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There are many men of geius in this cutr, &xd many mre yet to come, who are seek-
ing tr«© in smMm re feld aog sme log neleted Occqlt line. They are ofte S8ur-
rounded by g>ple who wholly fail to unders®d the as inded geius is not easy to understnd.
We can cofer an immeasurable k>eft ad delight on these people, by riving them ®at uder-
standing which should come s esy to us, with our wide study and culture; and, through theﬂll
we can fer gret koeft on the thought of our time and of the world In doing this it wil
be of the gretest keft and imp w—ce always to b creful that we have fully heard ad <—-
p =—eded what the other man has © sy, bfore we eve begin to try to mke him undersa=d
whi we have to say. To hearily asset to the othr r's e><ressim h = f, is the beginning
of true tole m—ce a8 well @88 of geuie cursy. .

Therefore let us act in this matter, with a view to the coming session of our work; trat bt{
clearing &xd estblishing our own minds in the mater, ad ==dly, by cmmuicting wi
the sekers for truth in our own area, and Jettmf the to rve us the koeft of what they hve
already fouid. In doinl this it will greatly help © make clear to them that one great pw__m
of the Thesophical <Slety is, to ofer a8 cormon meting plac for all truth-sskers, for their
mutual k>eft and help.

You ar i#vite to crrespo>d with tbb Exeutive Cirmit&eon this matter, writing thqgb
the Srtr T. S. in A, 159 Warw Stret Brooklyn, N. Y.

Frte mly yurs,

CHARLES JOHNSTON,
Chairman Esecutive Committee.

REPORT OF THE ACIVITIES OF THE ENGUSH BRANCH OF THE
THEOSOPHICAL SOCIETY.

sinc the dat of the laat Cnveto i 191 the Eglis Branch of the Theosophical Socie
has been inacive. As a Siety it s done little to promt ay of its declared objets ad
its E=ecutive Committe has been quite iner. The numbr of membrs is now 159, 28 havig
been admitte during the last two years and one having resigned.

Durin! that time the "unsslicited volutr donations" have amoute to .15 18s. 3d., ad
e expndliture amounts to .10 I98. Od. for seretarial stationery aad ps®&e. The blace m
hand is £4 18s. 10d.

It was propsed two yers ago by the English Branch of the Theosoglcilcal Soiety that
ll! the National Theosphical <Sieties should reunite in Oe interatioal iety. The Cm-
mittee of Seretaries appinted to draw up a suitable Interational Constitutio ,have done 8o,
and it was formally submitted to the Convetion, but as the other National Societies hve not
=ate it, it is not possible to cosider the matter further at present.

There are certain activities of L_dges, € ters, and individul memlbrs of the Egish
Braach which | should like to refer to uno¥cially. | have rCuested that pricuars of thes
mgt b furished for this reprt but | have not reeived rephes from all the workers. | am
aware, however, that metings are held in L_ndon, Newcastle-on-Tyne Halifax, South Shiel
Gateshead, Glas # w. Birmingham, Cnsett, Colchester ad Tippel’a!’ly. and that various individ
me brs are domg what they can to help in the promulgatio of Theosophical teaChil!lgs.

Some of the memlbors have formed a L_gue for the study and promulgation of heosophy
as tught by H. p. B. This Le;fuc has held meetings and published pamphlets in furh e
of it object. AnNd it bas issu certin studies in the philosophy to assist membrs to get a
grasp of the techings: but very few membrs have availed themselves of the opporunity oftered.

Since its formatio the reipts of the L_ague have amounted to £60 12s. ud. provided by
50 membrs and others and its & nditure to 556 18s. 4d., leaving a balance in hand of .3 14 %d.

Its last activity was to print a pamphlet on the work and natul. of the Theosophical

, giving als an outline of the Eoteric Philosophy. It ofers to supply this pamphlet ad Itb
with envelops to ft, fre of charge, to those mebrs who will use them, the propositio bing
tht cpies should b give or psted rearly to a crtin numbr of gople ever - wek So
far thire mebrs have accepte te ofer and two membr hve rsp>ded to o invitation
to —uribute to the expense.

The se of Thephic books has prce>de steadily, .16 wow— having been disposed
of in the last two years.

The 1_ding Library, which <sists of the books Iet by two of te members, has pre-
tially not been u=

211t April, 1903.

THOS. GREEN, Hon. Sec.
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REPORT OF THE THEOSOPHICAL MOVEMENT IN GERMANY.

If the Theosophical movement in Germany were to be judged by the number of societies
calling themselves eosophical, then it could be said, that the movement had grown to enormous
proportions, as this designation is combined with Occult, Christian and even Spiritualist sects
in all parts of Germany. Closer examination, however, divulges the fact that these societies often
consist of only one or two persons, incited a lecture or some other outer influence, but seldom the
result of an inner impulse. As a matter of course these societies often disappear as suddenly as
they were formed or they only exist on paper.

As in all other countries, the Theosophical movement in Germany is divided into three dis-
tinct groups. The Society of which the undersigned is Secretary joins its forces with those of
the friends and followers of W. Q. Judge, s. e, it is striving constantly to retain the movement
on the lines which H. P. B. and W. Q. J. marked out.

Soon after the death of W. Q. Judge, the “Berlin Branch” of the heosophical Society was
established in Berlin, and this Branch, with the help of the “Crusaders,” prompted the founda-
tion of the Theosophical Society in Europe (Germany). During the next year the Branches
composing this Society separated, leaving the “Berlin Branch”, with members scattered all over
Germany, alone, to work independently. We made very little propaganda, but worked on quietly
until August, 1901, when an effort was made on our part to reunite the various societies. The
success was only negative, one society demanding that we should become members of their
organization, the other requiring us to adopt their set of very complicated statutes. These aimed
at centralizing all forces and limiting individual freedom, whereas we were striving to introduce
very simple statutes, based on decentralization and individual freedom. Two Lodges determined
to adopt a constitution almost identical with that of the T. S. in A. and formed the “Theoso-
phical Society, German Branch.” In 1902 another Lodge was formed and at present several
centers are in process of formation.

