts of the case.

Seeing the injustice of these light-shirking and untheosophical proceedings,
four members of your Council (Messrs. Marshall, Redman, Hudson and Dwyer)
requested the President to call a General Meeting of the N. S. W. Division to dis-
cuss the matter in an open and friendly way; but, notwithstanding that the
requisition of one counsellor only is required to summons a meeting, the Presi-
dent has seen fit to totally ignore the request.

Now, we the undersigned, are determined that you shall have full light on
botk sides of this matter ; that you shall have an opportunity to think it over by
and for yourself ; and that you shall then, at the earliest date possible, have an
opportunity to record your vote for Delegates to the General Meeting of the N.
S. W. Division, where the whole question will be dealt with in a legal, fair, and
open manner.

You have hitherto been shown one side only of the medal. We here present
the other. All we now ask is that you think long and without feary that you
carefully weigh the gros and cons in the only true balance you have—your con-
science and reason. Then cast your vote according to your conviction—and you
have done your duty.

There is no religion kigher than Truth !
Yours fraternally,

C. A. MarsHALL, President Central Lodge.
C. B. HiLL1IARD, Vice-President do

A. E. WiLLIAMS, President Harmony Lodge.
J. BRowN, Vice-President

J. DWYER, President of Isis Lodge

T. BROWN, Acting Vice-President Isis Lodge.
C. HupsoN, President Thibetan Lodge.

E. J. REDMAN, Treasurer N. S. W. Division.
THEO. SODERBERG.
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THE THEOSOPHICAL SOCIETY IN AUSTRALASIA.
(New South Wales.)
Headquarters, 173 Liverpool Street.

SyYpNEY, 22d April, 18988.
DEAR BROTHER SPENCER :

At the direction of the New South Wales Division of the T. 8. in Australia, I
write you particulars of our position here with regard to the original T. 8. and the
new organization known as “ Universal Brotherhood.” It gives me great pleasure
to say that out of a total of 138 members no fewer than 78 have signified their de-
sire and intention of remaining in the old autonomous Society. Further than
this, it is not improbable that more will follow, as all have not yet signified either
way, and some few have withdrawn altogether. At the beginning of this affair
there were a few of us who stood together and who imagined themselves as stand-
ing apart from the greater number; but, as the result shows, a great and pleasant
surprise was in store. There is but little doubt that matters would not have been
so satisfactory had it not been for the prompt action taken in havingcopies of the
Forum printed and sent to each and every member. As the cost of printing is
considerable in Sydney, we omitted certain parts which were considered to be of
less importance than others. (I send acopy herewith.) This was prefaced by an
open letter signed by several—as you will see—putting certain facts before those
who were ignorant of how things were going on. This circular was followed by a
second (inclosed) from the Council. Within a day or two of the sending out of
this we received by the American mail Hargrove’s letter from the “N. Y. Sun.”
This being considered of extreme importance was also printed and forwarded to
all members. It will be of interest to American comrades to know that similar
tactics have been the order of the day here as in America. The President of Divi-
sion, has kept all information to himself except that which would influence mem-
bers to Mrs. Tingley’s side. The constitution of “ Universal Brotherhood’ was
never brought before a meeting of Council, Division or Lodge; and although it
was to be handed on to members such was never done but to a few. * * * * * * *

In the last number of the magazine “ Universal Brotherhood ” (March), there
appears a cablegram from Sydney to say that the Colonies are ‘“solid for Uni-
versal Brotherhood.” This must have been sent after the convention here, though
none knew of it. * * *

We will be holding a general meeting within a few days to elect a President
and a Vice-President of the Division.

Wishing American comrades all success, I am

Fraternally yours,
ETELA J. REDMAN,
Treasurer and Acting Pres.

The féllowing notice was sent to all members of the T. S. in E. (E.) Beyond
the interchange of cabled greetings no report has yet been received of the meet-
ing :

NOTICE.

To all Members of the T. S.in E. (E.).

As the gentlemen whose duty it would have been by virtue of their office
formally to call, pursuant to the Bye-Laws, the General Annual Meeting of this
Society have abandoned their membership therein, it has devolved upon the un-
dersigned as members of the Council having charge of the Society’s business to
summon the said General Annual Meeting to take place on Whit Monday, the 30th
May, 1898, at 10.30 in the forenoon, at Cavendish Rooms, Mortimer Street, Lon-
don, W.

?
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The proposed programme is annexed.
Members are invited to bring friends to the meetings.
Any suggestions or resolutions, if sent to Mr. Green, 141 Alderney Street,
London, S. W., will be duly brought before the meeting.
RicHARD TrooD, President, H. P. B. Branch.
Howarp H. BIRT, President, Bow Branch.
J. K. GARDNER, President, Southport Branch.
Jasper FawcITT, President, Newcastle-on-Tyne Branch.
THoMas HoGa, President, Durham County Branch.
_ JosepH WILKINSON, President, South Shields Branch.
R. A. V. MorRris, President, West Middlesex Branch.
RowLAND BUXxTON, President, Scarborough Branch.
C. H. HassAL, President, Farnworth Branch.
ARTHUR S. WENT, President, Colchester Branch.

To Members of the Theosophical Society in America.

Acting on their rights as members of the T. 8. A. accorded by its constitution,
Thirty-three Branches, represented by delegates and proxies, met in Cincinnati,
May 29th and 30th in Convention.

The purpose of such Convention was to reaffirm the principles upon which
the T.S. was originally founded, to elect officers and to declare continued and
unwavering allegiance to the Constitution and By-laws of the T. 8. as existing
prior to February 18th, 1898. Such allegiance, however, does not preclude altera-
tions or amendments of Constitution or By-laws in a legitimate manner, as there-
in provided, but in no other way. The object of the Cincinnati Convention, and
of those there present or represented, was not and is not to oppose brotherhood,
or to antagonize a society organized at Chicago, February 18th, 1898, and called
Universal Brotherhood. We insist upon the right, and emphatically declare our
intention to maintain the old T. S. A. as left by Mr. Judge, and refuse to accept as
a substitute for it the Universal Brotherhood or anything else yet proposed.
While we insist upon and will maintain by all just means our right and determi-
nation, no less than our duty to do this, we accede to all others the equal right to
accept the Universal Brotherhood with its Leader and Official Head, or to join
any other organization, or none, as they may elect.

This is our position, and it will be readily understood by all intelligent and
fair-minded men and women. If peoplechoose to accept other interpretations,
that is their affair, not ours. We intend to go straight on with our legitimate
work, just as though there had been no so-called Convention at Chicago on
February 18th, 1898, the whole of which we repudiate. Wishing success and
happiness to all our former associates, in every noble aim and laudable endeavor.

1 remain with fraternal good-will,
J. D. Buck,
President T. S. A.
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QUESTIONS AND ANSWERS.

QuEsTION 114.
What is the real mission of the Theosophical Society P

E. T. H—The real mission of the T. S. is to help forward the
evolution of the race. This is a general answer. A more definite
reply can only be partial, for it must depend upon the changing
aspects of the movement and also upon the point of view. Itis
safe to say, however, that while the work of the T. S. is designed to
affect the thought of the world, and has succeeded in doing so, its
<chief purpose has been to affect the lives of individuals, gradually
constituting in this way a true nucleus of a universal brotherhood. !
The individual members of the Society have been repeatedly tested
on questions of principle, though these tests have necessarily arisen
from personal activitiesTrevolving around the deeds or misdeeds
of prominent members. These tests have afforded an almost con-
tinuous moral and mental ‘‘examination,” deciding the extent to
which the individual member has grasped the philosophy and has
appreciated the objécts of the Society. There have been inevitable
divisions as a result of this process of elimination. It should be
remembered, however, that in any division it is not only important
to be on the right side of the fence, but fo be right in oneself when
there. Many ‘‘right” people are in wrong divisions, owing to lack
of information or other causes. Probably the reverse is also true.
Time will rectify this, and doubtless other tests await us—await all

1
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the existing divisions of the movement. But these we need not an-
ticipate. Our present duty alone concerns us, and that is to con-
tinue the work which lies nearest to us to be done, hindering no
one who professes a desire to promote the cause of brotherhood,
minding our own business in word and deed and thought, avoiding
in the same way the business of other people. Evil cannot be
abolished by the exposure of evil, but by the proclamation and
exemplification of good. To prove others wrong will never prove
us right ; still less will it make us right. If we are right, in fact
and in principle, all the rest will follow of its own accord. We
have our work cut out for us !

J. D. B.—+The three objects” formulated when the T. S. was
first formed in 1875 have often been dwelt upon in our literature
and explained over and over again. These objects refer respect-
ively to ethics, science, and philosophy. The basis of ethics which
is to determine conduct and right action is placed first. The
second and third objects give as a result the science of life and the
philosophy of Cosmos. If conduct is to be right, and just, and rest
upon a permanent basis, the nature origin and destiny of man must
be shown in relation to the science of all life and the cosmic philo-
sophy. Thus the three phases in the activity of man are coordin-
ated, harmonized. To do this is the real mission of the T. S. The
T. S. is thus in its highest and best sense an Educator, first of its
members, and they of the world. The true knowledge called
Theosophy had long been lost to the world. H. P. B. restored it
and it is the real mission of the T. S. to keep it alive and promul-
gate it. Hence H. P. B. said in her letter to the Chicago Conven-
tion 1 1888 : ¢ We are the friends of those who exercise practical
charity. * * * But, in our quality of Theosophists we cannot
engage in any one of these great works in particular. As individu-
als we may do so, but as Theosophists we have a larger, more
important, and much more difficult work to do.” * * * «The
function of Theosophists is to open men’shearts and understandings
to charity, justice, and generosity.” * * * The T. S. was not
designed to be a school of philosophy, or a hall of occultism, nor
yet a philanthropic society alone, but everywhere, and at all times
in the T. S. and amongst intelligent and earnest Theosophists as
such, these three departments or objects are to be combined and
harmonized. One may work for brotherhood and be a philanthro-
pist without in any sense being a Theosophist. Gen. Booth and his
followers are undoubtedly philanthropists, yet no one would think
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of calling them Theosophists. Brotherhood is not the whole of
Theosophy, and there is not the slightest sense in imagining that it
can take the place of Theosophy, though no true Theosophist
denies or ignores brotherhood. It is his beginning, the foundation
wall of his conduct and character, upon which, by science and
philosophy, he is to rear the temple of Knowledge and Power. To
undertake to make of the T. S. a rival of the Salvation Army is
to destroy it: to make of it a School of Philosophy is to fossilize it:
to make of it a Hall of Occultism is to lead to ‘“witchcraft” and
end in disgrace. But to keep constantly in mind all three of the
objects and to pursue them jointly and consistently, is to make of
the T. S. the grandest Educafor known to man, and to carry it into
the next century and on to r975. Very few even in the T. S. seem
really to know the meaning of the terms Theosophy and Theosoph-
ist. They are no more synonymous with Brotherhood and Philan-
thropist, than with many another term for charity and good works.
A genuine Theosophist is no more a ‘“blockhead ” than he is a self-
ish egotist.

The real mission of the T. S. is to furnish a body of knowledge
that solves every problem of life, and the mission of the Theo-
sophist is; first, to apprehend this knowledge; second, to make it
the basis of his conduct and character; and third, to keep it before
the world and induce and assist others to understand it and act
upon it.

THE ORIENTAL DEPARTMENT.
Edited by Charles johnston.

THE LORD OF THE THREE WORLDS.

< All this, verily, is the Eternal ; let him draw near to it in the
silence, as gleaming through all the world.
¢“Man, verily, is formed of Will; as a man's Will is, in this

/

world, so, verily, he himself becomes; and going forth from the-

world, he is what he has willed ; therefore let him follow his Will.

‘“Formed of mind, bodied in Life, shining like the sun, willing
the real, robed in shining ether,—doing all things, desiring all
things, savoring all things, tasting all things, embracing all that is,
silent, unsorrowing ;—this is my Soul, in the heart within, smaller
than a grain of rye, than a grain of bharley, than a grain of mustard-
seed, than a grain of rice, or a rice-grain’s kernel ;
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«This is my Soul, in the heart within, mightier than the earth,
mightier than the firmament, mightier than heaven, mightier than
all these worlds.

““Doing all things, desiring all things, savoring all things,
tasting all things, embracing all that is, silent, unsorrowing ;—this
is my Soul in the heart within. When I go forth hence, this shall
I become. Who has become this, doubts no more.”

(Chhandogya Upanishad, I11, 14.)

I think we may begin by heartily congratulating all who have
thereto contributed, on having reached a result, after twenty-three
years’ work, and gained a victory, the like of which the world has
not seen for centuries,—perhaps for ages.

It is well worth while to consider a little wherein that victory
consists.

P One has heard good people, during these stormy years, ex-
press, with sighs, a deep regret for all our turmoils, and a devout
longing that we might have peace, balmy peace. The lords of life
who arranged these things, must have smiled,—an inscrutable
eastern smile,—knowing well that the turmoil was the work; that
all these shocks and storms and stresses were the very heart of the
whole matter, the essential part of the educational process; the
very end and aim for which they were working. The lords of life

. have little taste for peace, balmy peace.

\ And after the prodigious shaking which we have gone through,
where are we shaken to? what has come of it all?

First, this: We all,—that is, all the survivors,—have come to
hold a very real belief in the Occult World,—to use a fine old phrase
that has many excellent associations. We got our training in the
Old Lady’s days, and through her temperament and genius. For
without the Occult World, Mme. Blavatsky was simply unintel-
ligible, and more than that, exasperating. And she greatly exas-
perated all who came across her, unless they succeeded in gaining
some hold of the Occult World, and some insight into it, and
thereby, into her also. One simply could not know Mme. Bla-
vatsky without getting one’s mind full of adepts and initiations,
and reincarnations, and elementals, and mysteries, whether lost or
found. These things were the air she breathed, and made you
breathe, or smother. One had the feeling, in her presence, that it
was quite unfashionable not to have been initiated,—like wearing a
hat of a by-gone day, in a well-dressed crowd. So she gave you
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the sense of the Occult World,—the other half of things, and more
than half; and reduced to due humility this self-assertive world we
are all so fond of. And the other people got wildly exasperated,
and fell upon her and multiplied epithets exceedingly, and that was
the first glorious row, grim enough as it looked at the time, to all
who had the pleasure of taking part in it. And all who survived
found that they had a very real and solid belief in the Occult World,
though perhaps no quite clear understanding as to what kind of
world it might be. And this belief was not a matter ot logic or
reason at all ;—logic and reason really count for so very little in
life ; it was a matter of character, of will, automatic, involuntary,
—a solid reality. People say they believe this or that; but it is
character that really counts. They act as they must act; as their
will is, to'that they go.

Then came the second great row, not equal at all in stress to
the first, but yet very full of power and light—for the survivors.
This time it was a question of principle,—was the Occult World
thus or thus? Or, in other words, am I justified in judging and
condemning any person whatever, under any circumstances what-
ever? And this brings in the question of what is called ‘brother-
hood,” the matter that was really tried, during that second time of
storm. And as people talk so much of this brotherhood, one may
well make at least an attempt to define it. For brotherhood is like
the Self in the Bhagavad Gita: ‘*Some talk of it as wonderful, some
behold it as wonderful, some hear it as wonderful,—but even hear-
ing it, no one knows what it is.”

That is like brotherhood. No one seems to know what it is.
It seems to be something like this. Having got some sense of the
Occult World, we begin to look at life, in the light of it, and to see
the mysterious side of life turning up in all sorts of unexpected
quarters. We used to look at people as things outside ourselves,
not in any sense a part of us; whom we had to profit by, or suffer
by, as the case might be ; but always in relation to ourselves. But,
with the sense of the occult in life, we begin to get a sense of the
occult in people. We begin to feel a second element in them,
besides their relation to our own profit and loss. We begin to get
a glimpse of their individual selves. It may seem a small thing to
say this, but it is not really a small thing. On the contrary, it is
the greatest thing possible, excepting only one thing. And most
people are born, get married, and die, without ever getting a
glimpse of any individual life of anyone whatever, beyond their
particular selves. To touch the life of another person, really and

t
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consciously, is the rarest thing in this cloud-wrapped world. We
all live in a maze of mirrors, and even when we look into each
others’ eyes we see—ourselves. So with the sense of the Occult,
came the revelation ; the sense of the individual life of other people,
in whatever small and limited degree. And the moment when you
first feel the life of another, as vividly as if it were a part of your
own consciousness,—that moment is the beginning of an epoch.
You realize that the life of each is as interesting to him, as import-
ant to him, as much his own possession, as your life is for you.
And from that time forth, it becomes inherently impossible to judge
or condemn anyone whatever for anything whatever. The thing is
a part of his life ; his life is his own possession, and there is an end
of it. This is not the doctrine of non-resistance. On the contrary.
It may be a man’s Karma to do something I greatly resent. That
is his affair, and I do not dream of condeming him. It may be my
Karma to club him for doing it. Thatis my affair, and he should
not dream of condemning me. But the truth is, once, after all the
ages, we begin to get a real sense of the factthat other people have
souls,—have real lives that can touch our consciousness,—that
moment all talk of condemning, and judging, and all the rest of it,
becomes out of date. We have entered a new epoch. As Paul
would say, we are not under the Law ; we are under Grace. And
there is no use saying, or pretending, or wishing, to have reached
this insight. It is a question of fact. Either we have, or we have
not. And as our will is, so shall we act, no matter what we believe
our convictions to be. And the second great storm brought out
that sense of things. Those who had the intuition went one way ;
those who had not, went the other way. And all judgments and
condemnations were ludicrously irrelevant, as they always are.
So we took our second step in the Occult World. We ¢‘gained the
human world” and the fulfilment of our desires. And we might
indeed spend a series of ages very beneficially in working out that
part of our lesson, as indeed we are like!y to do. For the problem
is, to touch the souls of all other people, in an inward and intimate
way, until they are as vivid for us as our own. And thenI trust
we shall have found a better word to express the result than
‘brotherhood,”—a term rather stale, and fallen into bad repute.
Now there comes another question to be tried. When we have
gained some sense of the Occult World,—when we have consented,
that is, to live for our souls, as well as for our bodies,—and when
we have further opened the doors of our souls, just a little, so that
we get faint glimpses of other people, and see that they have souls
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too,—there comes another matter to be decided. Are we going to
get carried away by the genius of other people, and follow after
what we see in their souls? or are we going to hold a balance
between our souls and theirs, giving due allowance to each? And
this question brings us to the third world. For, if we are to find a
true balance, we can only do it in one way. The matter seems to
be something like this. We all have our desires, and our fancies,
and our hopes, and our fears. And we might well spend an age in
watching these things in each other, and find great entertainment
therein. But there is more of us than our desires, our hopes, our
fears. There is the Will in us; the Genius; the common Power,
which possesses us all, rather than is possessed by us. And this
Will in us has this quality : whereas our desires may contradict
each other, and bring us into conflict with each other, our wills
never contradict each other, and they never imitate each other.
Thus: all true poetry is the work of the Genius, the Will, above the
man'’s desires. And all true poets have united in singing one great
poem, the song of man. There is no contradition; no imitation; no
repetition. Thereis absolute originality throughout, yet perfect one-
ness of design. And thus the Will works through our lives. Each
of us has an inner power, a genius, a gift; something that never
was before, nor shall be again. Something spheral and infinite and
immortal. And for that, we live. The whole purpose of our lives
is to draw that genius forth through ourselves, and thereby to be
ourselves. And I do not mean a poetic gift, or any artistic produc-
tion of any kind, but something quite different, and much more
vital : namely, that each of us has a gift for dealing in a certain
way with all other souls; for standing in a certain relation to
them ; for affecting them by our wills ; for touching them and being
touched by them ; and this gift is singular, and peculiar to each of
us. It has never been anticipated, and will never be repeated.
Now the question comes : have we the courage to be ourselves ?—
to stand by our gift, our own revelation?