It seems to me that the same state of things “prevails here in Germany as in America,
only in smaller proportions. There is an o ization, whose aim is to know and one, which per-
haps unconsciously, endeavors to psychologsze its fellow men, similar to the Salvation Army.
Few strive to be, 8. e, to sacrifice the personality and become One with the Soul; man{ desire
personal power on the personal plane, similar to the Christian Scientists and the “New Thought”
movement. It is a hard task for our small organization to counterbalance these movements,
but there is nothing to do but to work on in spreading the true teachings and livimg the life
they contain. I am positive that only the confidence, which the members of our organization
possess in the Soul and its representatives, the Masters, has prevented our becoming separated
from the movement. Our Society will therefore grow slowly and surely from within, closely
joined to its sister societies in America, England, etc. It is my sincere wish that these con-
nections may become strengthened inwardly and outwardly.

Before I close I would like to give you a short sketch of our plan of work. The “Berlin
Branch” is the central point of our iety. They have rooms of their own, containing lecture
room, library and reading room. Public lectures are given un Wednesdays with discussion, and
Sundays with informal social gathering; members meeting on Saturday. at which “Key to Theo-
sophy” is studied and discussed. Our sister branches meet on Monday and Tuesday respectively
and our members exchange visits. Our library and reading-room is open every day, a mem
always being on duty. We have a library of over 500 volumes and 30 magazines and papers pub-
lished and sent regularly to our rooms. During the last year over 3,000 persons have visited
our rooms for reading purposes and over 2,000 books have been lent. Reading in the rooms is
free; out of the rooms two cents weekly. Our lectures are visited by fifty to seventy persons on
an average. On special occasions, as for instance when Dr. Franz Hartman visits us, we have
had such a throng, that we were obliged to rent a large hall. We distribute tracts freely on the
streets and through the mail. The press is still very reserved and seldom brinxs a report of
our activities. It is very much influenced by the Church, which looks upon us as Anti-Christians.
The police keep a sharp eye on us, for fear we may in a Socratic way delude the youth or under-
mine the existing regulation, but we are far too insignificant in numbers to attract much atten-
tion in this direction. On the whole we cannot complain of want of freedom, as for instance our
comrades in Austria. [ forgot to mention our magazine "Theosolghical Life,” now in its sixth
year and devoted to the interests of Theosophy as taught by H. P. B. and W. The future
prospects of Theosophy in Germany are favorable, and it will one day break down the barriers
of dogmatism and materialism that have fettered the country so long.

PAUL RAATZ,

Secretary of the Theosophical Society,
German Branch.




To what extent should a Theosophist participate in things which serve to sustain
mundane life?

ANswer.—Mundane life is as necessary to the experiences of the Soul as either
the psychic or spiritual ; all are needed to round out the perfect being.

A man’s own conscience will dictate to him the law that should govern him in the
choice of what is best for him, and he will do no wrong if he will follow it implicitly in
all that pertains to his life, for it is the voice of his God, his Soul, speaking through
the physical brain telling him what to do. The trouble with all of us is, that we like to
follow our Karmic tendencies more than the voice of Conscience. No one person can
lay down the law for another, but each one must find and follow his own path. If one
lives the life he will know the law. J.D. B.

What is the cause of, the reason for the universal belief that the Saviours of the
world have been born of virgin mothers?

ANswer.—According to the theory that all religious beliefs took their rise from
the observation of natural phenomena, the saviours of the world are all solar deities,
who sprang from the bosom of the sea, as we see the sun rise out of the waves. The
sea (Mare, Maria, Mary) was identified with Matter, the eternal Mother (Mater), who
brought forth all things without change in her own nature, and was therefore called
“the Eternal Virgin.” Or the sun was said to be born from night, Darkness (or
Chaos). For this reason many of the early statues of Isis, and later of the Virgin
. Mary, were painted black to typify the Darkness whence issued the Light of the World.

The Roman Catholic Church considered that the miraculous birth of Christ from
a virgin mother still left her with the taint of original sin common to all the children
of Adam, and the “Mother of God” must be immaculate, so the dogma of “the Im-
maculate Conception of the Virgin Mary” was formulated, which declared her to be con-
ceived without any taint of original sin, and therefore fit to be the mother of the
Saviour. K. H.

Since the separation of the Theosophical Society into two or three bodies, causing
a great setback to the Theosophical Movement, and leaving the Members-at-Large
practically adrift, I have often propounded the question to myself—What will be the
effect upon the life and growth of the Theosophical Movement—awill it continue to grow
as a silent force sn the hearts of men, or will it again become united as a body and be-
come an active working factor in the world?

ANswerR.—I do not consider the separation of the T. S. into several bodies as un-
fortunate, but as a very natural process. In alchemy the various elements must under-
go disintegration before forming a new, more perfect combination; the same law must
prevail in the Theosophical Society, but that which is good, noble and spiritual in the
various parts will undoubtedly combine and form a better “whole.”

In the Key to Theosophy, H. P. B., speaking of the “Theosophical Society,” em-
phasizes the fact, that the “existence of the society does not depend on theoretical
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knowledge, even if esoteric, but rather on the spiritual insight, discriminating power,
selfishness and devotion of those who continue to carry on the work. These qualities
alone can prevent the Theosophical Society from degenerating into a sect, the fate
which befell the organizations founded by the Lodge” in former countries.

Reviewing the events of the past few years, in spite of the present critical period,
an encouraging sense of security prevails in regard to the future prospects of the The-
osophical Society. A careful observer will realize two facts: 1. That the Society is
being conducted on the same lines as at the time of H. P. B. and W. Q. J., 5. e, on prin-
ciples of brotherhood and tolerance. 2. That a strong movement for reunion of the
various spiritual elements is active.

These two facts justify us in concluding that the Theosophical Society, as H. P.
B. remarks in the chapter mentioned above, will be in existence as an organszed, living
and healthy body, “when the time comes for the effort in the twentieth century. It will
gradually leaven and permeate the great mass of thinking and intelligent people, with
its large-minded and noble ideas of Religion, Duty and Philanthropy. Slowly but
surely it will burst asunder the iron fetters of creeds and dogmas, of social and caste
prejudices; it will break down racial and national antipathies and barriers and will open
the way to the practical realization of the Brotherhood of all men.”

P.R.

ANnsweR.—The preamble to this question is based upon a materialistic view of
things, and if we are to appreciate properly the past and present of the T. S. and get an
intelligent idea of its future, we must take a truer standpoint. The fact is that “The
Theosophical Society” is the name, not only of an official aggregate of individuals, but
also of a Spiritual Entity. This is the common tradition in the Society and is set out
very clearly in The Path for December, 1895, “A Reincarnation.”

Looked at from this theosophical point of view it would seem that the organism of
the T. S. is subject to processes somewhat similar to those that go on in the human or-
ganism. That organism is composed of innumerable entities of various planes that for
the time being fill the human form. In the same way the three-fold vesture of the T.
S., spiritual, psychic and physical, is composed of members who are of various degrees
of insight, power and activity—and who may or may not be registered in the books.

Now the beings that compose the physical aspect of man’s vesture constitute a
stream of “Lives” flowing into his form, and, having served the purposes of Soul there-
in, flowing out, transmigrating to other forms—animal, vegetable, mineral, etc., that
live on the Earth with him. In subsequent incarnations the flowing stream brings back
those “Lives” again to fill his physical form. For those “Lives” are his; he has a cer-
tain duty to them, they have a certain duty to him. So with the T. S. Through its
physical form flows the current of Members. They .come in, serve its purpose, receive
their due and depart, to fill the physical forms of other Societies, Brotherhoods, Move-
ments, etc,, that exist in the world along with the T. S. And the same law of trans-
migration obtains with the psychic vesture.

But the Spiritual vesture—the T. S. which was, and is, for which the hour shall
never strike—is under a higher law. Transmigration, which is the fate of the “Life-
atoms” of the lower vestures, does not apply. Those Members who have entirely iden-
tified themselves with the T. S.—materially, mentally and spiritually—who are self-con-
scious of its nature and purpose and whose energies are steadily directed towards the
realization of that purpose, are integral “parts” (to use a misleading term) of its Spirit-
ual vesture—the Soul of the Society. They are parts in the sense that a facet of a dia-
mond is “part” of the diamond. It is a part that is inseparable from the whole. Such
members will not “transmigrate” into other Societies. While on Earth they will carry
on its work on this plane, and when their physical life ends they will continue the
work on other planes; and when the time comes for them again to manifest on the
outer planes they will be found active in whatever form the Soul of the Society may at
that time be expressing itself.
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Now the orgamsms of ammals, etc., into which flow, according to their affinities,
the “Life-atoms” of a man’s lower Prmciples, obviously will never, as bodies, unite
with his body. Those “Life-atoms™ will return to him in orderly course in this, or,
more certainly, in a future life. So following the analogy we may safely assert that the
multitudinous Societies, Brotherhoods, and Movements into which some of our com-
rades have “transmigrated” will not as bodies (which is the point of the question),
ever unite with the T. S. During the Society’s various illnesses—diagnosed by med-
ical experts as “rows,” “splits,” etc.—from which the body has from time to time suf-
fered, or on other occasions, those comrades left it, but they will all return when
their cycle of “Transmigration” has ended. That may not, most likely will not, be in
their present lives. But they left it under Law and they are bound to return in due
and orderly course. They are “ours;” we cannot lose them; neither can we force their
evolution. = Therefore we need not be sentimental. But this is certain: they will all,
in time, become facets of the Theosophical Diamond ; they will attain to union with the
Soul of the T. S. when they shall no more go out. How wise then the injunction,
“Cast no one out of your heart.”

The T. S. itself continues to be “an active working factor in the world” on its an-
cient and original lines, growing more and more self-conscious as the years roll on.
Friend, what are you doing that such a question as you ask could arise in your mind?

yA

Can one be benefited by repeating the sentence Om mani padme hum, providing
he does not know the right intonation, etc.? L.C. W.

No. The right intonation must be acquired. The sentence contains an invoca-
tion to the Higher Self, the Jewel in the Lotus. The only way in which the Higher
Self can be invoked is by attuning the mind and feelings so that they will vibrate in
harmony with the higher nature. This vibration is the “right intonation,” and there-
fore as the state of the mind and feelings depends upon the life we live the invocation
can only be properly intoned by living the appropriate life. .

T. G.

I's it wise to be resigned to all that comes our way, regarding each circumstance as
a needed lesson and only striving to fulfill each moment’s duty, or to do our best to
improve our positions, financially, socially and other material ways? ’
A ].H

On gaining insight, a man stands between two fires: an earthly and a spiritual
one. On one side is the Soul, on the other, matter. Between the two is man and he is
forced to choose to which of these he will devote himself. If he only endeavors to im-
prove his financial and social position he has chosen the side of matter and attach-
ment to the ever-changing and illusory signifies at last: death.