If we have not come to feel any such gift, it is no matter.
There are all the ages before us. There is plenty of time. But
having once felt it we are either to have the courage to stand by it,
or we are going to go under. Again, it is a question of fact, to be
tried as such, and not of convictions, or of what people say that
they believe. There is this to be added : the sense of one’s own
genius, of one’s own will, carries with it the sense of immortality,
of dawning omnipotence, for the will is at one with the Will uni-
versal ; and is thereby different from the desires. So that to feel

oW
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one’s own genius, one’s own will, one’s own Self, is to become im-
mortal; to become lord of the third world.

And the third great storm in our sea decided that. Either we
elected each to stand by his own genius, or we did not. And to
criticise, and to judge, and to condemn, and to recriminate, are
ludicrously irrelevant; they simply have nothing at all to do with
the question at issue ; nothing at all to do with the Occult World ;
but belong wholly to the region of desire and fear, and general
cussedness, in which one side of us will still linger through long,
glad, enjoyable ages. It is curious, but it is absolutely true, that
while we condemn each other, we remain wholly unconscious of
each other. The moment we reach the first real consciousness of
each other, of each others’ lives and souls, that moment we become
wholly incapable of condemning at all. Life looks so different
after that.

% So the survivors have become conscious of three things: first,
of their own souls ; then of other peoples’ souls; then of the uni-
versal Soul, manifested in themselves, as in others. And that is
our victory, and it is one worth cheering over, for long ages to
come.

And to become conscious of these three things is to make a
certain very definite attainment in Occultism,—to begin, at least,
to hold lordship over the three worlds. And that attainment, our
twenty odd years of storm and stress have brought. A certain very
definite attainment in Occultism. That is the first part of the
victory, on gaining which we tender our humble congratulations to
the lords of life. But that is not all. We have further the fact that
this attainment has been reached by a number of people together,—
fighting together, very often, it may be; but that only promotes
good feeling. The point is, that a number of people, knowing each
other, are more or less clearly conscious that they have all reached
this definite attainment in Occultism, and have reached it together.
A further tender of congratulation to the lords of life,—again most
humbly offered. Nor is this yet all.

We have further done this in the midst of the working world,
in the eye of day, amongst the great crowd of humanity; not in
monastic cells, or out of the way corners of jungle or hill, but
“right here,” in the world of day. And, so far as I have heard,
not one of us has been crucified, or made ta drink the hemlock, or
burned at the stake. If one were allowed to nominate the aspirants
for martyrdom, one might be disposed to regret this. But let that

* pass. The point is, that no one of the band of the elect of the ages
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has missed a meal, as a punishment for his faith. So let no one
talk of terrible persecution. Thus the third element of our victory.
We are yet in the world, mildly tolerated by the world, and with
all our knowledge, and holding that knowledge in common.

~ Now that a number of people should make this attainment in
Occultism, —namely, to become conscious of their own souls, their
neighbors’ souls, and the universal Soul over all ; that they should
make this attainment in common, and make it in the world ;—this
is a threefold victory, the like of which has not been seen for ages,
and on which we sincerely congratulate the lords of life, and as
sincerely congratulate ourselves. The cosmic gods may rest a
while on their oars and smoke the cosmic pipe of contentment, and
bask in the Central Sun, and contemplate, and generally have a
good time, on the strength of all this. The Masters in occult arts
may take a holiday, conscious that they have earned it, and enjoy
their sweet repose. And so, for a while, may we ; and let the deep
contentment of our peace steal in upon us, and feel the great quiet-
ness, and serenity, and eternal youngness of real life. Such peace
may be ours, for a while, at least, till the voice arises in the silence,
saying : ‘‘It is not well. You have reaped, now must you sow.”

For it is but natural to think that such great attainments as we

have seen ourselves to possess, carry with them certain responsi-
bilities,—or shall we be sanctimonious, and say ‘certain sweet pri-
vileges’ ?—but of these responsibilities, more anon.

SUBJECTS FOR DISCUSSION.

FOR THE USE OF BRANCHES.

The following subjects are supplied as being suitable for discussion at branch
meetings. They are by various students who have had experience in conducting
such meetings. It should be clearly understood that statements made herein are
suggestions for discussion, are not official, nor in any way authoritative. Similar
outlines will be gladly received by the editor, who reserves the right to make
such alterations in their construction as may seem advisable.—EDITOR.

BRAHMANISM.

Prevalent form of belief in India. Its great antiquity. Possibility of its hav-
ing been brought from ancient Egypt? The four casjs of India ; the Brahmin,
the Kshatriya, the Vaisya, and the Sudra. The four orders of Brahmins: the
student, the householder, the anchorite, and the Sannyasi.

The ten-fold Dharma of Brahmanism ; its similarity to the ten command-
ments of Christianity. The austerity and mortification enjoined to obtain free-
dom from rebirth. The effect of this. The great value attached to meditation.
The eight Siddhis or Occult powers supposed to result therefrom. The sug-
gestiveness of these. Thebelief in Karma as opposed to Vicarious Atonement.
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The exoteric five-fold divisions of man and the universe, The common funda-
mental truths of Brahmanism, Buddhism and Christianity. Brahmanism and

the T. S.
) REFERENCES:
The Path, vol. vi, pp. 347, 389, vol. vii, pp. §3, 119, 217, vol. viii, pp. 41,
52,377
Bhagavad Gita.
Encyclopaedia Brittanica.

SEPTENARY MAN.

Man’s complex nature. Difficulty in locating the “I am I" feeling and
knowing what you mean when you say it. Materialistic view of man. Popular
Christian division into body and soul. True Christian division into body, soul
and spirit, thus making of man a triad. The exoteric five-fold division of the
Brahmins. The older and Theosophical seven-fold division. All of these div-
isions as more or less arbitrary and exoteric but the greater convenience and
accuracy of the seven-fold division. Proofs drawn from mesmerism and clair-
voyance of the existence of an etheric or astral body. Man as a miniature
universe having in potentiality all the powers of higher nature. Hence his
ultimate perfectibility. Correspondences between the seven divisions of man
and the universal forces.

REFERENCES :
Ocean of Theosophy, Chapters iv to vii. Key to Theosophy, Section vi.
Septenary Man.

THE PHYSICAL BODY.

The first exoteric division of Septenary man. Esoterically not considered.
The outermost sheathing of the Ego, and the instrument through which he gains
experience in external physical nature. Its seven-fold constitution ; chyle, flesh,
blood, fat, bones, marrow, semen. Built up of cells or *lives.” The effect ex-
ercised by the man upon the evolution of these ¢‘lives.” His responsibility
thereto. The complete change in the composition of the body every seven
years. The consequent possibility of continually refining it. The proper treat-
ment of the body.

The senses not physical but astral, the physical but dulling their effect.
Proof of this from mesmerism, trance condition, etc. Habits and how they may
be acquired or conquered.

REFERENCES.

Ocean of Theosophy, chap. v. Key to Theosophy, sec. vi. Five Years of Theoso-
by, pp. I-20, foot note p. 5.

PURIFICATION.

The first essential to occultism or to the leading of a higher life. Purification
of the mind as the sine gua non. All other purification being only possible through
the mind. Purification of the physical body, the continual change in its ¢lives”
rendering it possible to slough off the grosser elements and attract finer forms
of matter. This causes the physical to vibrate more nearly in unison with the
astral and enables the development of the finer senses and powers. Astral and
Karmic purification; the purification of the senses and desires, that gross matter
is not attracted to the body nor harmful influences to the mind. Karmic purifica-
tion; the working out of past Karma by the strict performance of the present
duty, that he may be free to pursue a higher life, what might be called the
purification of the will, that it be so trained as to be single pointed, free from
the influence of extraneous objects. All these depend one upon another and all
react upon and are caused by the mind. Hence meditation is of the greatest
importance for the attainment of this end.

REFERENCES.
“ Elixir of Life' in Five Years of Theosophy.
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THEOSOPHICAL NEWS AND WORK.

It is not proposed to print detailed accounts of the activities of the different
Branches and Centres hereafter. Under the above heading will be given such
news from month to month as will be of general interest to all members, as for
instance the account of the English Convention which follows. The members
throughout the country are rapidly adjusting themselves to reduced ranks and
new conditions. Branches are being reorganized and centers established and
by Fall an active propaganda along the old well known lines will be in full
swing. Dr. Buck is getting the new headquarters at Cincinnati into working
order, and'as soon as the members have all sent in their names attention can be
given to other and more important activities. Mr. Spencer is enjoying a well
earned rest in the Adirondack Mountains, and Mr. Hargrove writes from London
that he may return the latter part of July.

FOREIGN NEWS.

The news from Australia, Sweden, Norway, Germany and Austria is of the
best. In nearly all cases large majorities of the members remain in the old
organizations. The Society of Venezuela has declared its complete autonomy
but seems to desire to affiliate with the T. S. in A.

. Of special interest was the fourth annual meeting of the T. S. in Europe

(England). We give below a summary from the printed report of the Convention.

The fourth annual general meeting was held on Whit-Monday, the 3oth May,
1898, at Cavendish Rooms, Mortimer Street, London.

The meeting was well attended, and very noticeable was the presence of our
loyal and staunch brothers from the North of England, of whom there was a
goodly number. The feeling in the meeting was of that calmness, peace, and
rest which succeeds the storm. All present felt that their beloved Society had
passed through a fierce storm that had threatened its utter ruin, and all rejoiced
that so little damage had been done.

The meeting was formally called to order by Mr. Trood, President of the
H.P.B. Branch, and Mr. Green was elected temporary chairman.

Messrs. Bruce and Fawcitt were appointed a Committee on credentials, and
the roll of branches was called. Ten were represented.

The Committee having reported that the credentials were in order, Messrs.
Birt and Farmer were, on mation, elected Secretaries to the meé€ting, and its
thanks to those members for undertaking this work were duly presented.

Mr. Green moved, Mr. Fawcitt seconded : ¢ That Dr. Keightley be elected
permanent Chairman.” Carried unanimously.

Dr. Keightley, on taking the chair, briefly thanked the meeting for his
election, and said—*With regard to the legal status of the T.S. in E. (E.), an
opinion has been obtained through the ordinary professional channels, from an
English Barrister at Law (Mr. Leonard Francis Potts, of Lincoln’s Inn, London),
a gentleman in considerable practice, who has, I understand, only given his
opinion after making considerable research, and spending a very great deal of
time in looking up authorities. A number of questions was submitted to him,
and he has replied to them. It should be noted that the papers laid before the
legal gentleman consisted of the official papers of the Society, and the publica-
tions emanating from the new ¢U.B.’, and the opinion has been given with full
knowledge of all the pretensions of the promoters of the latter organization.”

The documents laid before Counsel were :

The Report of the First Annual Convention of the T.S.E.

The Constitution of the T.S.E.

The Bye-Laws of the T.S.E. (E.)
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The proposed Programme of the Special Convention of the T.S.E. (E.)
The Crusader, Nos. 6, 7, and 8.
The questions submitted to Counsel and his opinion thereon are as follows:

QUESTIONS. " OPINION.

Was the action of the Special Conyention Article IX (of the Constitution) not hav-
asrepor ed in Zkhe Crusader legal or illegal?  ing been complied with, the action of the
S})ecla.l Convention was, in my opinion,

nitra vives.

Is the T.S.E. or its National Branch in I think not.
England or its Lodges in England in any
way affected by the said action?

Does the National Branch in England Yes.
continue to exist under its said Constitution
and Bye-Laws ?

Have those persons who were members of Though I am of opinion that the mere
said National Branch at date of said Con- fact of voting for a resolution which was
vention bf voting in favour of the resolu- w/frawires would not necessarily determine
tion mentioned in said report either at said the membership of those who voted for it,
Convention or since ceased to be members either in the case of the National Branch,
of said National Branch or not ? or of a Lodge, it seems to me that the subse-

quent conduct of such members is really
inconsistent with the view that they are
still members of the old Society, and 1
think on the whole that they have in fact
ceased to be members. At the same time I
think the point is one of some doubt.

What steps, if any,can be taken to call I see no reason why the members of the
the Annual General Meeting of the T.S.E. Council, who still take part in its affairs,
(E.) on Whit-Monday? should not issue the necessary notices.

Have the persons who voted for the According to the Bye-Laws the funds,

abrogation of the Constitution and who, it archives, and property are to be in the
i8_believed, are more numerous than those custodg of the President. There may be
who continue to carry on the National some doubt as to whether there is, at
Branch under its enstln? Constitution, the present, a President. But however that
right to retain possession of its funds. may be, a fresh President will have to be

archives and property ? elected at the annual general meeting, and
whtégdso elected he will be entitled to the
custody.

(Counsel then advises as to the form of
the action to obtain such custody, the par-
tiets th:reto, etc., which it is unnecessary to
set out). .

(Signed), L. F. POTTS,
Lincoln’s Inn, 26th May, 1898.

¢You can see from this opinion that the holding of this meeting to-day is in
perfect legal order, and it is at this meeting that the election of fresh officials has
to take place if we are to comply with the bye-laws of the Society, by which all
members have agreed to abide.”

The arrangement of the programme was then proceeded with.

The Chairman called for resolutions, and the following are some of the more
important which were presented and passed.

Moved by Mr. R. A. V. Morris, seconded by Miss Jevons—

¢ RESOLVED that this meeting re-affirms the autonomy of the English
National Branch of the Theosophical Society in Europe and of its Local Branches,
and re-affirms the entire freedom and unsectarian nature of its platform, and the
responsibility of its officials for their official acts to the members alone.”

Moved by Mr. Jasper Fawcitt, seconded by Mr. Forrester—

¢« WHEREAS there are now in existence several Theosophical Societies which
have developed (as in the case of this Society) from the original Theosophical
Society of New York, founded by H. P. Blavatsky, William Q. Judge, H. S.
Olcott, and others on the 30th October, 1875.

““AND WHEREAS there are in existence other societies formed to promote the
Cause of Humanity, but not using in their titles the name ¢theosophical.’
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“AND WHEREAS all societies of whatsoever name and wheresoever situate
which include in their objects the promotion of Universal Brotherhood and
Freedom, and all societies whose work tends to the progress and uplifting of
humanity are integral parts of the Theosophical Movement, which is moral,
ethical, spiritual, universal, invisible—save in effect—and continuous.

«RESOLVED that this Society extends to all such societies its cordial sym-
pathy., its kindly wishes, and its fraternal good will.”

Moved by Mrs. Green, seconded by Miss Cuer—

* WHEREAS the late officials of this Society who have left its ranks consider
that they have a right to retain the archives, property and funds of this Society,
placed in their charge on their election to office, and to use the same for the
purposes of a new Society of which they have become members.

‘“ AND WHEREAS this meeting is of opinion that this Society has the right to
recover from the said late officials the said archives, property, and funds.

¢« AND WHEREAS this meeting is of opinion that the possession of the said
archives, property, and funds so detained by said officials is not essential to the
work and welfare of this Society.

¢ AND WHEREAS the said archives, property, and funds can only lawfully be
disposed of by the unanimous vote of this Society.

¢ AND WHEREAS, although it is regrettable that said late officials did not
consider it necessary that this Society should be consulted as to the disposal of
its said archives, property, and funds, it is nevertheless undesirable to expend
any part of the Society’s monies in asserting its legal rights.

“RESOLVED that in order to finally dispose of this question, this Society
hereby presents, gives, donates, and makes over to its late officials absolutely
all the archives, property and funds detained by them as aforesaid belonging to
it as a Society on the 23rd of February, 1898.”

The meeting then proceeded to discuss some very radical amendments to
the Constitution and after full debate it was resolved to recommed them for
adoption at the next annual convention of the T. S. in Europe.

Letters of greeting were read from Mr. Spencer and from Dr. Hartmann and
were ordered spread upon the minutes.

The CHAIRMAN said that he had received a cablegram of greeting from
Sweden :—

¢Cordial greetings. Old Constitution unchanged. Swedish Theosophical
Society.”

MR. GREEN.—Some explanation is perhaps needed. I take it that our
Swedish brothers have already held their General Meeting, and that the people
who wish to absorb the T. S. E. (Sweden) have not succeeded. (Applause.)

The following greetings were also read amidst applause :—

FROM SWEDEN.

¢ To the Fourth Annual General Meeting of the T. S. in Europe (Eng.)
¢ DEAR BROTHERS,

‘We all feel that we want to send you our heartiest and best wishes for the
success of the Fourth Annual General Meeting, and we thank you for your
fidelity to the Free and Lawful Constitution of the T. S. E.

“With yourselves, we have always regarded Theosophy as based upon
principles and not dependent upon persons, and we believe that whenever
personal worship takes place the principles will be lost sight of.

#Working unselfishly for humanity and trying to live a true and noble life,
we believe that we can in this way apply the lofty teachings of Theosophy. But
we do not believe that Brotherhood is promoted by words on brotherliness and
acts and thoughts of unbrotherliness. We want to cultivate above all else
unlimited tolerance and love to others, whether their aspirations agree with our
own or not, and we extend the hand of comradship to all persons who
workin any direction for humanity, knowing that the ways are many, the
aim but one.

‘“We think that every country ought to have its own uncontrolled freedom
in theosophical matters without any vassalage under a so-called ¢official'leader.’
The only tie which can really bind together the different theosophical societies
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must be a common ideal, and we will fight for this. Our aim is: Freedom out-
wardly ; an ideal tie inwardly.
¢ Wishing you all success in your work, we are, dear brothers,

“Very fraternally yours,

<« EDW. SVENSON. ¢« WM. HARNQVIS.
*¢N1Ls H. APPELBOM. ¢ FRU RICHARD ANDERSON.
¢« EMIL JOHANNSON. ¢IvaN FuG DAVIDSON.

#Stockholm, the 25th of May, 18¢8.”

FROM NORWAY.

«Solid T. S. Norway sends English brothers Convention best wishes for
deliberations. Ours [held] 22nd instant. Not one link missing in the old
chain. Go slowly. Consider impersonally. Be wise. Sojstedt.

FROM THE T. S. IN VIENNA,
€26 May, 1898.
“The T. S. in Vienna greets with pleasure the occurence of the Fourth
Annual general meeting of the T. S. in E. (E.), and hopes for a good result from
its deliberations, and that the ideal of a free undogmatic Society wherein each
member is answerable only to himself, and acknowledges that Brotherhood which
rests on the Unity of all, may be confirmed and preserved.
¢ With fraternal regards from the T. S. in Vienna,
¢« LupwIG LAsT, President.
¢« FRANTZ LANG, Vice-President.
¢« DR. ROBERT FISCHER, Secretary.”

Some interesting letters of greeting from members in England who were
prevented by circumstances from being present were also read amidst applause.

Mr. Kennedy, Mr. Bruce, Mrs. Raphael, Miss Hargrove and Mrs. Greene
were elected a Committee on replies to greetings, and were desired to report at
the afternoon session.

The meeting then adjourned,

AFTERNOON SESSION.

The meeting was called to order at 3 p.m.

The report of the Committee on Replies to Greetings was presented to the
meeting and duly accepted, and the Committee was discharged.

The CHAIRMAN stated that during the recess he had cabled to Dr. Buck as
follows : —

¢ English Meeting sends heartiest greetings to Convention.”

The president’s report was then read.

Mr. Green proposed Dr. Keightley for the office of President. Seconded by
Mr. Mellis. (Applause).

The Meeting unanimously, and by acclamation, re-elected Dr. Keightly as
President, and he replied thanking the members present for the confidence they
showed by that re-election.

Mr. J. K. Gardner, of Southport, was proposed as Vice-President, and Mr.
Wm. Bruce, of London, was proposed as Treasurer, which nominations were

accepted amid applause.
REVIEW.

The English Theosophist comes to us regularly. The May issue contains an
article by Mrs. Keightley, and reprints ¢ Some Words on Daily Life, written by
a Master of Wisdom,” and Dr. Hartman’s letter, which has already appeared in
the ForuM. In the June number is concluded the series which was contributed
to the old /résk Theosopkist ¢ The Bhagavad-Gita in Practical Life,” and also an
article on ¢ Cyclic Progress.” An account of our Cincinnati Convention is
given. There are of course the ever readable ¢ Editor’s Remarks.” - (G.)
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IMPORTANT NOTICE.

A blank affirmation of membership in the T.S.A. was inserted
in each number of the June ForuM, and members were requested to
fill it out and send it to Dr. J. D. Buck. Several hundred did so, but
as a large number have not yet sent in their names we reprint the
form here. Those who have not already complied are requested
to write out the affirmation and send it in promptly to Dr. Buck.

Dr. J. D. Buck, President,
116 W. . 7th St.,

Cincinnati, Ohio.

Dear Sir and Brother:

I desire hereby to affirm my membership in the Theosophical
Society in America, as organized and constituted by the Convention
at Cincinnati, May 29th, 1898.

Name (Mr., Mrs. or Miss)

Street

Town or City.

State

This number of the Forum is sent only to such members as
have already notified the office of their desire to receive the maga-
zine or who have subscribed for it in the regular way. Hereafter
it will be sent only to such members as have sent in their names to
Dr. Buck, and to outside subscribers. Members who have not sent
in the blank as set forth above will therefore not receive the Forum
after this number. It is understood, of course, that the annual dues
to the Society cover the subscription of $1.00, which is required of
all not mer&bers of the T. S. in A.

T Lending Library
of the New York Branch
" The Theosophical Socicty
P. O. Box, 64, Station O, New York
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THE THEOSOPHICAL SOCIETY IN AMERICA.

FOUNDED BY H. P. BLAVATSKY AT NEW YORK IN 1875

Its objects are :

1st. The formation of a nucleus of universal brotherhood of humanity
without distinctions of race, creed, sex, caste or color.

2d. The study of ancient and modern religions, philosophies and
sciences.

3d. The investigation of the unexplained laws of nature and the
psychic powers latent in man.

The Society does not pretend to be able to establish at once an
universal brotherhood among men, but only strives to create a
nucleus of such a body; and it believes that an acquaintance with
the religions and philosophies of all times will reveal as their com-
mon and fundamental principle that ¢¢spiritual identity of all Souls
with the Oversoul” which is the underlying genius of true brother-
hood ; and also that an intelligent comprehension of the finer forces
of nature and man still further tends to the same conclusion.

The organization is wholly unsectarian, with no creed, dogma
nor personal authority to enforce or impose ; neither is it to be held
responsible for the opinions of its members, who are expected to
accord that tolerance to the beliefs of others which they demand
for their own.

Applications for membership should be addressed to the Presi-
dent, Dr. J. D. Buck, 116 W. 7th St., Cincinnati, Ohio. Admission
fee, $1.00. Annual dues, including subscription to THE THEosoPHICAL
Forum, $2.00. Theosophical literature can be obtained from the
W. Q. Judge Publishing Co. Address P. O. Box 1584, New York.

Tue TueosopHIiCcAL Forum.

Issued by direction and under the authority of the T. S. in A.
The Society is not responsible for any statements therein unless
contained in an official document. Questions, answers to questions,
opinions and notes on Theosophical subjects are invited.

Subscription $1.00 per annum. Single copies 10 cents.

All communications should be addressed Epitor THEosoPHICAL
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QUESTIONS AND ANSWERS.

QUESTION 112. : A{)/ o S

J. H. C.—The questions are hardly even related. An occulist
is essentially a Theosophist, but it does not follow that a Theoso-
phist is necessarily an occulist. Whether a modern business man
can be either depends upon the individual, I should say. Either
cdombination, while not impossible, will be difficult. One may
realize karmic responsibility at its full value and have sufficient
strength of character to make his life conform to that law of justice,
mercy and truth under all circumstances. But he will certainly feel
lonesome in the business world of to-day and his chances for
material success will be more than doubtful. The law of the
“survival of the fittest,” in its most materialistic and cruel interpre-
tation, is the dominant spirit of our fin de siécle civilization and the
popular axiom is the paraphrase ‘Do others, or others will do you.”
The man who has in him something of Caius Mucius Scaevola may
breast that current and it is not absolutely certain that it will over-
whelm him—but it is probable, for the world-soul is strong in evil
on the material plane. But for progress in occultism more is neces-
sary than heroic devotion to the pure principle and self-sacrifice
in adherence to it. The personal requirements are not compatible
with the demands of business life. Though I believe they may be
harmonized with the habits of certain phases of professional and
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scientific life to extent sufficient to attain progress and more favor-
able conditions in the next incarnation. One thing should not be
lost sight of however—*¢ there is merit in endeavor, even though it
may not achieve success.”

A. B. G.—Assuming that all men are alike in essence, then
there remains only the choice as to the ‘“mode” of devotion. There
being only two modes, the Sankhya, and Yoga, the business man
must choose the latter, which is ‘“devotion in the performance of
action,” leaving the Sankhya method, or ¢ exercise of reason in
contemplation ” to those more favored by circumstance.

Therefore it is that Krishna tells Arjuna in the Bhagavad Gita
that ‘‘renunciation of action and devotion through action are both
means of final emancipation, but, of these two, devotion through
action is better than renunciation.”

Chapter 3 of the Bhagavad Gita introduces the subject and it
is elaborated in Chapter 5, and the conclusion follows that true
Yoga consists in adopting every circumstance in life to an exempli-
fication of the divine truth of the Yoga method of deliverance.

J. D. B.—I think in the first place, a great deal would depend
on the man and the character of his business. With a great majority
of occupations financial success, which is the standard usually set
up, demands or is believed to demand, absorption of energy and
intellect, and great disregard of the interests of others. Profit for
one, through competition, often means loss and bankruptcy to
another, or to many. Greed and rapacity are thus the price of sué-
cess measured by money. Under such circumstances there 'is
neither time, energy, opportunity, capacity nor desire, for those
higher activities or achievements designated as Theosophical. The
two conditions are diametrically opposed and never have existed or
can exist together.

With other men in other occupations the case may be quite
different. The calling itself may be beneficent and a help, not a
hinderance to others. The character of the individual has already
determined this in the selection of the calling. Broad philanthropy
and genuine altruism are by no means inconsistent nor impossible
with a business life in the world, or with that ¢‘skill in the perfor-
mance of actions” which is real wisdom. The ideals and aims of
the individual guide and largely determine his experience.

The ¢ pursuit of occultism’ may be variously apprehended
and differently defined. In its highest and best sense it is spiritual
knowledge derived from experience. This means the opening of
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the spiritual perceptions and the grasp of spiritual knowledge, the
power to apprehend the mysterious nature and powers of one’s inner
nature, or real Being. The pursuit of such knowledge and the
gaining of such experience is not incompatible with a business life
in the world, provided that business be conducted on upright and
honorable principles, and that for sake of self it never disregards
the rights of others. He who is never unjust will not long remain
unwise. A knowledge of real occultism thus derived, will in the
end, make one master of his surroundings and circumstances, and
the first step in such conquest is self-mastery. The theatre of
battle is the mind. The reason why so few make any real progress
is because they fail to control thought or to realize that any such
control is either possible or desirable. Just here lies the value of
ideals, and the reason why Brotherhood, even as a sentiment is
desirable. Whenever it becomes a settled principle of action, and
is held as an ideal in the mind, embodying as it does justice and
altruism the individual is already a true Theosophist, and, so far, an
occultist.

Genuine and substantial progress in this direction is not only
not incompatible with a business life in the world, but is often so
best secured. Until one has progressed a very long way in the face
of temptation and opportunity for the exercise of greed or altruism,
he cannot have developed strength of will and character requisite
for the next higher step. .

There is consonant relation as to both power and degree of
development in man, between the Universal spirit and the spiritual
powers of man. Only spirit can apprehend the spiritual. ¢ Man
grows like what he feeds on,” and self-conquest guided by Divine
Ideals is of slow growth. A life of indolence, shirking ordinary
duties, under the plea of spiritual development, or the pursuit of
occultism, is but a gloss for common laziness, and self-conceit and
imbecility are its highest rewards. When one has fulfilled every
obligation and is free from duties to family, neighbors and country,
and at the same time finds himself able to apprehend spiritual
truths, Karma has already opened the door for his further enlighten-
ment, and he will have no uncertainty whatever as to the next step.
The inner light will have found the inward voice, and action as in-
action will be pre-determined by the Higher Self. Jungles and
caves are the lonesomest places in the world for one who has not
learned the full meaning of self-conquest. The open mart is a
thousand times preferable and more conducive to real progress in
Occultism.
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THE ORIENTAL DEPARTMENT.
Edited by Charles Johnston.

MEDITATION.

““The Seer is not born, nor dies, nor does He come from aught,
or become aught. Unborn, everlasting, eternal, the Ancient is not
slain when the body is slain.

«If the slayer thinks to slay Him, if the slain thinks He is
slain, both understand not ; this slays not, nor is slain.

‘““Smaller than small, mightier than mighty, this Soul dwells in
the heart of every being ; without sacrifice he beholds the greatness
of the Soul, through the grace of that Ruler, and free from sorrow.

" “‘Seated, that Soul goes far; resting, it goes everywhere. Who
else is worthy to know that bright one, who is unsated delight ?

““Bodiless in bodies ; firm among fleeting things ; the wise man
grieves not, perceiving that mighty lord, the Soul.

““This Soul is not to be gained by preaching, nor by knowl-
edge, nor by hearing much; whom this Soul chooses, by him it is
to be won ; and the Soul chooses his body for its own.

‘“But not he who has ceased not from evil, who has not won
peace, who is not intent, nor he whose mind has not won peace,
may win Him even by wisdom.

¢“Of whom priest and warrior are the food, whose anointing is
Death,—who rightly knows where that Soul is ?”

(Katha Upanishad, I, 2.)

““The Breath breathes where it will, and the voice of it thou
hearest, but knowest not whence it comes, and whither it goes; so
is everyone who has been born of the Breath.”

I once gained a great reputation for wisdom, with a tender
young Brother, who tiptoed about in search of his soul. He asked
me if I really knew anything about Meditation, and I answered :
¢« Absolutely nothing.” He thought that only an adept could make
a reply like that.

But if I know nothing about Meditation, or at least about the
strange, weird thing he had in mind, I suspect many things. And
one of them is, that a great deal of nonsense has been spoken about
this somewhat mysterious topic.

Underneath this aspirant’s question was an assumption which
is really at the root of much human folly,—the assumption that we
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can avail ourselves of the superior wisdom of some one else, to
save our souls, or to get into the kingdom of heaven, or to ‘‘estab-
lish communications with adepts,” or whatever expression one may
give to this aspiration.

I do not think the enquirer about meditation would have
admitted that; I do not think he even realized it. Nevertheless, it
is true that numbers of people, who have been studying the tradi-
tions of wisdom for years, and who ought to know better, do really
believe that they can be ‘‘saved,” or acquire ‘‘spiritual merit,”
whatever they may be, through the wisdom or knowledge of some
one else. And in this supposition there lurks a double danger; a
danger to the person believing, and a danger to the person be-
lieved in.

The first danger, I think, we have all had chances to observe.
We have seen to what extent admiring worship can go; how soon
it turns into servile adulation; and how soon this, in its turn, be-
comes absolute slavery. So that people of mature age, and other-
wise sound intellect, go about in bodily and mental fear of their
prophets, and are in continual dread that, even in thought, they
may offend; and as far as human experience goes, there is apparent-
ly no limit at all to the wild absurdities of superstitious dread which
an otherwise sane human being can fall into, till we come to the
terrorism of the eastern astrologer, stretching from before birth until
after death; the tyranny of the Hindu priest, whose disciples are in-
duced to do all kinds of humiliating and idiotic things; and, indeed,
the ‘‘spiritual” tyranny of priests all the world over, and in every
age.

Now as far as the degrading effect of this kind of worship is
concerned, I am deeply convinced that it matters very little whether
it be bestowed on a worthy or an unworthy object. The condition
of moral deliquescence arrived at is precisely the same. The suffer-
er gradually loses all self-reliance, all power of initiative, all strength
of will, all the elasticity and buoyancy of spirit which alone give
him a right to breathe the vital airs. And I would make no excep-
tion whatever to this rule, but rather would declare it to be my
most assured conviction that worship of any teacher, spiritual pas-
tor, or master, however high, however holy he may be, is invariab-
ly weakening and degrading to the worshipper, and deprives him of
all possibility of acquiring that very spiritual power which he so
much admires in another. -

And this sort of worship is very demoralising to its object.
There is, in every one of us, a fountain of unquenchable valor,
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through which we feel ourselves easily able to counterbalance the
world, and dwell in firm and buoyant possession of our own lives.
There is also in us a boundless possibility of cowardice, through
which we are continually driven to seek the feeling or strength by
various outer expedients. The pursuit of riches is only one of these
expedients. No man seeks wealth, unless he feels himself to be
poor. And the greater the avidity of his search, the greater his con-
fession of poverty.

Another expedient is the craving for domination over others.
We seek to assure ourselves of our strength, by making other people
do things our way, and see things as we see them; and we cannot
endure contradiction, and difference of opinion. Some people are
born sectarians, always contesting someone’s opinion, and fighting
for their own view of truth.  And they are unhappy, to the utmost
depths of misery, when other people disagree with them; and they
have ever in their minds a division of mankind into orthodox
and heterodox, loyal and traitors, ' faithful and faithless,—
the first term of the division meaning nothing more than
those who agree with themselves, and their opinions. And
that craving to have people see things our way is an element
of weakness, for il shows that we have no real and abiding
satisfaction in our own truth, for its own intrinsic value.
And this element of weakness, going with an otherwise gifted nature,
brings the longing for spiritual domination. There is nothing which
people are more ready to administer to than this instinct; and the
way along that flowery path is swift. It brings at no very distant
date, the willingness to reinforce domination by appeals to all
kinds of supernatural authority, whether it be: ‘‘thus saith the
Lord,” or ‘the Master says—.” The appeal in the one case is as
bad as in the other. The truest thing on earth can but be true; it
cannot be any truer because an archangel says it. And once the
authority of the archangels is invoked, their names are likely to be
appended to all kinds of queer and unexpected documents.

Let me give an instance, a perfectly authentic fact. A remark-
able clairvoyante, who had a talent for many things, but little abili-
ty in matters of practical life, got into the way of indorsing all kinds
of true enough visions by saying ‘‘Master—says this or that.” It
finally came down to this: ‘Master—says you are to pay my land-
lady for me.” This was done. Then came the codicil: ‘“Master
says: I hope you did not forget the washing?”

As far as we can understand human frailty, there is no limit in
this direction, just as there is no limit to the foolishness which peo-



7

ple may be led into, by the habit of following these supernatural
sanctions. The result is bad, in either case. And this, without re-
gard to the initial sanity or sanctity of the culprits.

So that, when my young friend asked me whether I knew any-
thing about mediation, what hereally meant was: do youknow any
psychological trick, which you can teach me, and through which I
may be able to save my soul ?

Now I think the principle which underlies this, is wholly false,
and I shall try to bring this false principle to light. I am very
completely convinced that no one can derive any benefit at all from
any teacher, pastor, or master, or any ‘‘highly evolved entity”
whatever, except in so far as that person possesses his own soul,
and is consciously master of his own life.

We freely admit that each of us must eat for himself ; we would
not dream of trying to take exercise by deputy ; each of us, without
reasoning about it, learns to keep his center of gravity directly over
the center of support, in such a manner that the line joining the
two, if produced, would pass through the center of the earth; or, to
speak plain prose, each one of the thousand five hundred millions
of people on the globe has to learn to stand upright, by his own
exertions, and to breathe on his own account from the boundless
ocean of the air. And we all admit this necessary independence in
each person’s relation with the natural world, and we should esteem
any man to be of unsound intellect, who maintained the contrary.