If however man determines to devote himself to the Soul, he takes the first step
towards uniting himself with the Soul and this signifies the attainment of conscious
immortality, the Soul's characteristic. In choosing the Soul, man’s relation is that of
a pupil to his teacher. All self-will, all attachment to external things must be sacri-
ficed. As a child cannot choose what it will learn, so man must permit the Soul to de-
termine what duties he shall fulfill, and these duties are always to be found in the cir-
cumstances in which he is directly placed; every moment contains a special lesson for
him. It is therefore wise for the man, who is devoted to the Soul, to consider solely
the duty of each moment and leave all else to the Soul. He must however be constant-
ly active, and nevertheless he will realize that it is not he who acts, but the forces of
Nature, employing his organs, while he himself, consciously united with the Soul,
stands aside, observes the action but remains unaffected. PR
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comes closer than any other to being the always desired and never attained

treatise on Theosophy, to give to inquirers. Some day an inspired member

will write just exactly what we want to hand a friend who asks, “What

is Theosophy, anyhow? Give us a good short book that will explain it
clearly.” (G)

A review of the Bhagavad-Gita, Judge’s edition, seems a superfluity, and yet we
should not pass over in silence the new edition of this work. Mr. Charles Johnston
says that it is a very fine devotional work, well worth the reading, but it is not the
real Bhagavad-Gita of which he promises a correct translation. In fact, we are told
that the translation is done and that all that remains is to prepare the manuscript for
publication. In the meanwhile, and perhaps even afterwards, students will continue
to value Judge’s edition of that wonderful sacred work, which has been well called the
study of adepts. (G)

ﬁ NEW edition of Ocean of Theosophy has been issued. Perhaps this book

Still another one of the old books, Letters That Have Helped Me, has been re-
published, and will be welcomed by that class of students who obtain from this col-
lection of actual letters a spiritual sustenance that no other book gives. Just as
autobiography makes the most interesting and instructive history, so this partial
record of the experience of two souls traveling the hard road of spiritual progress
conveys a more vivid realization of the dangers, difficulties and solaces of the PATH
than almost any book we have. (G)

Thomas Green has re-edited and republished a valuable brochure of 30 pages
which appeared two or three years ago under the caption, The Theosophical Movement,
and which is now called The Theosophical Society. It should be read by every mem-
ber, as it gives an excellent analysis of the Theosophical Movement, and what it has
accomplished in the last century. It may be obtained through the Secretary’s office
in numbers to suit for one cent per copy. In England it has been used for propaganda
and should serve a useful purpose. (G)

Our German friends maintain a creditable and gratifying degree of activity, but
except as to their literary adventures, reference to their work here would be out of
place. As publishers, however, there is much that could be said. In addition to
the Theosophischer Wegweiser, which is the regular magazine of the T. S. in Ger-
many, Mr. Paul Raatz has published several pamphlets, of course in German, the most
interesting of which is “Practical Hints for Theosophical Living,” and which con-
tains texts and subjects for daily meditation arranged for each day of the week. (G)

The Theosophischer Wegweiser for March (published by Arthur Weber, Leipzig,
at the headquarters of the T. S. in Germany) opens with some Brahmanical aphorisms
and contains the usual excellent selection of papers, one of which is an article on
“Karma,” by Dr. Paul Carus. (G)
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The Neue Metaphysiche Rundschau (German), published by Paul Zillman,
Gross-Lichterfelde, near Berlin, begins its tenth volume with a critical appreciation of
Maurice Maeterlinck. Dr. Buck’s “Mystic Masonry” and H. P. B.’s “Thought about
Karma” are among the articles which follow. (G)

The Theosophical Forums for the last quarter have maintained the usual excel-
lent standard of that magazine. Even the briefest review should not overlook the
April number which, in several respects, is one of the most valuable and interesting
that has ever been published. Perhaps the best comment possible is to repeat a re-
mark made by a member of the writer’s family who is not a member of any society
and who is constitutionally opposed to Theosophy and uninformed with and critical
of it. She said that this Forum gave her a more comprehensive idea of the real
object and purpose of the Theosophical Society than anything she had ever read or
heard.

It should not only be read, but it could be studied profitably by all who are inter-
ested in the Movement, and when friends ask, “What is the T. S”? we can hand them
this magazine with the confidential belief that while it will not tell them everything,
it will drive home certain fundamental principles.

The article entitled “Obedience” in the March number is of unusual value and
shows an acquaintance with the deeper truths of occultism which makes it peculiarly
interesting and helpful. (G)

The Theosophical Forum for June begins with an interesting extract from the
writing of Lafcadio Hearn showing the deep influence of this author’s study of Budd-
hism. A contribution upon the ever present controversy about child education, some
thoughts on “Vicarious atonement,” and astudy of “Daudet’s Psychology” are among
the articles which follow. (G.)
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The T. 8. In A. Is not responsibie as an organization for any view or opinion to be
expressed or Intimated in any of these papers, documents, questions, or answers in this
class: nor is the Soclety in any way bound thereby: nor are any such views or opinions au-
thoritative or to be deemed as the views or opinions of the T. 8. in A.; they are only In-
dividual views and opinlons of those who express them.

METHOD OF WORK.

All members in good standing of the Theosophical Societies in America, England,
Norway, Sweden, Germany and Austria can join the Correspondence Class by apply-
ing in writing to the address given below.

In each number of this magazine a subject will be selected for study and a list
given of books and articles which are to be read.

Questions bringing out the most important points of the subject will be printed.

Replies to these questions must be written in English and are to be sent to the
office of the Secretary, addressed as requested below, where they will be examined and
returned to the senders with comments and suggestions in all particulars wherein they
seem to require it or as inquiries made shall indicate.