Yet how many people will as easily admit that we must learn
to stand on our own feet, in the spiritual world? The reason is,
because they have no such faith in the spiritual world, as they have
in the natural world, and no such belief in our real and intimate
relation with spiritual powers. # Yet that relation is as intimate, as
constant, as uninterrupted, as our relatipn‘ with gravity, or with the
air we breathe, not as a metaphor at all, but as a simple, unadorned
fact. We are in spiritual life all the time, whether we know it or
not; whether we want it or not; whether we have ever dreamed of
it or not. And our evident duty is, to find our own footing, and to
keep it as sturdily and as naturally, as we keep our footing in the
natural world.

If we get this clearly into our minds, we shall see how mislead-
ing is much that is said and written about Meditation. It is sug-
gested that we should ‘‘meditate” in order to ‘‘come into contact
with adepts.” I imagine that the contact, if established, would in
most cases be very embarrassing to both parties. Butthatis not the
point. What business has anyone to ‘‘come into contact with
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adepts,” or to want to do so? What a man should really aspire to,
is to master his own life, and use his own powers; to become a
stable and reliable member of the cosmic farhily, and to be of such
force that he may perform such duties as fall in his way, towards
his neighbors and himself.

It may seem that this is a small thing to aspire to. It is any-
thing but a small thing. Inever knew anyone yet that had mastered
a tithe of his powers, or was in any immediate danger of so doing.
For there are unsounded infinities in every man, deep well-springs
of immortality, of joy, of power,- which only the ages will fully
reveal to him, and he has only to begin to take an inventory of his
treasures, to learn that they are really boundless. But what chance
has anyone to gain this mastery ofhis own life, if he is all the time
running after other peoples’ opinions? And what worse form can
this pursuit take, than the adept-hunting which we have all seen
so much of? .

I am perfectly certain that no adept, master, magician, sage,
or whatever you may call him, can do anything at all for anyone
who does not stand on his own feet in the spiritual world, and see
with his own eyes. Then there is no longer a question of the big
brother doing something for the little brother, in the spoon-feeding
sense. The matter is rather that two people, of the respectable
brotherhood of man, have come naturally together, each following
his own path, and that they will journey a while in common, each
meanwhile doing his own walking, his own breathing, his own
seeing.

And what is generally thought of, as meditation, is simply a
psychological trick to defeat this natural order of things, and to
gain some imagined advantage, beginning with occult powers, and
ending with the attainment of Nirvana.

We have been told, by the various adherents of Meditation, that
one should set apart an hour, or half an hour, every day, and fix
the mind on something, variously suggested, from the dial of a watch,
to the mind of Parabrahm, and that by repeating this process, one
will fifially find himself in the company of the sages. Ihave known
a great many people who advocated these practises, through a
good many years, but I cannot say that the result is, on the
whole, cheering. Many of them are greatly satisfied with what
they say they have attained, and will tell you the number of man-
sions in the Father’s house, or almost anything else, except what
is of value for real life ; but the truth seems to be that, by follow-
ing any of these psychic panaceas, they ultimately lose all sane
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touch with real life, and drift off into some imaginary paradise,
which their imaginations have, unknown to themselves, been build-
ing up, and in which they pass useless days, until the end comes,
and they are set adrift again.

I do not think the great secret is so readily won ; and I feel in-
clined to suspect the wisdom of anyone who professes to have a
certain bundle of recipes for spiritual wisdom, whether he be called
an adept, or an archangel. Life is not so simple as that. There is
a private revelation, to each of us, of the meaning of our own lives,
and until we have listened very attentively to that, we shall be ill
employed listening to anyone else’s wisdom.

It seems to me that this idea of master and pupil is simply an
outcome of the instinct of cowardice on the one hand, and domina-
tion on the other, of which I have already spoken. This exalting
of a human being for worship always fills me with misgiving. The
worshipped cannot be more than a human being ; the worshipper
cannot be less. One may admire and rejoice in the wisdom of
another, but that is no reason for disloyalty towards one’s own
soul. We may admire a sprint runner, but we do not therefore
give up walking, on our own accounts.

These are but a few of the directions in which I think we are
in great danger of being misled, or of misleading ourselves. They
all arise from looking for light in wrong directions. © We must look
to our own souls for light, and nowhere else. And we must
remember that the finding of the light, the awakening of an intui-
tion, is not the end of the matter, but the beginning. An intutition
is a perception of something to do. Then comes the question: have
we the courage to do it? Till we settle that, we shall have no
second intuition, no further light. And I do not think that one’s
courage is reinforced by meditation. On the contrary, the more
you meditate on a thing to be done, the less likely are you to do it.
The real thing is, not meditation, but action. Meditation is the
sketch. Action is the picture. Meditation is the plan. Action is
the building. A wise rule is: when you have perceived even a
little light, meditate no more until you have accomplished what
you saw was to be done.

And I question the wisdom of set periods for meditation. The
Spirit has its own wild way of speaking to man, and makes little
account of his often pious invitations. The great thing is, when
that Spirit speaks, be it but once in a life-time, that we shall be
ready to obey; and not ¢ through vileness make the great be-
trayal.” When we have carried out one command of the Spirit, it

)
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will be time enough to invite the next. I think each of us could
shrewdly guess at some one thing to be done, without any pro-
longed meditation. It is not the insight we lack, so much as
the nerve to try if it will work ; to make experiments, even at the
risk of upsetting our comfortable lives. Our blood runs chill and
thin, and no amount of Meditation will warm it. A little action
will clear things up, more than a great deal of meditation. The
real matter is the question of our wills. The later Indian schools
exalted the intellect and its perceptions, and almost forgot the will.
And from these schools come the maxims of meditation which are
retailed to us.

Nothing, whether in heaven above, or in the earth beneath,
can save us at all, except the valor of our own souls.

SUBJECTS FOR DISCUSSION.

FOR THE USE OF BRANCHES.

The following subjects are supplied as being suitable for discussion at branch
meetings. They are by various students who have had experience in conducting
such meetings. It should be clearly understood that statements made herein are
suggestions for discussion, are not official, nor in any way authoritative. Similar
outlines will be gladly received by the editor, who reserves the right to make
such alterations in their construction as may seem advisable.—EDITOR.

ZOROASTRIANISM.

Frequently called Fire Worship, Sun Worship, Parseeism, etc. Founded by
Zarathustra or Zoroaster. Date unknown. Sacred book. the Zend-Avesta. The
duality of manifestation proceeding from the unmanifested unity. The great
duad of Ormuzd and Ahriman symbolizing good and evil, true and false, etc.
The forces and qualities assisting Ormuzd in his battle with Ahriman. The field
of battle the present earth life, the object of the war the future of man. Both
forces endowed with creative or reproductive faculty. Firm belief in Karma
and the impossibility of escaping it. The doctrines of Reincarnation and the
Septenary constitution of man as found in Zoroastrianism.

REFERENCES :

Five Years of Theosopky, *‘ Zoroastrianism on the Septenary Constitution of
Man ;" Lucifer, Vol. viit, p. 1; Glossary arts. ‘‘Zarathustra’ and ‘‘Zend-Avesta” ;
Encyclopaedia Britannica.

ASTRAL BODY.
The seat of the senses and emotions. Its functions and powers. The nerve
fluid, astral and akin, to the ether of Science. The propagation of the nerve
sensations akin to the propagation of light electricity or other astral vibrations.




The astral as the mold and matrix of the physical. The effect upon it of thought;
of the various emotions of fear, anger, jealousy, etc.; of elementals and the
forces of the astral plane. Conditions determining the relative permanency of
the astral. The various meanings that have been given in Theosophical litera-
ture to the term Astral Body. The danger of mediumship. The necessity of a
powerful and trained will before the astral forces can be safely faced. Effect of
concentration in obtaining this and in purifying the astral.
REFERENCES :

Isis Unveiled, vol. i, chap. 7 and 9. Ocean of Theosophy, chap. 16. Astral In-

toxication.

CASTE.

Its origin—true or false? The existence of caste in the Spiritual World?
Does Occultism uphold it? Caste as quality. Difference between true and ap-
parent caste. The four principal castes of India. Fundamental unity behind all
differentiation and so behind all caste. The attitude of the Theosophical Society
toward it.

REFERENCES :

Bhagavad Gita.

Theosophical Glossary.

Constitution ef the T. S. in A.

NATURE’S FINER FORCES.

The importance of their investigation and the proofs they furnish of latent
occult powers in man. The seven-fold division of force on each of the seven
planes. The positive and negative. or kinetic and potential aspect of each
force.

The astral forces—Nerve action, gravitation, electricity, magnetism, etc.,
recognized by Science as etheric or lower astral forces. The finer forces of the
mind. and heart. The unconscious exercise of these in each act of life. The
training of the occultist leading to their conscious use. The effect of concentra-
tion in attaining this. :

REFERENCES :
Nature's Finer Forces ; Occult World ; The Astral Light.

- THEOSOPHICAL NEWS AND WORK.

PROCLAMATION.

Adopted at the Convention keld at Boston, April, 1895.

The Theosophical Society in America by its delegates and members in Con-
vention assembled, does hereby proclaim fraternal good will and kindly feeling
towards all students of Theosophy and members of Theosophical Societies where-
ever and however situated. It further proclaims and avers its hearty sympathy
and association with such persons and organizations in all theosophical matters
except those of government and administration, and invites their correspondence
and co-operation.

To all men and women of whatever caste, creed, race or religious belief,
whose intentions aim at the fostering of peace, gentleness and unselfish regard
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one for another, and the acquisition of such knowledge of men and nature as
shall tend to the elevation and advancement of the human race, it sends most
friendly greeting and freely profers its services.

It joins hands with all religions and religious bodies whose efforts are directed
to the purification of men’s thoughts and the bettering of their ways, and it
avows its harmony therewith. To all scientific societies and individual search-
ers after wisdom upon whatever plane and by whatever righteous means pur-
sued, it is and it will be grateful for such discovery and unfoldment of Truth as
shall serve to announce and confirm a scentific basis for ethics.

And lastly, it invites to its membership those who, seeking a higher life
hereafter, would learn to know the Pa¢% they tread in this.

THEOSOPHICAL ACTIVITIES.

It is vacation time with most of the Branches of the T. S. A. A few Branches
like that at Dayton, O., hold meetings right through the hot weather, but few
possess such tireless workers as Mr. Harter, and are able to pack their meeting
rooms in spite of the heat. The interest everywhere is genuine. Theosophy is
not only unabated, but really augmented since sensationalism has been elimin-
ated and fanaticism placed at a discount. A large number of diplomas have
been issued to new members in June and July. From hundreds of letters re-
ceived from old members the expression of security and confidence in the work,
and in the future of the old T. S. A. is unanimous. The old society was
never stronger than it is to-day. What is has lost in members it has gained in
strength, repose, intelligence and earnestness. The ordeals passed have become
stepping-stunes to higher things. We miss old associates it is true, sincere and
earnest souls who found needs and affiliations elsewhere, and these too will
serve their time and eventually stand alone and co-operate, rather than feel the
need of command. In the coming season, those ¢ who can best work and best
agree,’”’ will prove to be the real Theosophists. The work begun by heroic souls
will not lag, for there will always be found those to carry it on and into the next
century. There is no dispute or disagreement over the sublime philosophy.
Personalities are transient, while principles are eternal, and all in time will learn
to discriminate.

Since it is being stated in certain quarters and made the basis of many com-
mentaries that at the Chicago convention I voted in committee for the resolu-
tions, constitution, etc., and in convention voted against them. I desire to say,
that neither in committee nor in conventioa did I vote at all, either for or
against the matters proposed. I did vote for the reading of the matters pro-
posed. This is a plain question of fact concerning which no one knows so well
as myself. It is true that I might have changed my mind, but I did not, and

did not vote at all.
J. D. Buck, President T. S. A.

THE THEOSOPHICAL SOCIETY IN AUSTRALIA.
(New South Wales Division.

We had a divisional meeting on June 7th, to elect officers to fill the vacan-
cies, with result as follows:
President, = - T. Soederberg. Vice-President, . C. B. Hilliard.
Secretary, - = C. A. Marshall. Treasurer, = - E. T. Redman.
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June 13th was the annual meeting of the Central Lodge, to elect officers
for the ensuing year, with result as follows:

President, - - C. A. Marshall Vice-President, . Capt. Ritchie.
Secretary, - . C. B. Hilliard. Treasurer. - - Irwin Wilson.
Librarian, - - Mrs. M. J. Hutchison. Councillors, - G. I. Redman

and A. Ringdahl.

I am glad to tell you that everything is going along swimmingly,—better
than we could kave expected. All members are doing their utmost. The Central
Lodge gave a free ‘ Social’ last Tuesday, and we had seventy-four present.
Our Sunday evening public lectures are well attended, averaging about forty
present, and we get good press notices of all meetings in the daily papers.

I am delighted to hear that there is a prospect of Dr. Buck being President,
and I am sure all here will be pleased.

The heartiest fraternal greetings to all our American Brethren.

(Stgned) CLEMENT B. HILLIARD.

THE THEOSOPHICAL SOCIETY IN ENGLAND.

The adjourned fourth annual general nreeting of the T. S. in Europe (Eng.)
was held on the 7th July, 1898, at 78 Wigmore street, London, W.

Dr. Archibald Keightley, President of the T. S. in E. (E.), took the chair at
8 p. m.

The following branches were represented:—Bow, H. P. B., West Middlesex,
Colchester. Durham County, Newcastle-on-Tyne, Scarborough, Southport. and
South Shields.

The proposed amendments of the Constitution and By-Laws of the T. S. in
E. (E.) were, with a slight alteration, unanimously carried, the alteration being
that the words ¢‘a local society may decline to entertain any application for
membership therein at the pleasure of its members, but’ should be deleted
from the section relating to membership. It was, after full discussion, consid-
ered that local societies should exercise their own discretion on this without hav-
ing their powers defined by the constitution.

The Nor#h Shield and Middlesbrough Centres also signitfied their approval of
the amendments, and the Cleveland T. S. applied for a certificate of federation.

Mr. Green was elected Secretary and Mr. Bruce remains Treasurer. Under
the amended constitution the Society has no officials except the Presidents of
local societies, who form the Council.

The fourth annual general meeting was adjourned sise dre.

HARMONY AND DISCORD.

I am still as busy as ever, writing * Lotusbluethen,” etc., and the spirit is
spreading, but I have nothing to do with any organization or ‘sides.” I have
wasted too much time and energy with such tomfooleries and quarrels, and
while I am wishing God speed to all such societies I am not inclined to attach
myself again to any particular one.

My view is, that they are all right, each from their own point of view, and
I feel no more called upon to interfere in their business. They are all prepar-
atory schools; they are ¢¢tkeosophical” societies, but not Societies of Theosophists,
as otherwise they would act in harmony. Those who have not yet become ripe
to be inspired by the spirit of truth, need an authority, and they are at liberty
to follow whomsoever they choose; but when it comes to regard others, who do
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not follow the same flag, as heretics, then they act according to the spirit of in-
tolerance; they act against the spirit of their own constitution, and cease to be
theosophical. )

There might be a thousand theosophical societies, each following a different
leader, and nevertheless all working together in harmony ; but this is prevented
by the self-interest and self-love of each branch, because each vne wants to rule
all and to dictate to everybody. The view of the T. S. has been the establish-
ment of that so-called £. S., and the admittance to it of people who were not
ripe for it. Each of these E. S. schools fancies itself to be not only spiritually,
but exoterically the ‘“soul” of the T. S. entitled to monkey the whole T. S.
Thus the whole thing becomes a tomfoolery.

The rea/ T. S. will always consist of those, who, whether they belong to any
external organization or not, are following the principle of theosophy, and those
who do not wish to follow that principle are only counterfeit theosophists.
There is as much partisanship in the T. S. as among any of the Christian sects.
I can do no better than let each party have their own way. I am ready to co-
operate with every person who strives for the light, and if any ‘‘side” docs not
wish my co-operation, they are welcome to let it alone.

Joining a new society does not change human nature, and whenever there is
a crowd, human weakness will step in. Outward organization is a means for ac-
complishing outward work ; but every such organization isa ¢ self” with its
self-interest to defend and its growing greed for possession and rule. Thus I
think it matters not how many so-called T. S. exist, and what they are believing,
as long as each one does something useful in its own way.

. FrANzZ HARTMANN.

Hallein, July 19th, 1898.

REVIEW. '

The Editor of Tke English Theosophist, wisely writes, in the July number:

* The small soul longs for chelaship ; that under that paternal guidance of
some beneficent guru it may attain to heights of knowledge and power for which
this very aspiration proves it utterly unfitted. The natural process of evolution
is too slow for its impatience, the natural methods of spiritual growth too hum-
ble for its self-conceit. Its greed for ogcult knowledge is cunningly veiled, even
to itself, by a specious pretence that it longs to be great that it may help human-
ity. But it dreams of extending that help from a lofty pedestal of superiority!
That is what condemns it and brings about its appropriate punishment ; for,
puffed up with the sacred importance of its own little self, it falls an easy victim
to any superstition which shall seem to grant its impossible requests.”

Dr. F. Hartmann sounds the same note :

¢In a letter which I received from a Master while at Adyar in 1884 occurs
the following sentence:—:*We are lcaders, not nurses. [t is those who are weakest,
not the stronger ones, who are ever expecting ‘orders, orders,” and are occasionally
humoured by us through chelas. This is willing vassalage and not healthy growth.”
Thus it appears that the suppression of one’s own reason and judgment cannot
be the foundation-stone of a society calling itself theosophical, however well
suited and comfortable such a supervision may be for those who have not yet
attained the power to rise to the region of wisdom—:. e., to those heights from
which shines the true light of the higher mind, and in which alone teosopiy can
be found.”

P — . . ——— e e A T e c— —
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IMPORTANT NOTICE.

A blank affirmation of membership in the T. S. A. was inserted
in each number of the June Forum, and members were requested to
fill it out and send it to Dr. J. D. Buck. Several hundred did so, but
as a large number have not yet sent in their names we reprint the
form here. Those who have not already complied are requested
to write out the affirmation and send it in promptly to Dr. Buck.

Dr. J. D. Buck, President,
116 W, 7th St.,
Cincinnati, Ohio.
Dear Sir and Brother :

I desire hereby to affirm my membership in the Theosophical
Society in America, as organized and constituted by the Convention
at Cincinnati, May 29th, 1898.

Name (Mr., Mrs. or Miss)

Street

Town or City

State

This number of the Forum is sent only to such members as
have already notified the office of their desire to receive the maga-
zine or who have subscribed for it in the regular way. Hereafter
it will be sent only to such members as have sent in their names to
Dr. Buck, and to outside subscribers. Members who have not sent
in the blank as set forth above will therefore not receive the Forum
after this number. It is understood, of course, that the annual dues
to the Society cover the subscription of $1.00, which is required of
all not members of the T. S. in A.
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THE THEOSOPHICAL SOCIETY IN AMERICA.