Members are not to reply to the questions until after the expiration of one month
from the receipt of same, in order that they may have ample time to study and think
over the subject, and also in order that the office may not be unduly burdened with
work.

As there will necessarily be expenses of postage, paper and some printing, mem-
bers of the class are requested to help in this matter by sending stamps for the return
of their papers and also, if they can, by sending an extra two or five cent stamp.
The class ought to be self-supporting, though as yet that is not demanded.

As the present number of THE THEOsoPHICAL QUARTERLY has had to devote so
large a portion of its pages to Theosophical activities no special subject for study
will be given, and as a great amount of extra work will be entailed in the preparation
for this class it is desirable to find out how many members will join the Correspondence
Class. All those who wish to do so should write at once to the Secretary Correspon-
dence Class and request that their names be placed upon the roll.

Correspondents are asked not to mix the business of this class in letters relating
to any other matter; if this request is not complied with, all such letters will remain
unanswered so far as concerns the Correspondence Class.

All communications relating to the Correspondence Class are to be addressed to

SECRETARY CORRESPONDING CLASS,
159 Warren Street,
Brooklyn, N. Y.

EAGLE PRESS, BROOKLYN-NEW YORK



guidance of our own conscience than to follow the dictates of
another. In the first case at least we build character; in the second
nothing is accomplished, for we must travel that same road again
with no other guide but our Inner Selves. “Use your own discrimination
always.”
Obedience is the first lesson of the disciple, the sine gqua non of
chelaship, the fundamental basis of all true occult relations.
The reconciliation of these two propositions is the first great problem
to be solved by the seeker after truth.

IT is better to go a short distance on a wrong road, under the mistaken

We read and hear much of the selfishness of capital, and yet I have
yet to learn of a trades union that has acted in the interest of the employer,
and I have heard of many things that capital has done for labor. The
truth seems to be that capital being wiser than labor, realizes to some
extent at least, that their real interests are identical. The next step in
the development of these important relations is for labor to reach a
similar conclusion, and then much that disturbs the orderly progress of
evolution, particularly in this country, will solve itself.

Man, the animal, is selfish. The primary object of evolution is to
make him unselfish. As a primitive savage his struggle for existence
absorbs his entire time and energies. Probably the first altruistic feeling
he has is towards his mate. We can conceive of the savage going
hungry that she may be fed. From this it is but a short step to con-
sideration of the family and tribe, and thence to still more impersonal and
unselfish motives for action.

The ideal condition is when we sink all thoughts of self, all selfish
considerations, and spend our entire lives working for others. This seems
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to us a dry and gray kind of existence, for we are likely to forget that as
we kill out selfishness and the sense of separateness, they are replaced
in us by a true interior growth that gives the only complete satisfaction,
a life of living power and strength that knows not boredom nor weari-
ness, and which goes on to ever greater fulfillment and realization. As
Carlyle puts it, “a man can do without happiness and instead thereof
find blessedness.”

Happiness is a condition of the lower man, and comes from gratifi-
cation of our physical emotions and mental desires. So long as our
lives have for their motive the pursuit of happiness, we will not only fail
of inner growth, but also of any permanent lower gain; for like the pur-
suit of pleasure, the accomplishment turns bitter in the mouth. Satiety
comes to play its part, and even the realization of our dearest wishes
fails to give permanent satisfaction. This s a hard lesson to learn, and
-each must learn it for himself. Not even the accumulated experience
of the ages seems sufficient to convince us that the pursuit of happiness
is not worth while, that sooner or later we will each of us find this out,
and that as each discovers it, he turns instinctively to the Inner Life and
seeks there for that which his nature craves and has not found elsewhere.

One of the paragraphs in “Notes and Comments” in the last Quar-
terly, began with a sentence that will bear repetition.

“Tyranny is no such bar to freedom as license, a fact which the
people of this country must discover before very long.”

Ponder this sentence well, for in its few words is a masterly summary
of most serious conditions in our land. One of our marked character-
istics as a race is a spirit of lawlessness, of disregard of authority, a dis-
like of trammels and restraints whether self imposed or part of the
national law. To take a simple instance, if we are told to “move on” by
a policeman in the street it instinctively arouses in us a spirit of oppo-
sition; we resent the command, no matter how just it may be, and our
impulse is to question his authority. I do not think such a feeling is
aroused in the breast of other races, who have a natural regard for con-
stituted authority, and who obey the law because it is the law.

This feeling, so typically American, has a natural enough genesis,
and can be easily traced to its origin. Back in the revolutionary times
we almost deified the spirit of independence. QOur national heroes were
those who opposed the king and his government, and the more violent
the opposition the higher we placed them upon the pinnacle of fame.
Our country had its birth in a time when freedom and independence
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were our national fetishes, when these feelings or sentiments were in-
culcated into the child as a necessary part of his education, and when they
were placed among the higher virtues. We exaggerated their real im-
portance until we lost the sense of proportion. We forgot that our
heroes were admired, not because they opposed authority, but because
they had the moral courage to pursue a dangerous course which happened
to bring them into opposition to the government. We admired, and do
still admire, a child that defies his parents or teacher, we speak of his
sturdy independence, his spirit and courage. In other words this old
national feeling which had such a serious expression in our civil war,
has degenerated into a national vice that has recently run riot, and
which promises to create the greatest disturbance in our social fabric
before it is stamped out in blood. We read daily of the most atrocious
lynchings of negroes and even of ordinary criminals, both male and
female. We read of mobs taking the law into their own hands, of
strikers defying authority and creating a condition of actual anarchy
in the districts they control. On all sides, from all parts of the country,
from all classes of society, there is the same disregard of law, this same
disrespect for authority. Even the great captains of industry, that have
done so much to make our country great, are said to spend much time and
money in devising schemes which are actual though perhaps not theoretical
violations of the law.