FOUNDED BY H. P. BLAVATSKY AT NEW YORK [N 1875

Its objects are :

1st. The formation of a nucleus of universal brotherhood of humanity.
without distinctions of race, creed, sex, caste or color.

2d. The study of ancient and modern religions, philosophies and
sciences.

3d. The investigation of the unexplained laws of nature and the
psychic powers latent in man.

The Society does not pretend to be able to establish at once an
universal brotherhood, among men, but only strives to create a
nucleus of such a body ; and many of its members believe that an
acquaintance with religions and philosophies will reveal as their
common and fundamental principle that ¢ spiritual identity of all
Souls with the Oversoul” which is the underlying genius of true
brotherhood ; and also that an intelligent comprehension of the
finer forces of nature and man still further tends to the same con-
clusion.

The organization is wholly unsectarian, with no creed, dogma
nor personal authority to enforce or impose ; neither is it to be held
responsible for the opinions of its members, who are expected to
accord that tolerance to the beliefs of others which they demand
for their own.

Applications for membership should be addressed to the Presi-
dent, Dr. J. D. Buck, 116 W. 7th street, Cincinnati, Ohio. ~Admis-
sion fee, $r.00. Annual dues, including subscription to THE THE-
osopHIcAL ForuM, $2.00. Theosophical literature can be obtained
from the W. Q. Judge Publishing Co. Address P. O. Box 1584,
New York.

Tue TurosopuicaL Forum.

The Society is not responsible for any statements therein un-
less contained in an official document. Questions, answers to
questions, opinions and notes on Theosophical subjects are invited.

Subscription $1.00 per annum. Single copies 1o cents.

All communications should be addressed Epitor THEosopPHICAL
Forum, P. O. Box 1584, New York.
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QUESTIONS AND ANSWERS.
QUESTION 112 (Conlz'nued.) /7/\;‘ /f

Can a modern business man be a Theosophist in the real inner
sense of that word » Do not the demands of his daily life make the
pursuit of occultism practically impossible P

Wm. Main.—The great problem of life is the consro/ of con-
sciousness. Expansion of consciousness without control means
disaster and ruin; yet the majority seek this expansion without
being masters in the field they now occupy. The parable of the
talents was intended to teach the absolute necessity of self mastery,
first of all within what may appear to be narrow limitations, and
without waiting for other gifts and opportunities.

All life is ““modern” life. The man who waits for ideal con-
ditions is like the fool who waited for the river to run by. Those
who have accomplished great things have not been of this type.

What we have been brings us to what we are, and if we are
business men in a ‘“modern ” city, the schooling we may give our-
selves in self control, in level headedness, in justice, in. the power
of placing ourselves mentally in the position of others, in one-
pointedness, both during hours of work and in brief periods of
reflection, will develop more inner power and wisdom than we will
get from any of the psychic monkeying which is miscalled ‘‘occult-
ism,” and more than we will find in a jungle, or possibly even in a
<“School of Mysteries.”
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QUESTION 115.

To what extent, if at all, #s it right lo surrender individual convic-
Hon in_favor of authorily, occult or otherwise P .

E. D. P.—Once it is quite clear that we are holding to a con-
viction, and not merely to an opinion, a surrender, even to the
smallest extent, in favor of authority, occult, or otherwise, cannot
be right.

Opinion can, to any extent, be surrendered without hurt to our-
selves or others, being the result of mere mental processes and sub-
ject to change or alteration. Conviction is altogether different,
being the result of occult processes within the soul, and above the
mental plane, it is imbued with the same quality of divine Truth as
its parent ; the breath of the eternal is upon it, and to surrender it
in favor of amything is to let go our only plank of salvation across
the turbulent sea of life; to put out the divine Light within by
which alone illumination is attained ; to-deny the One Soul in favor
of one or another of its countless fragmentary expressions.

The One Master ever whispers within the central heart of man.
Conviction is the echo of that Divine Voice within. Each one must
find this ‘“holy of holies ” within himself, he can never find it within
another.

Anon.—The question seems to take for granted that a person’s
convictions can be surrendered. Such is not the case. Every man
is an authority unto himsclf. It cannot be otherwise. A person’s
conviction is the ultimate of his reasonary faculties, and when that
is reached, there cannot be any other authority for him. Fear, or
self-interest may induce him to strangle his convictions until they
become non-operative, the same as is done with the conscience,
sometimes. When the extraneous force is removed then one's own
convictions will again become more or less strongly operative as an
authority. To surrender one’s authority, if that were possible,
would be to surrender the highest prerogative of the soul, and prac-
tically become a non-entity. A man has a right to change his con-
victions, and should do so whenever broader views and enlarged
information warrant him in so doing, but he has no right to dwarf
the expansion of his soul by merging it into that of another against
his own reason and judgment.

A person may push aside his own convictions and adapt his
actions to that of another, but in so doing he is continually acting a
lie, which no oné has a right to do.
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J- A. jowett.—It is always wrong to surrender individual convic-
tion of whatis right, in favor of any authority whatever. Conscience
and discrimination grow strong by exercise and use and whilst we
may make some mistakes we still learn even by our own mistakes
and are thus travelling on the true path to perfection ; growing daily
in experience and wisdom, if we listen to the voice of our Con-
science and use discrimination and judgment so as not to be led
astray by the prompting of our selfish interests and passions.
Theosophy teaches that man has come to a point in evolution when
his future progress depends upon his own efforts and that no outside
savior can help him. He must travel the path himself. It is there-
fore folly to surrender convictions or to lean upon another, for their
progress is hindered or even stopped, and degradation begins.

kt is easy to see that this is true because if one conviction may
be surrendered, all may be, and the Inquisition and all the various
crimes committed in the name of religion would be fully justified,
because they were ordered or sanctioned by some Pope or other
religious authorities, and were carried out by misguided people who
had persuaded themselves that authority was greater than judgment,
conscience or reason. The soul must be free. Man must learn to
judge .and think for himself. If he refuses to do so he must fall
into those conditions which prevail in communities where thought
is repressed and authority is triumphant, such as some bigoted
Catholic as well as Eastern Countries. This is the great trouble in
India at the present time, and it is these conditions which makes
the task of the masters as well as of their helpers, the true Theoso-
phists, so difficult.

Vera fohnston.—Following our conviction honestly and un-> .
flinchingly is the only means the Great Beyond has given us to learn
anything of this life or the future. It is very precious, and must
never be surrendered. Very possibly, your conviction is nonsense,
but you will ncver learn it was nonsense, if you surrender it, before
it has born fruit. Neither will any ‘““occult” authority demand it
of you. The said authority’s only function being to suggest and to
encourage, never to order. But in every day life you had better /
fear the Lord and respect the policeman.

Edward Alden.—A sulticient answer to that question would
seem to be the instruction of Krishma in the Bhagavad Gita: < It is
better to do one’s own duty, even though it be devoid of excellence,
than to perform another’s duty well.” If we may not neglect our
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own duty to perform another’s, it is surely more imperative that we .
shall not surrender conviction, for that precedes and moulds action.
And a further implication is, that, though our conviction were a
mistaken one—devoid of excellence—it were manifestly better for
us, being our own, than to adopt another’s, though superior. How
can another’s conviction be adopted unless we make it our own?
If we make # our own the question does not lie; if we merely sub-
mit to it, reserving and holding our own, then the question of
morals lies in so far only as we do that which is wrong to our con-
viction in consequence of the submission. If we submit our con-
viction to another in any degree, without being convinced, in just
that degree are we false to ourselves. If we adopt another’s con-
viction on any authority, occult or otherwise, the responsibility is
the same. We must ‘ prove all things” by our intuitions. How
else shall we grow?

L. F. Wade.—All questions where it is possible for a conflict to
arise between individual convictions and authority, are referable to
one of two heads: those concerning mere matters of policy, and
those where moral principles are involved. Almost all questions
come under the former, as it is unusual for any respectable ‘¢ author-
ity” to ask compliance to anything that might draw in question
one’s sense of moral right. Upon all questions of policy, that is as
to the manner of doing a thing, the authority must be obeyed, or
cease to be such. But upon a question whether a thing is right in
itself, there can be no higher authority than one’s own conscience,
which is the voice of the Higher Self.

It is very easy to confuse the ‘‘still small voice” and inclina-
tion; we are prone to consider wrong anything which we are dis-
inclined to do. This must be taken into account in forming
conclusions.

Whether the authority were ‘“occult” or otherwise would make
no difference to me.

J. W. C. Keightley.—The full reply to this question would take
up more space than can be given. Speaking strictly, it can never .
be right to surrender individual comwviction, interior and complete,
in favour of any authority whatever. For such conviction is the
voice of the soul within, and it indicates the path to be followed—
not by some other man or men—but by him whose ‘¢ conscience ”
that voice is. The spiritually wise will never ask the surrender of
such conviction, much less demand it. On the other hand, the man
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of just and balanced mind will give full hearing to the view of an-
other, and especially to the views of those who might be experts in
the especial matter under consideration. Anything short of interior
conviction may be surrendered under the light of larger views and
wider aspects. Conviction should not be confound& with obstinacy
or with narrow mindedness. The true interior conviction is always
fixed and calm,; to surrender that is to surrender conscience, the
great sin against the soul and nature’s laws of evolution.

Cases have arisen where human law or consideration for the
lives “of ‘others have forced men to act contrary to their conviction.
This is not a surrender of the conviction itself. The mental atti-
tude is unchanged. The action taken in accordance with human
law or human welfare is a recognition of the civic duty and the
moral duty, both Karmic; it renders unto Caesar that which is
Caesar’s, while the conviction of abstract truth rendersto ‘“God™
the just dues.

QUEsTION 116.

I am a young student of Theosophy and after several month's
self-examination have determined to try and lead an inner kfe. What
special advice and help can the Forum give me 7 I am sure the
answer will be appreciated by many. '

E. T. H—Read the first five chapters of the Gi/a half-a-dozen
times or more. Meditate upon the meaning underlying the words.
Try to get the synthetic sense¢ of the teaching. Then take some
special sentence and make it an undercurrent of thought during
your day’s work. Take another sentence and so on. At the end
of a month you will just begin to form some idea of what the “‘inner
life” means. In the course of years you will perhaps decide that
a large part of the secret is hidden in this sentence: ¢ In thy
thoughts do all thou dost for me (Krishna or the Christ-Spirit);
renounce for Me ; sacrifice heart and mind and will to Me. Live
in the faith of Me. In faith of Me all dangers thou shalt vanquish

by My grace, but trusting to thyself and heeding not, thou canst
but perish.”

J. D. Buck. This question is—What is the real meaning of
‘“‘an inner life” P

First—it compasses desire. The desire must be deep, strong,
serene, and persistent, and in the heart it must transcend all others.
Second—the object must be intelligently apprehended. If the de-
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sire be genuine it will aid the perceptions as to what is to be accom-
plished, and how. All anger, resentment, pride, selfishness, and
ambition must be rooted out; ‘even ambitions to succeed, or to
progress will hinder. The good, the true, and the wise must be
sought for their~ own sake; that is, there must grow up in the
student an affinity for these. One does not seek them, but decomes
at once with them, as the result of experience. One must progress-
ively realize that he is a part of everything and all, and seek by his
own life inwardly and outwardly to become the better and the best.

" The battle-ground of this warfare is the mind, and the result of the

foregoing discipline is Illumination. Apathy and indifference are
as much to be avoided as impatience and ambition. Read the
chapter on Devotion in the Bhagavad Gita, and later, the Voice of
the Silence.

QuEsTION 117.

Will Masters lie, or permit their agents to lie, in order to bring
about good results P

E. 7' H —This question shows an almost hopeless lack of
understanding. - Is this the result of over twenty-five years of
theosophical propaganda? Did not H. P. Blavatsky and W. Q. Judge
answer this question over and over again, and did they not invari-
ably say that Masters were too proud, even as men, to lic, and that
furthermore as Masters they cou/d not lie? Apart from authority,
and considering the inference in the last part of the question—how
can any student of Theosophy, any believer in the law of Karma,
suppose that ‘“good ” results can be brought about by evil means?
To lie is to do evil. If an agent lies, then that agent has to suffer
for it. If the lying becomes habitual, such an agent ceases to act
as such.” It should be remembered that the highest code of honor,
the loftiest ethics, must become the ‘‘second nature” of a disciple,
and that before he can become a member of the Great Lodge he
must have learned to conform to the ethical precepts of that Lodge.
These are contained in Zhe Voice of the Silence, in Light on the
Path. Readthem carefully; try to get into touch with their spirit
as well as studying their phraseology ; then determine for yourself
whether Masters are likely to tolerate lying or whether they
would countenance deception and trickery for any purpose under
heaven.
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THE ORIENTAL DEPARTMENT. ;
Edited by Charles Johnston.

BUDDHA’S COSMOGENESIS.

When Mr. Sinnett’s work ¢ Esoteric Buddhism” was given to the world,\
some fourteen years ago, Mr. Rhys Davids achieved some celebrity by the
epigram, that it was ‘‘neither esoteric, nor Buddhism.”” The epigram was a
clever one, but, like many an epigram, its substantial truth was not so certain.
For whoever has read Mr. Sinnett’s brilliant and epoch making work cannot fail to
see that the heart and kernel of it is the twin teaching of Karma and Reincarnation,
then first presented to the world in a vivid and convincing way. And not even
Mr. Rhys Davids will deny that this twin doctrine is the very foundation of
Buqdha's teaching, and that without it his doctrine becomes meaningless. %

If we accept Buddha’s own teaching, that every man is rewarded according ™
to his works, one wonders for what shortcomings ‘committed in a former
birth,” it befell the Buddha, -¢Saviour of the world and teacher of Nirvapa and
the Law,” to find in the West such an unimaginative band of interpreters, whose
mental cast compels them to see, in his doctrines, only what fits their own
philosophical preconceptions, and who have, consequently, made of him a nine-
teenth century agnostic, a kind of Comtist, by anticipation. One even finds,
among the hardiest of his prophets, a certain group who make him out a sheer
materialist-—that he was an atheist is one of their commonplaces—and who
boldly assert that he never taught reincarnation at all. And that is that
kind of preconception, which gives rise to epigrams about certain ideas being
¢ neither esoteric, nor Buddhism.” Now, it may be worth while to cite two /
passages among thousands to show that Buddha id teach the doctrine of rein- |
carnation, and taught substantially as Mr. Sinnett describes it in his epigram-
matically condemned book.

Our quotations come from the Visuddhi-Magga.

In order to call tQ mind former states of existence, a priest should try and
consider in retrograde ordcr, all that he did for a whole day and night likewise.

Wino500d in this retrogade order must he consider what he did the day before,
the day beforc that, up to the fifth day. tenth day. half month, month, year;
and having, in the self same manner, considered the previous ten, twenty years
and so on. up to the time of his conception in this existence, he must then con-
sider the name and form present at the moment of his death in the previous ex-
istence. A clever man is able to penetrate beyond conception at the first trial,
and to take as his object of thought the name and form present at the moment
of his death. But whereas the name and form of the previous existence utterly
ceased and another one come into being. therefor that point of time is like thick
darkness and difficult to be made out by the mind of a stupid man. But even
such a one should not despair, and say : :I shall never be able to penetrate be-
yond conception, and take as my object of thought the name and form present
at the moment of my death in the last existence,” but he should again and again
enter upon the trance that leads to the High Powers, and each time he rises
from it he should again consider that point of time.”

The other quotation gives further instructions :

«His alert attention having become possessed of this knowledge, he can call to
mind many former states of existence, to wit: one birth, two births, three births,
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four births, five births, ten births, twenty births, thirty births, forty births,
fifty births, one hundred births, one thousand births, one hundred thousand births,
many destructions of a world-cycle, many renovations of a world-cycle,- many
destructions and many renovations of a world-cycle: ‘I lived in such a place,
had such a name, was of such a family, of such a caste, had such a maintenance,
experienced such happiness and such miseries, had such a length of life. Then
I passed from that existence and was reborn in such a place, there also I had
such a name, was of such family, of such a caste, had such a maintenance, ex-
perienced such happiness and such miseries, had such a length of life. Then I
Passed frorh that existence and was reborn in this existence.” Thus he can call
to mind many former states of existence and can specifically characterize
them.”

Thus the Visuddhi Magga, an eminently Buddhist work, not only teaches
the doctrine of reincarnation, but even goes so far as to give a receipt how these
various incarnations are to be remembered even by ¢a stupid man.”” The pro-
cess looks easy enough and depends on the association of ideas and on forming
the habit of going backwards over the events of one’s present life, beginning
with a period of twenty four hours and gradually working back ¢‘to the
moment of conceptior,” then stepping across the chasm to the moment of the
last preceding death.

The passage ‘‘a clever priest is able, etc., etc.” is remarkable in the ex-
treme and very suggestive. And the word of encouragement to the ‘‘stupid
man " is followed by a parable, well worth mentioning.

As a man who blunts his axe, in cutting down a big tree, does not despair,
but goes to the smith and gets it sharpened, and then back again to the tree;
and this he repeats, if need be, many times; moreover, what was once cut need
not becut again; so isit with the process for calling up the memory of past births.

Now, if words have any meaning at all, this surely means that Buddha
taught a doctrine of reincarnation, very much as Mr. Sinnett does in his book,
¢t Esoteric Buddhism,” this doctrine being, in fact, the heart of the book. And
no one will deny, that it was through Mr. Sinnett’s bookthat the idea of reincar-
nation was first made thinkable and even credible to the western world.

But if we go beyond this one doctrine shall we find anything like Mr. Sin-
nett’s ideas—or the ideas of Mr. Sinnett’s book—in the teachings of Buddha?
And, more particularly, shall we find any such large conception of the evolution-
ary processes, as, for instance, in the theories of Laplace and Darwin ?

In answer to these questions, I wish to describe a passage of great interest
in the Visuddhi Magga. But it may not be out of place to say at the outset, that,
in doing this, I have no specific intention of defending Mr. Sinnett’s book, or
any desire to prove that it contains the only original and genuine Buddhism, I
use ‘Esoteric Buddhism” only as an illustration of a conception of Buddha
radically opposed to that at present in vogue among his Western interpreters,
who make him out to have been hardly more than a pessimistic moralizer of a
somewhat aggravating type, in spite of the tradition of his singularly winning
personality.

It is true that the Visuddhi Magga does not come to us as a part of the teach-
ing directly recorded in the very words of Buddha, but I think there is no valid
reason for doubting that it nevertheless contains and embodies a genuine tra-
dition of Buddha’s doctrine. Theimmediate author, Buddha Ghosa, continually
refers to teachings of Buddha, which support his more ample treatment of the
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subject and implies that he is simply putting on record a doctrine handed down
by tradition. .