In a case like this, we, members of the Theosophical Society, have
a very plain duty. Our beliefs are of little use or value if they do not
make us better citizens than the average, and a good citizen is one who
points out a danger and suggests means for its eradication. What then
can we do in this matter? What would we do in a single case, say of a
voung man in our care? First of all we would endeavor to explain the
fundamental principles which underlie both the spirit of independence
and the virtue of obedience. Then we would suggest such practices as
would be most likely to inculcate these principles and make them part of
the nature of our ward. These principles should require no elucidation
in a theosophical magazine, or, if attempted, would require an essay by
itself, but in the space at my disposal I can make a suggestion as to
the kind of practice needed to develop right tendencies and counteract
the evil ones. The fact that it will be unpalatable to most of our people
is rather good proof that it is the kind of discipline most needed.

One of our greatest generals, who made a special study of the mili-
tary systems of Europe, has this to say of the Swiss Republic: “They
are under no direct compulsion to maintain a military establishment, as,
from a political point of view, they would be equally safe and secure
without it, * * * doubtless they are inspired by the conviction that
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military training is, per se, advantageous to the citizen, and that the
time devoted to military training and discipline is more than repaid in the
subsequent efficiency of the individual and his higher classification physi-
cal and moral. I have myself long been convinced of what I believe to
be this fundamental fact. I believe that eventually similar views must
be adopted in our own country, where the natural tendency is one of a
certain kind of turbulent resistance to authority, and impatience of con-
trol, self or otherwise.” These words have for us an added value when
it is known that they were written by one who for many years was an
active member of our Society.

I believe the habits of obedience and respect for authority, self-con-
trol and inter-dependence, which are the chief fruits of a military educa-
tion, are just what we as a race most require, and that some national
calamity that would require a thorough military system would in effect
be a national blessing.

In the last Quarterly was a reference to the recent scientific theories
of the constitution and nature of matter, especially interesting to students
of Theosophy because they approximate so closely to the teachings of
H. P. Blavatsky as set forth in the Secret Doctrine. Those interested in
the subject, and who is not, will find a summary of these theories in an
article by Sir Oliver Lodge, in the Popular Science Monthly for August,
_ entitled “Modern Views on Matter.” We will not spoil the pleasure of
reading the article by attempting any synopsis of it, however brief.
Suffice to say that the author presents with great lucidity and consider-
able courage the very radical views which are being forced upon scien-
tists by actual physical experiments. We do not see how it can be very-
long before the occult theories of the constitution of matter are completely
established.

0 MAN, thou thinkest that thou are alone, and actest
as thou likest. Thowu dost not perceive the Eter-
nal Love that dwells within thy heart. W hatever

is done by thee, It sees and notes it all. The Soul is Its

own witness, and is Its own refuge. It is the Supreme,
eternal witness of man. Do not offend it.

MAHADHARATA AND MANU.



TRANSMIGRATION OF THE LIFE-ATOMS.

withstanding all the chemical preparations, goes on throwing off to

the last, invisible atoms, which, from the hour of death, reéntering

the various vortices of being, go indeed through every variety of
organized life-forms. But it is not the soul, the fifth, least of all the sixth
principle, but the life-atoms of the Jiva, the second principle. At the end
of the 3,000 years, sometimes more and sometimes less, after endless
transmigrations, all these atoms are once more drawn together, and are
made to form the new outer clothing or the body of the same monad
(the real soul) which they had already clothed two or three thousand
years before. Even in the worst case, that of the annihilation of the
conscious personal principle, the monad or individual soul is ever the
same, as are also the atoms of the lower principles, which, regenerated
and renewed in this ever-flowing river of being, are magnetically drawn
together owing to their affinity, and are once more reincamnated
together.”

This little passage is a new installment of occult teaching given to
the public, and opens up a vast field for thought. It suggests, in the
first instance, that the exoteric doctrine of the transmigration of the
soul through lower forms of existence—so generally believed in by the
Hindds, though incorrect as regards the soul {fifth principle)—has some
basis of truth when referred to the lower principles.

It is stated further that the mummy goes on throwing off invisible
atoms, which go through every variety of organized life-forms, and
further on it is stated that it is the life-atoms of the Jiva, the second
principle, that go through these transmigrations.

According to the'esoteric teaching, the Jiva “is a form of force in-
destructible, and, when disconnected with one set of atoms, becoming
attracted immediately by others.”

What, then, is meant by the life-atoms, and their going through
endless transmigrations?

IT is said that “for three thousand years at least, the ‘mummy,” not-



46 THEOSOPHICAL QUARTERLY.

The invisible atoms of the mummy would mean the imperceptibly
decaying atoms of the physical body, and the life-atoms of the Jiva
would be quite distinct from the atoms of the mummy. Is it meant to
imply that both the invisible atoms of the physical body, as well as the
atoms of the Jiva, after going through various life-forms, return again
to re-form the physical body, and the Jiva of the entity that has reached
the end of its devachanic state and is ready to be reincarnated again?

It is again taught, that even in the worst case (the annihilation of
the Personal Ego) the atoms of the lower principles are the same as in
the previous birth. Here, does the term “lower principles” include
the Kama Rfipa also, or only the lower triad of Body, Jiva and Linga
Sharira? It seems that the Kima Rflpa in that particular case cannot be
included, for in the instance of the annihilation of the personal soul,
the Kima Riipa would be in the eighth sphere.

Another question also suggests itself. The fourth principle (Kima
Rfpa) and the lower portion of the fifth, which cannot be assimilated
by the sixth, wander about as shells, and in time disperse into the
elements of which they are made. Do the atoms of these principles
also reiinite, after going through various transmigrations, to constitute
over again the fourth and the lower fifth of the next incarnation?