Thus, the passage, which we have quoted as to the numbers of past births"
to be remembered, is almost if not quite identical with a passage in the
Akhankkeya Sutta. And if we are to accept the Buddhist belief as to the Suttas,
the latter does contain the very words of Buddha. ’

Now, in the Visuddki Magga, the phrase ‘“ many destructions and many reno-
vations of a world cycle” naturally leads up to the questions : what is a world-
cycle, and how is it destroyed, and, more especially, how is it renewed ? And the
answer to the last of these questions opens the way for a description of cosmic .
evolution, which is analogous to the nebular hypothesis of Laplace and is
followed by certain geological theories of great interest. The more so as they
are set forth with one or two remarkable illustrations.

We shall begin with the description of a new cosmic period, after the night
of the gods, night during which ¢ the upper regions of space have become one
with those below, and wholly dark.”

«“Now, after the lapse of another long period. a great cloud arises. And
first it rains with a very fine rain, and then the rain pours down in streams
which gradually increase from the thickness of a water lily stalk to that of a
staff, of a club, of the trunk of a palmyra tree. And when this cloud has filled
every burnt place throughout a hundred thousand times ten million worlds, it
disappears. And then a wind arises, below and on the sides of the water, and
rolls it into one mass, which is round like a drop on the leaf of a lotus.”

Is it not evident. that in this fine cosmic rain we have something very like
the cosmic dust, the “ nebulous matter” of the theory of Laplace? And have we
not in the wind which rolls the mist into a sphere, something not unlike the
“rotary motion "’ which is so necessary to Laplace’s theory, but for which he
had offered as little adequate explanation, as does the Indian speculator, who
simply states that his wind arose.

To continue the text :

-« After the water has thus been massed together by the wind, it dwindles
away and, by degrees. decends to a lower level. When it has decended to its
original level on the surface of the earth, mighty winds arise, and they hold the
water helplessly in check, as if in a covered vessel.

Then comes a passage in the Visudd/ Magga, which is strikingly akin to the
tradition of the sun bright demi-gods descending toincarnationinorder to people
the newly formed world.

+* Then beings, who have been living in the Heaven of the Radient Gods,
leave that existence, either on account of having completed their term of life,
.or on account of the exhaustion of their merit, and are reborn here on earth.
They shine with their own light and wander through space. Thereupon, as de-
scribed in the Discourse on the Primitive Ages, they taste that savory earth, are
overcome with desire and fall to eating it ravenously. Then they cease to shine
with their own light and find themselves in darkness. When they perceive this
darkness, they become afraid. Now after these beings have begun to eat the
savory earth, by degrees some become handsome and some ugly. Then the
handsome despise the ugly, and as the result of this despising, the savoriness of
the earth disappears . . . and rice grows up without any need of cultivation. ..
Now when these beings eat this material food, the excrements are formed within
them and in order that they may relieve themselves, openings appear in their
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bodies, and the virility of the man, and the femininity of the woman . . . And being
tormented by the reproofs of the wise for their low conduct, they build houses
for its concealment. And having begun to dwell in houses, after awhile they
follow the example of some lazy one among themselves andstoreupfood. From
that time on the red granules and the husks envelop the rice grains and
wherever a crop has been mown down it does not spring up again. Then these
beings come together and groan aloud saying: Alas! wickedness has sprung up
among men, for, surely, formerly we were made of mind . . . Then they institute
boundary lines, and one steals another’s share. After reviling the offender two
or three times, they beat him with their fists, with clods of earth, with sticks.” . .

Thus, according to the Visuddhi Magga, the sacred rights of property came
to be established. This same ancient book narrates further how another sacred
institution of man came into existence, namely that of royalty.

3

When this stealing, reproof. ‘lying, and violence had sprung up
among them, they came together and said : What if now we elect some one of
us, who shall get angry with him who merits anger, reprove him who merits re-

proof and banish him who merits banishment. And we will give him inreturn a
share of our rice.” ... '

And to this day that share of rice is given in support of any man, whose
duty it is, either by election or birth, to ‘‘ get angry with him who meritsanger.”
The very complicated origin, objects and privileges of sovereignty put in a very
few words, indced.

Seriously speaking, in the passage we have (uoted above, we have an
extremely close parallel to the idea of the ¢ forbidden fruit” and the ‘ fall”’ in
the story of Eden, of Adam and Eve. Readers of the Puraras will remember
also the closely similar myth of the Kalpa trees, and how their blessings were
forfeited by desire.

The resemblance between the cosmic theories of the Visuddhi Magga and the
Book of Genesis is only the more accentuated by the order, in which, according
to both, heavenly lights were created. Says the former ‘when thus the sun
and the moon have appeared, the constellations and the stars arise.” And here
we have the order of events exactly as in Genesis, which states, that, after the
greater light had been appointed to rule the day and the lesser light to rule the
night, ‘“and He made the stars also.”

The Buddhist text continues :

s&, Morcover, on the same day with the sun and the moon, Mount Sineru,
the mountains which encircle the world, and the Himalaya Mountains reappear.
These all appear simultaneously on the day of the full moon ... And how? Just
as when panica seed and porridge is cooking, suddenly bubbles appear and form
little hummocus in some places and leave other places as depressions, while
others still are flat; even so the mountains correspond to the little hummocus,
and the oceans to the depressions, and the continents to the flat places.”

We can not at present follow the seer into his discourse on the original sex-
less race, which is very close to a pet theory of Darwin’s, based on the survival
of rudimetary organs. All we can do, is to point to the fact, that, in the few
sentences we have been able to quote, we have a world theory closely analogous
to the nebular hypothesis of laplace ; also a theory as to the origin of man, the
heart of which is the fall of spirit into matter and rebirth, and, besides, the
germs of a very interesting geological doctrine in reference to the relation
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between the formation of mountains and the cooling and hardening of the ter-
restrial globe.

And the teachings of the Buddhist writer lose nothing either in scientiﬁc\
suggestiveness or in vivid colour, because he has chosen to find a simile of the
great cosmic process in a plain bowl of porridge.

Neither do we lose anything because of their manifest likeness to some of
the theories found both in Mr. Sinnett’s Esoteric Buddkism and Mme. Blavatsky’s
Secret. Doctrine. Z

SUBJECTS FOR DISCUSSION.

FOR TIIE USE OF BRANCHES.

The following subjects are supplied as being suitable for discussion at branch
meetings. They are by various students who have had experience in conduct-
ing such meetings. It should be clearly understood that statements made here-
in are suggestions for discussion, are not official, nor in any way authoritative.
Similar outlines will be gladly received by the editor who reserves the right to
make such alterations in their construction as may seem advisable. —EnITOR.

TAOISM.

Lao-tsze the best known exponent of Taoism. His 7¢o-te4-King. A Chinese )
Gita. Its author not the founder of Taoism, for Taoism properly understood, is )
the ancient Wisdom Religion. This particular revival was to some extent a re-
action against the materialistic tendencies of Confucianism ; from another point
of view it was the complement of Confucianism. Great importance given to
intuition in Taoism, as oppused to the methodical righteousness advocated by
Confucius. Taoism teaches the error of artificiality, the wisdom of following
nature. It emphasizes the essential unity and divine character of the universe,
but is an ethical and mystical rather than a theological system.

13

REFERENCES.
Tao-teh-King, by Lao-tsze. Writings of Clwang-tsze. Sacred Books of the East.
An adaptation of the Tao, by Walter Old, entitied The Book of the Path of Virtue.

THE LIFE PRINCIPLE.

The astral body its direct vehicle in man. Called prene in Madame
Blavatsky’s nomenclature. Life or Jiva is universal. and the astral body retains
it as a sponge retains water. Life manifests in three different aspects—as
Brahma, Vishnu, and Shiva, as creative or ecxpansive, as preservative or assimil-
tive, as destructive or regenerative. In man the life principle corresponds to
the white corpuscles in the blood, while animal magnetism corresponds to the
red corpuscles. Though the astral body is its vehicle and acts as the medium of
connection between life and the physical body, life is present on all the planes
of being, and, in its highest aspect, is one with Atma or the Spirit.

i

REFERENCES.
Ocean of Theosophy, pp. 35 to ¢4 ; Secret Doctrine, sce Index. Isis Unveiled,
Vol. 1,p. 466.
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WAR.

War, fundamentally, is the employment of force against force. Granted
that it is wrong to use force for a wrong purpose, to what extent, if at all, is it
right to use it for a good purpose? Should it be used in self-defence? If it should
be used in self-defence, would it be right to fore-stall a possible attack by
assuming the aggressive ? Should force be used to defend the weak and the
oppressed ? If so, and as against another country, why not locally and as
against notorious oppressors at home? Discrimination as to one's natural duty,
expounded in the Biagavad Gita, will help to solve most of these problems ; for
what is right for some is not right for all, this depending upon the ¢ natural
duty ”’ of the individual.

REFERENCES.

The Bhagavad Gita: Secret Doctrine, Vol. I1. p. 527.

MACROCOSM AND MICROCOSM.

¢ As above, so below.”” Man the mirror of the universe ; the universe the
mirror of man. This the key to all mysteries. Thedanger of false analogies to
be guarded against, however. Compare the seven principles of man and the
way in which all nature can thus be classified. Compare what is known of the
psychic life of micro-organisms, with the consciousness of man the conglomer-
ate; what has been said of the moon in relation to the earth, with human
¢‘‘shells ;" of what is known of the constructive powerof sound, with what may
be inferred as to the construction and arrangement of the solar system.

REFERENCES.

Secret Doctrine, see Index ; Ocean of Theosophy, pp. 14 to 22 ; Psychic Life of
Micro-Organisms by Binet ; Isis Unveiled, Vol. I, pp. 62, 212.

THEOSOPHICAL NEWS AND WORK.

Owing to the temporary absence of the Editor of THE FORUM, the contents
of the August issue were made up by another hand, and on behalf of this friendly
‘“hand ”’ we have to apologize for the accidental omission of the Question num-
bered 112.

7. S. Activities -—The vacation time has, of course, few general activities to
report, but the time is near at hand when the general work will be resumed.
Those who have learned something of theosophy, who have imbibed its spirit,
and who, therefore, have an intelligent and adequate conception of the real work
of the T. S., know nothing of idleness, nothing of ¢lost time.” All activities, all
study for such will be in the line of normal evolution, and energy and steadfast-
ness will be the endowment of all such. To learn, is to become ; to act, is to
evolve ; slowly it may be, no matter, but constantly and persistently. Here lies
the whole of concentration, and the development of Will, Skill and Steadfastness in
action. This is Raj Yoga. All the Devas cannot prevent such from becoming
Adepts. While so intent and thus employed, to talk of ones ¢‘losingtheirchance
for this incarnation ” is childish folly. There is no ‘‘chance’ about it. The
¢« Silent Watcher,”’ the witness and Judge, are within the soul, and he who knows
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this, and follows these, is anchored to the Eternal. Emerson once said ¢ hus-
band and wife must be very two, before they can be very.one.”. The T. S. as a
corporate body is made up of units. If these units are first self-centered,
when they co-operate there will be indeed, union, and strength, and effective
work. The first E. S. instructions were not thirty days old before certain mem-
bers were clamoring for ¢ more.”” There was plenty of curiosity and impatience,
but no real s¢xdy, no assimilation, no self-conquest. To hundreds all over the
country vacation time has been a godsend. not for idleness and impatience, but
for study, reflection, and growth. There will be evolved more gentleness and
consideration for others, and hence clearer vision and greater strength. Intoler-
ance, which is the quintescence of selfishness, will have died out. When work is
resumed the worker will have risen to a higher plane, a little nearer those Great
Ones who never tire, and who, age after age, work for the redemption of man.

That such is really the case is shown by letters coming from all over the
world, full of peace, steadfastness and hope, a silent army that nothing can con-
quer, and no time disturb. Their anchors never drag; their light never fades.
Whether they be few or }nany is not of the least concern. One and Truth are
ever a majority, and are just as sure to win as are the stars to shine and the sea- .
sons to come and go. Our password is #of an hysterical ¢ smile” of exultation or

- derision, but steadfastness, serenity, hwpe and work! That so many in these times
of war, assassination and political upheaval have seen the true light and heard
the shibboleth is cause for congratulation and courage. They are as invincible
as our ironclads.

Members should first, harmonize, then fraternize, and then organize. Even
two or three thus working in concord may be as alight in a dark place.- The
twenty years work of H. P. B. and her staunch supporters have given all neces.
sary material and instruction. We have only to utilize and show accretion, and
steady growth will be the inevitable result. Let each one be a center, and then
co-operate with all other centers, and the result will be all we can desire.

J. D. Buck,
President T. S. A.

SUPPORT OF THE T. S. A.

Mr. Geo. E. Harter, Dayton, Ohio. who is the receiver of the regular monthly
contributions of the members in accordance with a fund scheme organized by
- himself and successfully conducted during the latter part of Mr. Judge’s life with
the latter’s hearty approval and co-operation, desires to announce that the
monthly receipts have steadily increased since the Cincinnati Convention, and re-’
spectfully asks that every member who can spare alittle each month will send in
his or her name and address, and his donation as soon after the first of each -
month as convenient, so as to save unnecessary trouble and expense in the mat-
ter of receipts. Mr. Harter intends hereafter to acknowledge the receipts of
each month in the Forum of the month following, and in order that the identity
of the donors may not become publicly known, each contributor will hereafter
be given a numéber known only to himself and Mr. Harter, and this number will
be published instead of either name or initials. Mr. Harter hopes and believes
that this will be agreeable to all concerned, but if any donor demands a special
receipt, he is, of course. quite willing to comply.

The Dayton T. S. offers for saleto members and branches of the T. S., large
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copies (12x14) of two interesting portraits of H. P. B., one being a rare portrait
taken when she-was but seventeen years of age. These are sold for $1.75 each,
that they may be within the means of every Branch. Profits go to the General
Fund. Address, Dayton T. S., 33 Davies’ Building, Dayton, Ohio.

REVIEW.

The August number of The English Theosophist with a cover and twentY
pages of contents again takes a step forward. A little more and we will have a
magazine of which the society may well be proud.

¢Our Attitude,” by Amy Douglass, is particularly timely. The writer isone
of the oldest members of the Society, who studied and worked under the
personal supervision of H. P. B., and who is familiar withall the changes through
which the Society has passed. She closely analyzes the subtle differences of ideal
and belief which form the keynotes of the three several phases into which the
Society has separated. It is good to see reprinted one of the fine old articles
by Mr. Judge. (G.) '

A QUOTATION.

Part of the following quotation appeared some months ago in an editorial in
a contemporary. It was not credited to Emerson, but appeared in rather con-
spicuous quotation marks. It was thought by some to be a ‘“message.” The
words in italics were omitted.

““We need not fear excessive influence. A more genecrous trust is permitted.
Serve the Great.  Stick at no humiliation. Grudge no office thou canst render.
Be the limb of their body, the breath of their mouth. Compromise thy egotism.
Who cares for that, so thou gain aught wider and nobler? Never mind the taunt
of Boswellism ; the devotion may easily be greater than the wretched pride
which is guarding its own skirts.”- -Emerson’s Representative Men ; Essay on the
¢« Uses of Great Men.”

A dozen lines further down the page appear these words, which were not
included in the quotation :—¢Children think they cannot live without their
parents. But, long before they are aware of it, the black dot has appeared, and
the detachment taken place. Any accident will now reveal to them their in-

3]

dependence.

IMPORTANT NOTICE.

A blank affirmation of membership in the T. S. A. was inscrted in each num-
ber of the June ForuM, and members were requested to fill it out and send it to
Dr. J. D. Buck. Several hundred did so, but as a large number have not yet
sent in their names we reprint the form here. Those who have not already
complied are requested to write out the atfirmation and send it in promptly to
Dr. Buck.

DRr. J. D. Buck. President,
116 W. 7th St.,

Cincinnati, Ohio.
Dear Sir and Brother :

I desire hereby to aftirm my membership in the Theosophical Socicty in
America, as organized and coostituted by the Convention at Cincinnati,
May 29th. 1898.

Name and full address.
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THE THEOSOPHICAL SOCIETY IN AMERICA.

FOUNDED BY H. P. BLAVATSKY AT NEW YORK IN 1875

Its objects are :

1st. The formation of a nucleus of universal brotherhood of humanity without
distinctions of race, creed. sex, caste or color.

2d. The study of ancient and modern religions, philosophies and sciences.

3d. - The investigation of the unexplained laws of nature and the psychic powers
latent in man.

The Society does not pretend to be able to establish at once an universal
brotherhood among men, but only strives to create a nucleus of such a body ;
and many of its members believe that an acquaintance with religions and philos-
ophies will reveal as their common and fundamental principle that ¢ spiritual
identity of all Souls with the Oversoul ”” which is the underlying genius of true
brotherhood ; and also that an intelligent comprehension of the finer forces of
nature and man still further tends to the same conclusion.

* The organization is wholly unsectarian, with no creed, dogma nor personal
authority to enforce or impose ; neither is it to be held responsible for the
opinions of its members, who are expected to accord that tolerance to the beliefs
of others which they demand for their own.

The following proclamation was adopted at the Convention of the Society
held at Boston, April, 1895:

The Theosophical Society in America by its delegates and members in Con-
vention assembled, dues hereby proclaim fraternal good will and kindly fecling
towards all students of Theosophy and members of Theosophical Sucieties where-
ever and however situated. It further proclaims and avers its hearty sympathy
and association with such persons and organizations in all theosophical matters
except those of government and administration, and invites their correspondence
and co-operation.

To all men and women of whatever caste, creed, race or religious belief,
whose intentions aim at the fostering of peace, gentleness and unselfish regard
one for another, and the acquisition of such knowledge of men and nature as
shall tend to the elevation and advancement of the human race, it sends most
friendly greeting and freely profers its services.

It joins hands with all religions and religious bodies whose efforts are directed
to the purification of men’s thoughts and the bettering of their ways, and it
avows its harmony therewith. To all scientific societies and individual searchers
after wisdom upon whatever plane and by whatever righteous means pursued,
it is and it will be grateful for such discovery and unfoldment of Truth as shall
serve to announce and confirm a scientific basis for ethics.

And lastly, it invites to its membership those who, seeking a higher life
hereafter, would learn to know the Patt they tread in this.

Applications for membership should be addressed to the President, Dr. J. D.
Buck, 116 W. 7th Street, Cincinnati. Ohio. Admission fee, $§1.00. Annual dues,
including subscription to THE THEUsOPHICAL FoRUM, $2.00. Theosophical litera-
ture can be obtained from the W. Q. Judge Publishing Co.  Address P. O. Box
1584, New York.