N.D. K.
NOTE.

To begin with, ‘we would draw attention to the closing sentence of
the passage quoted above: “Such was the true occult theory of the
Egyptians,” the word “true” being used there in the sense of its-being
the doctrine they really believed in, as distinct from both the tenets
fathered upon them by some Orientalists, and those which the modern
Occultists may be now teaching. It does not stand to reason that, out-
side those occult truths which were known to, and revealed by, the great
Hierophants during the final initiation, we should accept all that either
the Egyptians or any other people may have regarded as true. The
Priests of Isis were the only true initiates, and their occult teachings
were still more veiled than those of the Chaldeans. There was the
true doctrine of the Hierophants of the inmer Temple; then the half-
veiled Hieratic tenets of the Priests of the outer Temple; and, finally,
the vulgar popular religion of the great body of the ignorant, who
were allowed to reverence animals as divine. As shown correctly by
Sir Gardner Wilkinson, the initiated priests taught that:

Dissolution is only the cause of reproduction . . . nothing perishes which
has once existed, but things which appear to be destroyed only change their
natures and pass into another form.

In the present case, however, the Egyptian doctrine of atoms coin-
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cides with our own occult teachings. In the above remarks the words,
“The life-atoms of the Jiva,” are taken in a strictly literal sense.
Without any doubt Jiva or Prina is quite distinct from the atoms it
animates. The latter belong to the lowest or grossest state of matter
—the objectively conditioned; the former, to a higher state—that state
which the uninitiated, ignorant of its nature, would call the “objec-
tively finite,” but which, to avoid any future misunderstanding, we
may, perhaps, be permitted to call the subjectively eternal, though, at
the same time and in one sense, the subsistent existence, however
paradoxical and unscientific the term may appear* Life, the occultist
says, is the eternal uncreated energy, and it alone represents in the
infinite universe that which the physicists have agreed to name the
principle, or law of continuity, though they apply it only to the
endless development of the conditioned. But since modemn science
admits, through her most learned professors, that “energy has as much
claim to be regarded as an objective reality as matter itself,”t and as
life, according to the occult doctrine, in the one energy acting, Proteus-
like, under the most varied forms, the occultists have a certain right to
use such phraseology. Life is ever present in the atom of matter,
whether organic or inorganic—a difference that the occultists do not
accept. Their doctrine is that life is as much present in the inorganic
as in the organic matter—when life-energy is active in the atom, that
atom is organic; when dormant or latent, then the atom is inorganic.
Therefore, the expression “life-atom,” though apt in one sense to mis-
lead the reader, is not incorrect after all, since occultists do not recog-
nize that anything in Nature can be inorganic, and know of no “dead
atoms,” whatever meaning science may give to the adjective. The law
of biogenesis, as ordinarily understood, is the result of the ignorance
of the man of science of occult physics. It is accepted because the
man of science is unable to find the necessary means to awaken into
activity the dormant life inherent in what he terms an inorganic atom;
hence the fallacy that a living thing can only be produced from a living
thing, as though there ever was such a thing as dead matter in Nature!
At this rate, and to be consistent, a mule ought to be also classed with
inorganic matter, since it is unable to reproduce itself and generate
life. We dwell so much upon the above as it meets at once all future
opposition to the idea that a mummy, several thousand years old, can
be throwing off atoms. Nevertheless, the sentence would perhaps have
T\l(hmm {s a distinct term for it in the language of the adepts, how can one translate
it into a European lanmel What n-mo can be given to that which is odjective yet immaserial
in its finite it dfectst d fve (though not in our sense of substance) in
its eternal existence? Hlv{ng explnined it the best we can we leave the task of finding a

more appropriate term for it to our learned English occultists.
t Unseen Unsverse,




48 THEOSOPHICAL QUARTERLY.

gained in clearness if we had said, instead of the “life-atoms of Jiva,”
the atoms “animated by dormant Jiva or life-energy.” Again, the
definition of Jiva quoted above, though quite correct on the whole,
might be more fully, if not more clearly, expressed. The Jiva, or life-
principle, which animates man, beast, plant, and even a mineral, cer-
tainly is “a form of force indestructible,” since this force is the one
life, or Anima Mundi, the universal living soul, and that the various
modes in which objective things appear to us in Nature, in their atomic
aggregations, such as minerals, plants, animals, etc., are all the different
forms or states in which this force manifests itself. Were it to become
—we will not say absent, for this is impossible, since it is omnipresent
—but for one single instant active, say in a stone, the particles of the
latter would lose instantly their cohesive property, and disintegrate as
suddenly, though the force would still remain in each of its particles,
but in a dormant state. Then the continuation of the definition, which
states that when this indestructible force is “disconnected with one set
of atoms, it becomes attracted immediately by others,” does not imply
that it abandons entirely the first set, but only that it transfers its vis
viva or living power—the energy of motion—to another set. But
because it manifests itself in the next set as what is called kinetic
energy, it does not follow that the first set is deprived of it altogether;
for it is still in it, as potential energy, or life latent.* This is a cardinal
and basic truth of occultism, on the perfect knowledge of which depends
the production of every phenomenon. Unless we admit this point, we
should have to give up all the other truths of occultism. Thus what
is “meant by the life-atom going through endless transmigration” is
simply this: we regard and call, in our occult phraseology, those atoms
that are moved by kinetic energy as “life-atoms,” while those that
are for the time being passive, containing but imperceptible potential
energy, we call “sleeping atoms’; regarding, at the same time, these
two forms of energy as produced by one and the same force or life.
Now to the Hindfl doctrine of metempsychosis. It has a basis of
truth; and, in fact, it is an axiomatic truth, but only in reference to
human atoms and emanations, and that not only after a man’s death,
but during the whole period of his life. The esoteric meaning of the
Laws of Manu (xii. 3, and xii. 54 and 55), of the verses asserting that
‘“every act, either mental, verbal or corporeal, bears good or evil fruit

*We feel constrained to make use of terms that have hnical in modern
though they do not always fully express the idea to be conveyed—for want of better words. Itis
nselesstohope that the occult doctrine will ever be thoroughly understood,even the few tenets
that cau be safely givén tothe world at large, unless a glcossary of such words is compiled; and,
what is of a stiligreater importance, until the full and correct meaning of the terms therein
taught is thoroughly mastered.
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[Karma),” that “the various transmigrations of men [not souls] through
the highest, middle and lowest stages, are produced by their actions,”
and again that “a Brahman-killer enters the body of a dog, bear, ass,
camel, goat, sheep, bird, etc.,” bears no reference to the human Ego,
but only to the atoms of his body, his lower triad and his fluidic emana-
tions. It is all very well for the Brihmans to distort, in their own
interest, the real meaning contained in these laws, but the words as
quoted never meant what they were made to yield later on. The Brah-
mans applied them selfishly to themselves, whereas by “Brahman,”
man’s seventh principle, his immortal monad and the essence of the
personal Ego were meant allegorically. He who kills or extinguishes
in himself the light of Parabrahman—i. e., severs his personal Ego from
the Atman, and thus kills the future Devachani, becomes a ‘‘ Brahman-
killer.” Instead of facilitating, through a virtuous life and spiritual
aspirations, the union of the Bhuddi and the Manas, he condemns by
his own evil acts, every atom of his lower principles to become attracted
and drawn, in virtue of the magnetic affinity thus created by his pas-
sions, into the bodies of lower animals. This is the real meaning of
the doctrine of metempsychosis. It is not that such amalgamation of
human particles with animal or even vegetable atoms can carry in it
any idea of personal punishment per se, for of course it does not. But
it is a cause the effects of which may manifest themselves throughout
succeeding re-births, unless the personality is annihilated. Otherwise,
from cause to effect, every effect becoming in its turn a cause, they will
run along the cycle of re-births, the once given impulse expending
itself only at the threshold of Pralaya. But of this anon. Notwith-
standing their esoteric meaning, even the words of the grandest and
noblest of all the adepts, Gautama Bhudda, are misunderstood, dis-
torted and ridiculed in the same way. The Hina-yana, the lowest form
of transmigration of the Buddhist, is as little comprehended as the
Mahi-yina, its highest form; and, because Shikya Muni is shown to
have once remarked to his Bhikshus, pointing to a broom, that “it had
formerly been a novice who neglected to sweep out” the Council-room,
hence was re-born as a broom (!), therefore the wisest of all the world’s
sages stands accused of idiotic superstition. Why not try and find out
the true meaning of the figurative statement before condemning? Why
should we scoff before we understand? Is or is not that which is
called magnetic efluvium a something, a stuff, or a substance, invisible
and imponderable though it be? If the learned authors of The Unseen
Universe object to light, heat and electricity being regarded merely as
imponderables, and show that each of these phenomena has as much
claim to be recognized as an objective reality as matter itself, our right
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to regard the mesmeric or magnetic fluid which emanates from man to
man, or even from man to what is termed an “inanimate” object, is far
greater. It is not enough to say that this fluid is a species of molecular
energy like heat for instance, though of much greater potency. Heat
is produced whenever kinetic energy is transformed into molecular
energy, we are told, and it may be thrown out by any material com-
posed of sleeping atoms, or inorganic matter as it is called; whereas
the magnetic fluid projected by a living human body is life stself.
Indeed it is “life-atoms” that a man in a blind passion throws off un-
consciously, though he does it quite as effectively as a mesmerizer who
transfers them from himself to any object consciously and under the
guidance of his will. Let any man give way to any intense feeling,
such as anger, grief, etc., under or near a tree, or in direct contact with
a stone, and after many thousands of years any tolerable psychometer
will see the man, and perceive his feeling from one single fragment of
that tree or stone that he had touched. Hold any object in your hand,
and it will become impregnated with your life-atoms, drawn and out-
drawn, changed and transferred in us at every instant of our lives.
Animal heat is but so many life-atoms in molecular motion. It re-
quires no adept knowledge, but simply the natural gift of a good clair-
voyant subject to see them passing to and fro, from man to objects and
vice versd like a bluish lambent flame. Why, then, should not a broom,
made of a shrub, which grew most likely in the vicinity of the building
where the lazy novice lived, a shrub, perhaps, repeatedly touched by
him while in a state of anger provoked by his laziness and distaste for
his duty—why should not a quantity of his life-atoms have passed into
the materials of the future besom, and therein have been recognized
by Buddha, owing to his superhuman (not supernatural) powers? The
processes of Nature are acts of incessant borrowing and giving back.
The materialistic sceptic, however, will not take anything in any other
way than in a literal, dead-letter sense.

To conclude our too long answer, the “lower principles” mentioned
before are the first, second and the third. They cannot include the
Kima Riipa, for this Rilpa belongs to the middle, not the lower prin-
ciples. And, to our correspondent’s further query, “Do the atoms of
these [the fourth and the fifth] also re-form, after going through various
transmigrations, to constitute over again the fourth and the lower fifth
of the next incarnation?’—we answer, “They do.” The reason why we
have tried to explain the doctrine of the “life-atoms” at such length,
is precisely in connection with this last question, and with the object of
throwing out one more fertile hint. We do not feel at liberty at present,
however, to give any further details. H. P. BLAVATSKY.
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