THe THEosorHiCAL FoRruM.

The Society is not responsible for any statements therein unless contained
in an official document. Questions, answers to questions, opinions and notes on
Theosophical subjects are invited.

Subscriptions $1.00 per annum. Single copies 10 cents.

All communications should be addressed EpiTor THEOSOPHICAL FORL\[,
P. O. Box 1584, New York.
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ISSUED BY DIRECTION AND UNDER THE AUTHORITY OF

THE THEOSOPHICAL SOCIETY IN AMERICA.

VOL. 4. OCTOBER, 1898 No. 6

THEOSOPHICAL NOTES.

[It is proposed not only to make each issue of THE FORUM a theatre for the
discussion of Theosophical questions by members, for the benefit of members,
but to make it also serve as a pamphlet suitable for presentation to enquirers,
With this in view, a new department is now inaugurated, under the above head-
ing, to which it is hoped that writers on Theosophy will contribute short essays.
Noteworthy extracts from the works of Madame Blavatsky, of Mr. Judge, and of
other well-known exponents, will be inserted occasionally. Some four or five
pages will be devoted to this purpose every month, but it is not intended that
the whdle of this space shall always be occupied by one contributor, and
““Notes” of about five hundred to one thousand words will be preferred. We
shall rely upon Mr. Charles Johnston. M. R. A. S., to continue under this head-
ing the valuable papers which formerly constituted ¢ The Oriental Department.”
All communications should be addressed to the Editor THEOSOPHICAL FORUM,
P. O. Box 1584, New York, N. Y.—EDITOR.]

. FALSE ISSUES.

The T. S., as a corporate body, has had a varied experience.
At first it was assailed from without; later from within. The first
point of importance in all these assaults from beginning to end is
that they have been purely personal. During H. P. B.’s lifetime she
was continually assailed, and all attacks on the Society she was
trying to establish, centered on her. If she could be silenced or
disgraced the T. S. would disappear. After each of these attacks it
was loudly proclaimed, ‘“Now the T. S is dead ; ” butsomehow it
did not die. This ‘‘border warfare” continued for nearly twenty
years, during the lifetime of H. P. B. I am not aware of a single
serious and intelligent attempt to discredit or disprove the real
doctrines or philosophy taught, otherwise than by abusing their
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advocates. This false issue is very plain and should not be over-
looked or forgotten.

Later, certain issues arose within the T. S., as it seemed that
the society was to be tested in every way. To all outside assaults
the Society presented a solid front and stood as one man, and after
each attack grew faster and became stronger than ever. But when
internal dissention arose, the Society broke in two. Everybody is
aware of this fact, but everyone does not seem to understand that
it was the same false issue in another form. It all concerned per-
sonalities : an individual assailed; and an individual leading the
assault. Again, as before, no question of the basic doctrines or
philosophy except as the ethical doctrines were involved in the
assault or the defense. The doctrines still challenged the world ;
though the T. S. was disrupted. In the latest experience, that of
last February, precisely the same false issue was raised, though the
method was reversed. Instead of a direct assault of an individual,
a scheme was secretly planned and most elaborately and boldly
executed for the glorification of an individual, and as before every-
thing was made to turn on this one pivot, and the majority were
either wheedled or frightened into accepting this false issue ‘‘in the
name of the Masters.” The youngest and even the stupidest mem-
ber of the T. S. ought by this time to be familiar with this Janus-
faced foe of the T. S., this false issue in the progress of the human
race. In every issue referred to, every possible device and subter-
fuge has been resorted to to obscure the real issue, viz: Principle
vs. Personality. It has been made to appear that to attack or to
defend, to glorify or to refuse to do so, involved all of life and is the
Alpha and Omega of Theosophy. The result is natural and inevi-
table, viz., bewilderment and discouragement, except with those
who have learned to discriminate between the false and the true;
between the personal, and the universal. In the meantime, the
real doctrines have steadily made headway in the world, and if the
rolls were called by the Karmic recorder, the acceptance of these
doctrines as to members and intelligence of individuals might be
found greater outside than in the T. 8. The influence and destiny
of the T. S. becomes therefore, a question of both interest and im-
portance. Can professed Theosophists co-operate sufficiently to
hold together as an organized body? Have they yet learned, or are
they capable of learning how to organize and co-operative?

I answer, never, till they kill out intolerance, and cease con-
demnation or adulation of others. They can only degenerate into a
sect, with the most fulsome flattery and abject vassalage of some
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Setish, and scorn and hatred of some other, each masquerading in a
human form, and in the one case as degrading as the other, as
it is the same Janus-faced diety. There can be no organization
worthy of the name till every individual composing it has learned
to discern a/ sight these false issues, and never for one moment to
be deceived by them, or led astry, even though they be heralded by
an angel in the sun, and blazoned in letters of fire on the vault of
heaven! Out of the T. S. will come a body who will thus discrim-
inate, whether they be few in numbers, or many, and just at present
that is the real, the only True Issue in the movement as such.

An easy way out of the dilemma for the timid or the indiffer-
ent is to ‘“flock all by one’s-self,” and refuse to have anything fur-
ther to do with any organization, and it is perfectly evident that
these no more than the contentious and intolerant will help to form
the new body. The former are a dead weight and even less to be
desired than the latter, who have at least the courage of their con-
victions plus life-energy. These timid ‘‘goody-goody ” souls can
weave their garment of conceit about them and go to sleep till the
next incarnation, or unfold their butterfly wings in Devachan.
Those, however, who have stood the test with H. P. B., are not
frightened at the smell of powder or the din of battle. Each will
stand, if he stands alone, and see to it that ¢ her latest incarnation
is not a failure,” and that the Society she formed and for which she
suffered and died is not swept into the dust-bin of musty creeds,
nor allowed to rival the Vatican on the Pontine marshes.

J. D. Buck.

ORIENTAL DEPARTMENT.
Edited by Charles fohnston.

There is one Lord, the inmost soul of all beings, who makes
visible one power in many forms ;—they who behold him dwell-
ing in their hearts have lasting joy that belongs not to others ;

Eternal among things not eternal, the Soul of souls ;—they
who behold him dwelling in their hearts have peace eternal that
belongs not to others.—Aatia Upanishad.

In the oasis of Merv, and all along the vale of Zerafshan, and
the Samarcand river, you come upon the ruins of once lovely orien-
tal mansions, each of which has a fountain in its inner court ; relics
of the flowery summer of Musulman days. But now the houses are
tumbling to pieces, the fountains are broken and covered over with
all sorts of rubbish, fragments of stone, broken tiles, bits of carved
beams, dust, withered leaves, drifted in with the wind; and scor-
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pions and spiders, lizards and serpents play about in the basin of
the once ice-cool fountain. For in olden days, the water came
throughthe desert-watering rivers from the snow-covered summits of
the loftiest uplands in the world.

It is a trite symbol, but we are in much the same case as those
old Moslem dweNing places, and there seems a certain element of
mockery in thinking that the people you meet have really fountains
of living water, of creative power, of regenerative life within them,
which might, if set going again, really make them something like
the gods of long forgotten days. '

There is little that is creative in us, little that has the ring and
temper of immortality ; our minds are full of the broken fragments
of other people’s thoughts, our lives are lived for the sake of other
people’s opinions, and we are conscious of the lowest ebb tide of
our celestial energies, so that the triumphant sentences of the old
books of wisdom, about immbortal joy, everlasting power, and infin-
ite peace, seem rather fine sfokes of irony, when we apply them to
ourselves. We may be archangels in disguise, but the disguise is a
good one; we need not be afraid of being found out.

If we come to analyse it, it is marvelous how much of our
lives is based on fear ; ,all the rush for wealth, all the ‘massacre of
gold,” as a poor poet once called it, is really so much cowardice,
and the bad results of this cowardice go much further than its orig-
inal victims dream of; like people who cry ‘“fire!” in a theater,
they not only run themselves, but also set the others running.

Beyond mere bodily comfort, and a sufficiency of amusement,
wealth is sought wholly from the meanest possible desire to gain
power over other people through their fear and envy; we want to
feel richer than other people, or rather to have them feel poorer than
we are, and to that end we heap up riches; and so we come to
have a society dominated by a band of bald-headed millionaires
with their claws out, grasping at each other’s piles of cash, and so
setting all the rest of us grasping, by imitation. The panic is as
catching as all panics are; and if the main energy of our lives
goes in that direction, what wonder if the houses of our souls come
to look like those dwelling-places in Zerafshan.

We look back on the middle ages as a barbarous epoch of vio-
lence and bloodshed, and are complacent in our own superiority.
But the ideal of success was far higher then, than it is now ; the
ideal was personal valor, the personal comeliness, and not merely
a swollen bank account attached to a mediocre and grasping per-
sonality, with no form or comeliness, that we should desire him. It
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is well said that this is the great opportunity for spiritual effort and
spiritual enlightenment. For never was a time when they were
more needed. We talk of the end of the dark ages. We are in the
very middle of them, the blackest hour of all. For never before did
the whole world cherish so low and poor ideals of success in life.
Even the policy of nations is now guided by the bankers, not the
patriots ; the question is, what policy will pay.

In art and literature, it is just the same thing; the question is
no longer to paint a true picture, or write a really good book, but to
do something that will sell well, something catchy, that will appeal
to the largest number of commonplace and mediocre minds, and
that is why appeals to sensual feelings make up so great a part of
modern books, especially in the nation whose novels are the best
written in the world. One can always count on the popularity of
literary material of that sort.

If these modern men of wealth had a real sense of beauty, or
even of fine pageantry, one could forgive them much; but the main
matter with them ig always the figure at the bank; and not what,
they can do with it, whether to amuse or edify themselves or others.
It thus comes that their wives are a special providence to them, for
the concrete sex always likes to have something positive and tangi-
ble to show ; not merely the desire of possessions, but the present
sense of them. Wgre it not for the spending sex, the world would
get absolutely nothing for all these millions, but the sense of a row
of figures.

The result of all this is, that craven and abject state which our
world has fallen into, under the dominion of the desire for sensa-
tion, and the lust of possession, both of which are mere veils to
cover up poverty in the sense of real life, of present vigor, of crea-
tive power. For, strange as it may seem, those books of old are
not uttering irony at all ; they are telling the simple facts, the plain-
est truth, when they speak of our infinite heritage, our immortal
possessions. People have the idea that they will come into these
things when they die; let us hope they will, to some extent. But
the root of their hope is a deep and unconscious conviction that
they can never enter into their spiritual inheritance here, in a world
where the rights of property are perpetually distracting their atten-
tion from the realities of being.

The true ideal has nothing in common with the old monastic
vanity of poverty, humility and weakness; of fleeing from the
world, and living a life opposed to nature. The true ideal is that
every one of us should have a full and present sense of power,

{
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such as will leisurely balance all other people, and indeed the
whole world itself. And we are born also to a real conquest over
nature, direct, and flowing from our wills, instead of this mere im-
pertinence towards nature, which we call our modern industrial
life. We should have, in this life, and in this world, such a sense
of power, such a sweeping vision, such serenity, such well-balanced
stability, that the change of death, which is to make archangels of
us, should.find little to change in us or our ideals; but that we
should already inherit eternity, while dwelling here.

The root of the lowness and poverty in our lives, in all our
lives, whether ‘we are millionares, or only long to be, is our absol-
ute destitution of real self-reliance, the reliance on the present
power and resourcefulness of our souls. That makes our thoughts
poor, our emotions poor, our wills poor, our works poor; that is
the real cause of the poverty of talent in the world, because we can
by no means be persuaded to clear out the rubbish of our fountains,
and set them flowing again, in realization of that fine old simile of

«the inner stream of living water, springing up to everlasting life.

We talk about ‘making a living.” If we were less conceited,
we should first think that there is a necessity of justifying ourselves
for being alive at all. We ought to have something to show for it,
instead of being ‘mere empty measures, that cumber the granary.’

“ Never believe it, when people tell you that theythave no talent and
no power, and cannot therefore do this or that. What business
have they here, in the midst of a universe teeming with spiritual
force? Why can they not appropriate some of it, on the good old
principle of the kingdom of heaven taken by violence. We should
have more cases of wise old people coming into second youth and
power, if we had not so many foolish young people who squander
the little power they possess in all kinds of foolishness. And the
ideal is not so much a creative activity,—that is, an activity which

. creates things for other people to admire,—as first of all a stability
and self reliance, an excellent and buoyant life for ourselves. We
shall best help other people by paying the strictest attention to our
lives and powers.

For when Prajapati made the shadows of early men, he made
no two alike; and he meant the diversity to continue. And there-
fore, if all of us were but content to be ourselves, we should all be
different and do different things, and therefore refreshingly original
things, and that would be creation enough, and a sufficient benefac-
tion towards our neighbors.

~ And the heart of the matter is this: if you find or imagine,
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that you personally have no creative energy or power, no well of
immortal waters, in the court of your dwelling; be advised to ask
yourself whether you bdse your life on the hunger of sensations and
the lust of possessions; for these two pleas of poverty are the real
causes of the bankruptcy of the soul. "You can hardly expect to
teach others to live brave lives in the eye of day, while you yourself
are cowering with chattering teeth. Brace up, archangel, and try
what valor is in you. At the worst, I suppose you can only lose
your head, and will that greatly matter?

So if I were asked: what are we to do, to spread high ideals
in the days to come?—I would answer this : let us try each to dis-
cover his own particular soul, and then leave that soul to. do the
rest. It will soon break forth into‘a hundred creative energies, like
those once proud fountains in Zerafshan, and from the new life the
flower-garden of the soul will soon burst into bloom, and the rest of
the world will ask nothing better than to press round in mute ad-
miration,

QUESTIONS AND ANSWERS..
QuEsTION 118. ' . ﬁ//7

Should a-Theosophist discountenance War ?

J. D. Buck.—A Theosophist, as such, and in the last‘analysis.
will by precept and ecxample .discountenance all strife, contention
and warring amongst men. But none of us is in that sense
a ‘“Theosophist.” We are but members of the T. S. Solong as we
are in the world and of it, so long we owe not only a duty to
neighbor and family, but to country as well. In other words we
are still indebted to our fellow men and involved in the common
duty to country. We have not yet fulfilled the law, by obeying it,
and cannot say with Jesus, ‘‘It is finished.” An ideal Theosophist
is thus a perfect man who has fulfilled the law.

The Theosophist in the broader sense, who is a member of the
T. S. will endeavor to determine the Justice of a cause, and a war
that may fairly be said to be waged in the interest of humanity to
secure Justice, to right some great wrong, to put down cruelty and
oppression will have the cordial sympathy and support of every
one deserving in the least degree the name of Theosophist. War is
essentially cruel and devilish as to passing events, but it is still by
removing greater cruelties and diabolism an agent of civilization.
The nation that, when involved in war, strenuously avoids all un-
necessary pain, nurses the enemy’s sick, treats magnanimously a
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fallen foe, and makes haste to feed his starving people may be a
wiser agent of civilization and a better exponant of the Prince of
Peace than the exhortations, litanies, and -sermons of a thousand
years! ‘I am proud of my country for having done just this, and
being the Karmic agent to a whole millennium of treachery and
cruelty, and priest ridden degradation.

Instead of discountenancing such a war, and I need no better
illustration, I would if necessary, become a part of it and join our
brave Gen. Ludlow at the front.

J- H. Connelly.—There is too much vague smothering general-
ity about that question for serious treatment. One might as well
ask ‘“Is it advisable to eat beans?” Both war and beans are good,
or not good, according to circumstances. War waged for destruc-
tion of tyranny, enfranchisement of humanity and redress of wrong,
is gloriously right and proper, just as are forcible measures for
restraint of criminals and punishment of individual crimes. War
for the ends of plunder and expansion of national territory are to be
unqualifiedly condemned. There is no reason whatever for suppos-
ing the existence of any influence in Theosophy to make a man’s
mind any flabbier, or his tendency to mushy sentimentalism any
greater, than he would be if a Hard Shell Baptist. On the contrary
he has instilled into him a consciousness of responsibility for right .
judgment and regard for his reason, that cultivates habits of inde-
pendent thinking and clear comprehension of means and ends not
‘essentially easy to one who lives by ‘“faith” and leaves all doubt-
ful questions to ‘‘the will of Heaven.” Hence, 1 should say that it
would be characteristic of a good Theosophist to heartily approve
of a war waged for the right, and to condemn one inspired by pur-
poses of wrong. The trivial fact that a lot of people are likely to be
killed in either case does not enter into the issue at all.

F. N. Losee.—I believe all true Americans are Theosophists by
supporting the Constitution of the United States of America, which
is in expressed sentiment the same as that of the T. S. in A. I be-
lieve Americans are doing the best under the circumstances to stop
the war between Spain and Cuba. All Americans sympathize with
those who would be free from tyranical rule. Americans and
Theosophists believe that Independence plus Toleration equals
Liberty.

Webster’s definition of discountenanceis, ‘‘to frown at, to treat
coldly, to refuse to support, to put to shame, to give influence
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against.” If I understand rightly, the present waris for the purpose
of enforcing toleration. The predominant sentiment in American
soldiers and officers from the President of the United States down,
and among those at home, including the women, is not vengeance
but mercy. As I understand, this 1s the first war waged for a prin-
ciple. In that case Theosophists should most emphatically coun-
tenance it by giving it their support. The principle object of the
Theosophical Society is to teach men to tolerate each other’s rights,
and to help them to understand that liberty is the true state of hap-
piness. Independence and toleration give a man more liberty than
anything else. Americans and Theosophists realize this more than
any other people. It makes them more generous and courageous.
Men who will fight and endure as our men are doing, showing
mercy to the enemy as they do, are not fighting for vengeance.
They should have the support of Theosophists until the world is
brought to understand the true meaning of the word. Autocratic
government or selfishness is not conducive to happiness.

QUESTION I19.

What should be the ideal of a Theosophist and what should be his
attitude toward the Sociely 7 Does the reply to the question depend
upon whether he is a member of an inner organization or no! 7 What
should I, as an ordinary member, try to do and how can I best help
JSorward the objects of the Society 7

L. G.—The question as a whole involves too many points, some
of which are altogether irrelevant, if not quite meaningless. For
example :

1. The Theosophical Society is not classified into grades of
membership. There are no first, second and third, or other number
of classes. Some are members of branches and some are members
at large; all members are on precisely the same footing and hold
the same rank in the Society. The phrase ‘‘ordinary member”
therefore has no significance and any one is at liberty to consider
himself, if he chooses, either an ordinary or an ‘ extraordinary”
member, provided he accords the same privilege to all the others.

2. The Theosophical Society knows nothing of any ¢ inner”
or otherwise qualified organizations, as any portion of itself. The
individual members may belong to as many organizations, inner,
or outer, secret or public, as they choose—whether Masonic or
Salvation Army, Rosicrucian or the Methodist Church, provided
they adhere in good faith to the declared purposes of the Society.
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The ideals of a Theosophist, like the ideals of any man, will
naturally vary with the individual and depend largely upon his
mental and moral condition and aptitudes and the circumstances of
his life. The matter is therefore to a considerable extent a personal
one—but integrating the conditions of Theosophists in general, the
reply to what should be their ideal, may best be answered by re-
ferring to the fundamental principles and purposes of Theosophy.

The former may be summed up in the phrase ‘“The Unity of
the Universe and the Brotherhood of Man.” All nature is one, with
a common and divine origin and a like destiny, though in suc- °
cessive waves or cycles of progress. The innate perception’ and
conviction of this universal fact constitute the basis of Theosophy,
and its practical recognition in ‘the making of it a constant and
enduring force and principle of action in the case of an individual,
constitute him a Theosophist, whether he be formerly admitted to
membership or not.

The corollary of the Brotherhood of Man is manifestly Altruism
and this involves not merely the doing to others as one would
wish done to him, but carries the ideal a step further, and suggests
that preference be given a brother’s interest over one’s own. From
this point of view it would be difficult to define a Theosophist’s
ideal without broadly including everything commonly classified
among the virtues—love, charity, compassion, toleration, truthful-
ness—and as broadly excluding everything false, uncharitable, sel-
fish, mean, malicious or slanderous. The Theosophist will there-
fore endeavor to practise the virtues and abjure the vices, and will
best conserve the interests of the Society, by constituting himself
an example of right living and using such influence as he may pos-
sess or succeed in acquiring toward inducing others to adopt a like
course of action.

In other words his ideal will be, by all means in his power, to
elevate himself on the moral and mental planes in order that he, by
precept and example, may be enabled to do a like service to his
fellows.

In these directions the subsidiary purposes of the Society will
be found to furnish invaluable aid.

The Study of Religion, Science and Philosophy, if sincerely
directed to that end, cannot fail to result in self-advancement and a
corresponding ability to aid others; and the altruistic investigation of
faculties latent in man, and as yet partly unknown and undeveloped,
will give to the conscientious student and lover of his kind, the use
of an instrument of enormous power for the doing of good.
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J. A. Jowett.—The motto of the Theosophical Society is ‘“ There
is no religion higher than Truth.”

The ideal of a Theosophist should therefore be Truth. A The-
osophist should be a searcher after Truth; he should try to be a true
man or woman in all the relations of life. All Theosophists accept
as a Truth the brotherhood of humanity. If this be a Truth it must
not only be recognized intellectually but investigated from every
point, so that we can ascertain our obligations to the Society and to
humanity. As Truth cannot be inconsistent with Truth, the founda-
tion of brotherhood must be based upon Truth between brethren.
This can easily be seen, for deception, duplicity and falsehood, de-
stroy confidence and trust, and how can a brotherhood exist with-
out mutual confidence and trust? This is so plain and simple that
it is difficult to understand how so many members have deluded
themselves with the idea that they can serve the Truth by decep-
tion, duplicity and falsehood. As a Christian friend of mine said, a
lie is always evil and wicked in itself. Any deception or duplicity
or deceit is, from its very nature, a lie, as such methods can only
be used to mislead and deceive.

The atfitude of the Theosophist toward his brethren and the
Society should be that of helpfulness, in their mutual search for
Truth, in their struggle to live that higher life to which their search
for Truth leads them, and to help the Society in every way tospread
a knowledge of the Truth relating to the nature of man and his des-
tiny and the real-object of life.

The answer to this question does not in any way depend upon
whether the questioner is a member of an inner organization or not.
If a member of an inner organization, it can only mean that here-
cognizes more fully the Truth of the teachings of Theosophy, and is
more earnest in his study and in his work for the Society in conse-
quence.

Many sincere members soon realize that the teachings of Broth- AN
erhood, Reincarnation and Karma explain so many of the mysteries
of life, afford such a true basis for ethics, and are so helpful to them-
selves, thatthey lose no opportunity for presenting them to their
friends and the public, and try in .every way to call attention to
Theosophy as the true science of life, and to the Theosophical So-
ciety as the agent bringing the important Truths in that Philosophy

to the attention of the world. yd

It is our duty as members ofthe Society to help that Society with
our means, energy and thought and to spread the true Philosophy
of life. Itis scarcely necessary to say that brotherhood is incom-
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patible with despotism, and responsibility under Karma with dicta-
tion by others, except so far as it accords with our own convictions.
G. L. G.—Some while ago, in a semi-spiritualistic pamphlet, .
I came across a few lines which, broadly speaking, answer this
question for me. ‘‘True manhood I believe to be this : to build
up in your thoughts an 1deal, then to constantly strive to make your
/fife a realization of that ideal.” The first thing a Theosophist
should do is /o form an ideal, not a vague, far-away something,
which he may half regretfully, half complacently believe to be im-
possible of attainment; but a definite, clear-cut object, varying of
course, according to the temperament and character of the man who
makes it. What it is matters not, so long as it be higher and better
than that which he has and is—and so long as he concentrates the
full power-of his nature upon its realization. As the man so work-
ing attains this ideal, he will find growing out of it another corres-
pondingly higher, and so on indefinitely—as far as human thought
can reach. In this manner a steady, consecutive growth will be
ensured. He will not be one of those giant weeds that spring up in
the night, only to wither when the noon day sun pours full upon it.
The ideals of too many are so : born of emotion alone, hourished in
a pyschic hot-bed, and usually a source of gravest danger if not
of ultimate destruction. Nature works slowly and surely, not by
leaps, and we have been told to study nature and work with her.
The cases we see of sudden unfoldment are those where growth
has already taken place, and the soul, with all its stores of
knowledge and experience, attained in the past, finally succeeds in
commanding the personality. Those of us who believe in Masters
and look to them as perfected men, have an ideal already formed to
work towards; those who do not, can find innumerable types of
noble and elevated thought, character and life. But the main point
is that the ideal must be clearly defined, ardently desired and un-
falteringly striven for. And in the fulness of time the step attained,
he will see that ‘“ wherever we stand there are always higher peaks
of effort still towering beyond, lost in the mists of cloud,” as
" one who has traveled this path has sent us back word.

/. D. Bond.—Of course one should not be dogmatic even in re-
gard to ideals. After all, ideals are our own and not another’s.

Question 1. A plain, simple ideal of a Theosophist would be,
an ever loving kind and compassionate being, tolerant of another’s
opinion, even if it did not agree with his ; charitable in mind and
purse; ever ready to help, to the best of his ability, those who are
passing through the trying ordeals of life.
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Question 2. As the body is only a temporary vehicle or in-
strument for the Ego to use as it advances in evolution, so the T
S. is only an instrument to be used by many Egos for work in this
world to help along the evolution of all humanity. These Egos
should by their united effort and harmony constitute but one body.

Question 3. No! An ideal Theosophist need not be a memberof
any society. On this subject H. P. B. says: ‘This does not imply
that outside of the Theosophical Society and the inner circle there
are no Theosophists, for there are, and more than people know of.”

Question 4. You should live the life that will by precept and
example help others to live betterlives. ¢ Give light and comfort to
the toiling pilgrim, and seek out him who knows still less thanthou ;
who in his wretched desolation sits starving for the bread of wisdom
and the bread that feeds the shadow, without a teacher, hope, or
consolation and—let him hear the Law.” In this way you can
help in a simple unostentatious manner everyone that comes within
the reach of your cabletow—and also the objects of the Society.

THEOSOPHICAL NEWS AND WORK.

The most important event of the past month, in the field of the Theoso.
phical Societies’ activities. was the Fourth Annual Convention of the T. S. in
Europe. Nineteen Branches were represented, either by delegates or by
proxies, excluding the Branches in Norway, with seven votes. which were
collectively represented. Mr. Trood moved and Mr. Thomas Green seconded a
motion for the adoption of the Amendment of the Constitution of the T. S. in
Europe by, substituting for the wording thereof as it then existed the Declara-
tion recommended by the Fourth Annual General Meeting of the T. S. in Eng-
land as printed in the Official Report of that Meeting.

The proposed Amendment was carried unanimously.

A letter from Dr. Franz Hartman on behalf of the T.S. in Germany was
read. He stated that the members in Germany were all well pleased with the
proposed amended Constitution, and would join in the Federation of the T. S.
in Europe as soon as the T. S. in Germany is formally constituted.

A telegram conveying the greetings of the T. S. in Europe (Sweden) was re-
ceived during the meeting.

The proceedings were most harmonious throughout, and this in spite of the
fact that HARMONY was not once talked about!

' REVIEW.

The English Theosophist for September is a really excellent number. We
strongly advise our readers to become subscribers. They will get far more than
fifty cents worth of value out of each issue, judging by the standard now being
maintained, while that is actually the cost of a yearly subscription. ¢ True
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and False Asceticism,” by W. A. B., draws some valuable distinctions and shows
understanding of the subject. ¢ Theosophical Work,” by John Smith, calls at-
téntion to the error of confusing ¢ work’ with mere propaganda—work in-
cluding propaganda but neither ending nor beginning with it. The article on
“The Stanzas of Dzyan” is intended for students, and will be appreciated by
them. ¢ The Tell-Tale Picture Gallery,” one of the mystical and fascinating
stories written by W. Q. Judge under the pseudonym of Bryan Kinnavan, is
reprinted from an old number of 7%e Patk. Read it, and so get once more into
touch with that man’s soul. (G.)

RECEIVING THE FORUM.

Complaints have reached this office that Tue Forum is not re-
ceived by members who consider themselves entitled to receive it.
In nearly every such instance the omission has been found, on en-
quiry, to havebeen due to the fact that these members had not filled
out and sent to the President, Dr. J. D. Buck, the form of affirma-
tion of membership in the T. S. A., which was first inserted in the
June issue.

When this has been explained, more than one member has. re-
plied, ‘“But surely ‘ they ’ ought to have known that I am a mem-
ber and that I stand by the old Society.” What ¢ they” ought to
have known is one thing; what ‘‘they” do know is another. And
the fact remains that omniscience is not a necessary qualification
for holding office in the T. S. Furthermore, records have to be
kept, and officers themselves, recognizing this fact, have filled out
the form in question.

No one who has failed to do this is entitled to receive the
Forum, and although heretofore some exceptions have been made,

Notice is hereby given

that hereafter TuE Forum will be sent to those only who have com-
plied with the necessary condition by writing out and sending the
following statement to the President of the Society :

Dr. J. D. Buck, President,
116 West Seventh Streel,
Cincinnati, Ohio.

Dear Sir and Brother .
I desire hereby to affirm my membership in the Theosophical So-

ciety in America, as organized and constituted b_y the Convenlzon al ...

Cincinnati, May 29, 1898. - R RILET S
(Name and full address:)i- ~

. e By
i eyl s

3 .
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BOOKS AND PAMPHLETS.

THE SECRET DocTrINE, (Vols. I, 1T and Index), A. P. Blavatsky, $12.50

Ists UnvewLEp, H. P. Blavatsky . . .. ......... .. ... ........ 7.50
Key To THEOSOPHY, H. P. Blavatsky ....................... 1.50
THE VoICE OF THE SILENCE, H. P. Blavatsky................ .75

Stubies IN Occurtism, H. P. Blavatsky, (6 Vols. at 35 cents) 1.50
THE OcEean oF THEosorny, W. Q. fudge, paper 25 cents ; cloth .50

BHaGavaD GiTa, trs. by W. Q. Judge, leather............. .. .75
ParanjaLr's Yoca ApHorisms, trs. by W. Q. Jjudge, leather. . .. .75
EcHoks FroM THE ORIENT, W. Q. Judge. .. .................. .50
LeTrTErRs THaT Have HELrED ME, W. Q. Judge, (compiled by
Jasper Niemand)................ ... .. ... ... ..... .50
Mystic MasoNrY, /. D. Buck....... .. ... ... ... ... .... 1.50
THE THEOSOPHY OF THE UPANISHADS. . .. .................... 1.00
Tue Ipyir oF THE WHITE Lotus, M. C., paper 5o cents; cloth 1.25
LicHT oN THE PaTH, (with notes), M. C.................... 40
Esoteric BuppHisM, 4. P. Sinneft, paper 50 cents; cloth..... 1.25
THE OccurtT WorLDp, 4. P. Sinnelt, paper 50 cents; cloth.... 1.25
THE GROWTH OF THE Sour, 4. P. Stnmett. ... . ... ......... 1.50
REINCARNATION, £. D. Walker, paper 50 cents; cloth........ I.2§
THE LiGHT oF As1a, Str Edwin Arnold, paper 25 cents; cloth 1.00
LEecTurEs oN THE BHaGavap Gita, 7% Swbba Row. . ...... .. .. .75
CiviLizaTioN, 1Ts Cause aND Cure, £d. Carpenter............ 1.00
THE EncLisH THEOsoPHIsT, Edited by W. A. Bulmer,
per copy .05, per annum .50
THE THEosopHIcAL ForUM, per copy .10, per annum. ........ 1.00
AstrAL Bopies, H. P. Blavalsky .. .............. . ......... .10
PsvcHic anp NoEetic ActioN, H. P. Blavatsky......... ....... .10
EritomE oF THEosoPHICAL TEACHINGS. W. Q Judge........... .10
CuLTurE oF CONCENTRATION, W. Q. Judge. . ..... 72 N .10
AsTRAL INTOXICATION, W. Q. Judge. ... .. .................. .10
THE Purroses oF Sour, Jjasper Niemand, (/. W. C. Keighlley). .10
Tao-TeH-KING, (‘‘The Book of the Path of Virtue”)......... .15
SoME MopEerN FaiLings, Che-Yew-Tsang (E. T. Hargrove). . .. .10
BROTHERHOOD, £, 7. Hargrove............................ .0§
SHORT GLOSSARY OF THEOSOPHICAL TERMS. . . ... .............. .05

The above and any other Theosophical books, pamphlets, and
magazines can be obtained by. mailing the prices quoted to :—

THE W. Q. JUDGE PUBLISHING CO.,

o Lending Library 2405 B0x T804,

of the New York Branch New York, N. Y.
Th~ T cosop!:ic~1 Society

P. O. B 1, Station . “ew York
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THE THEOSOPHICAL SOCIETY IN AMERICA.

FOUNDED BY H. P. BLAVATSKY AT NEW YORK IN 1875

Its objects are :
1st. The formation of a nucleus of universal brotherhood without distinctions of
race, creed, sex, caste or color.

2d. The study of ancient and modern religions, philosophies and sciences.

3d. The investigation of the unexplained laws of nature and the psychic powers
latent in man.

The Society does not pretend to be able to establish at once a universal
brotherhood among men, but only strives to create the nucleus of such a body.
Many of its' members believe that an acquaintance with the world’s religions and
philosophies will reveal, as the common .and fundamental principle underlying
these, that ¢ spiritual identity of all Souls with the Oversoul ” which is the basis
of true brotherhood; and many of them also believe that an appreciation
of the finer forces of nature and man will still further emphasize the same idea.

The organization is wholly unsectarian, with no creed, dogma or personal
authority to enforce or impose; neither is it to be held responsible for the
opinions of its members, who are expected to accord to the beliefs of others
that tolerance which they demand for their own.

The following proclamation was adopted at the Convention of the Society
held at Boston, April, 1895:

“The Theosophical Society in \ America by its delegates and members in Con-
vention assembled, does hereby proclaim fraternal good will and kindly feeling
towards all students of Theosophy and members of TheosophicalSocieties where-
ever and however situated. It further proclaims and avers its hearty sympathy
and association with such persons and organizations in all theosophical matters
except those of government and administration, and invites their correspondence
and co-operation.

“To all men and women of whatever caste, creed, race or religious belief,
who aim at the fostering of peace, gentleness and unselfish regard one for
another, and the acquisition of such knowledge of men and nature as shall
tend to the elevation and advancement of the human race, it sends most friendly
greeting and freely proffers its services.

¢It joins hands with all religions and religious bodies whose efforts are directed
to the purification of men’s thoughts and the bettering of their ways, and it
avows its harmeny therewith. To all scientific societies and individual searchers
after wisdom upon whatever plane and by whatever righteous means pursued,
it is and will be grateful for such discovery and unfoldment of Truth as shall
serve to announce and confirm a scientific basis for ethics.

“And lastly, it invites to its membership those who, seeking a higher life
hereafter, would learn to know the FPa¢/ they tread in this.”

Applications for membership should be addressed to the President, Dr. J. D.
Buck, 116 W. 7th Street, Cincinnati. Ohio. Admission fee, $1.00. Annual dues,
including subscription to THE THEOsOPHICAL FORUM, $2.00. Theosophical litera-
ture can be obtained from the W. Q. Judge Publishing Co., P. O. Box 1584, New
York, N. Y.

THE THEOSOPHICAL FORUM.

The Society is not responsible for any statements therein unless contained
in an official document. Questions, answers to questions, opinions and notes on
Theosophical subjects are invited.

Subscriptions $1.00 per annum. Single copies 10 cents.

All communications should be addressed, THE ForuM, P. O. Box 1584,
New York.
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- IDEALS.

Man is a soul. He has the capacity of thinking and that is
why he is called ‘“ man,” for the word comes from a Sanskrit root
which means ¢to think.” He also has a body with which he
contacts the manifested universe. These divisions, soul and body,
are recognized by the majority of people, as evidenced by the com-
mon saying of ‘‘keeping body and soul together.” This soul can
produce an effect upon the manifested universe by the power of
thought. Only in so far as he is a thinker can he be said to be a
man. Whether we believe that he has lived in a similar body
before, or that his consciousness will continue after death, most
people will admit his present existence in a body and his capacity
for thought, and that is enough for our present purpose.

Man has all the time there is. He may make a proper use of
his time by devoting it to procuring food and shelter ; to play, or
recreation ; to thought, as such; to benevolence; to beneficence;
and to devotion. If we consider Life as a soul manifesting through
a body and a mind, then the problems are divided into two classes:
those which pertain to the body, and those which pertain to the
mind. Those which pertain to the body do not differ greatly from
the problems which form the entire life of the brute creation. In-
deed, for the purpose of this inquiry, man may be considered as a
brute plus mind. Those problems of life, then, which pertain to
the realm of mind are what distinguish man from brute. If a man
devote nine-tenths of his energies and faculties to the solution of
the body problems, he is nine-tenths brute, while just in so far as
he subordinates the body problems to the mind problems, is he
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