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regular �e�sions for the last two years. The majority of our members still consider 
themselves members of the old Society. We thought it best to still have an orpni­
zation to discuss Theosophical tenents, and thus do our best to keep up an interest 
in Theosophy in this . city. 

We think we have had a succession of very interesting meetings this year. 
The public are cordially invited and we are glad to report that interest is growinJ. 
Oar attendance bas nearly doubled over that of last Fall. We have taken up, th1s 
l_ear, the consideration of the connected chain of statements in the "Epitome of 
Theosophy," and have discussed the same. 

Our hope and our expectation is that the older Society will conclude to once 
more resume their regular meetings, in which case we shall be glad to merge our 
meetings with them. 

We feel that there is abundance of facilities in this city for a large and flourish­
ing Society ; and having kept the movement alive for the last two years, we are 
rreatly encouraged in the belief that the near future will see the old Society once 
more takiag up the work. Fraternally yours, 

THE CINCINNATI THEOSOPHICAL SOCIETY, 
E. A. ALLEN htndtflt. 
F. C. BENNINGER, Secretary. 

159 WA11REN STJtDT, BIIOOIU.YN, N. Y. 
To tlu T. S. i11 A. CollfltlltU)fl GSstmbltd at WGShi11gto11, D. C., olld Seerlfory. 

T. S. ill A. 
OLU Sm AND BROTBJ:R, AND FIILLOW BROTIIIIRS AND SISTI!IIS. GUETING : The 

Middletown Branch, T. S. in A., although not many in numbers, are real earnest 
workers for the good of humanity ; fearless and bold in declaring their Principles ; 
when once having recognized the Truth and made It a part of themselves, they 
live It, regardless of the opinions of others to the contrary. We are creating quite 
a good deal of interest amonll' others in regard to Theosophy. We have open 
meetinp every Thursday evenmg at the home of W. G. Roberts, No. go6 George 
Street ; every one is invited. If any of you are in our little city at that time, please 
can. 

We are sorry we cannot be with you at the Convention, but such is our Karma 
and we take it. So do as you will at the Convention ; what gQes with you goes with 
ua. Wishing you success in all things, I am, yours fraternally, 

W. G. ROBERTS 
Prtndtflt of MiddlttOWII Bro��elt, T. S. ill A. 

Dr. T. P. Hyatt, Brookl;y71, N. Y. : Los ANGEL&S, CAL., April 2, 1904-
DLu Sm Alfll BROTRD :-Enclosed please find m'{ proxy for the next Conven-

tion to be held in my old city, recent!>.' left by me. should very much like to be 
present, but of course, that is imposs1ble. 

I am kept very busy out here traveling, but have found time to form a nucleus 
for a prospective Branch. I have had regular weekly meetings at my bouse every 
Thursday eveuing since January 21st last. The attendance averages seven. We are 
doing _nicely and hope in the near future to apply for a charter. Mr. ]. A. Jowett 
and Mr. James Pryse attend the meetings. Brother Dewey's Branch in San Pedro 
is prospering. I will be with them to-morrow ( Sunday) night to lecture. Bros. 
Jowett, Pryae and myself lecture down there frequently. 

With kind recards to all, FratemallyJ ALFRED L. LEONARD, 
No. 21o8 S. Union Avenue. 

Jofr. MltcRI!LL : Mr. Chairman, would it be possible for us to hear from some 
member of the Blavatsky Branch of the work which they have beeu doing here ? 
It would surely interest all of us. 

The CJIAIIIMAN called upon Mrs. Gitt, past-chairman of the Blavatsky Branch. 
Mrs. G1n-Mr. Chairman and Fellow Students : It gives me IJ'eat pleasure to 

tell 7011 somethioc of our work during the past year, for it has been a year of 
IIRuaual interest and strength. My year began last April, but we had a summer 
interlude of three months and commenced our winter's work the first of October ; 
and have held them without cessation every Thursday evening up to the preseut 
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time ; in spite of the fact that we have bad a winter of unusual severity, we never 
missed a meeting. We bad g; more visitors during the year. Now, that speaks 
for itself. From my point of view I judge the work very largely from the number 
of visitors we have, because we Theosophists have bad in a measure our share 
of good things, teaching, instruction, and all that. The point we make is, what are 
we doing for others ? What can we do for others ? 

We have our subjects chosen two weeks ahead and the members have chosen 
them with intelligence ; and I speak of our work with a great deal of pride. I 
consider it a privilege to have been the chairman of such a Branch. I wish to speak 
of one night in particular during last winter when the snow was so heavy that 
no cars were running. I know when Mrs. Gitt and I started, we hesitated whether 
to go or not ; finally we concluded that it was my duty to go n9 matter what the 
evening, and I thought that I should feel more than paid if I found only one 
present, but we found two, and two visitors. 

We invite our visitors not only to take part in the discussion but to select topics. 
We generally have readings from some book bearing on the discussion, leaving the 
latter part of the evening for the visitors. We have two reasons : first, to get them 
thorouJbly imbued with the spirit of the meeting and the other is to pick us to 
pieces tf they want to. We try to keep the proper spirit, and I think we have. We 
talked about the Sermon on the Mount for three meetings. Every member treaU 
the subject as be sees fit, no matter upon what point of view that is. That makes 
an interesting meeting, for you really get a good deal of information. 

Another thing that speaks well. During the entire year we have not bad a 
discordant meeting. Our membership is about 20. Our Branch meetings have 
always been harmonious. Our business meetings have been pretty lively, but there 
we expect to push into each other and have a little fun. We have strong meetinp. 

One evening we bad "Powers of the Imagination," and some of the members 
treated the subject from a very interesting point of view. Then we had an evening 
with Edwin Arnold. 

It seems to me that the endeavor of the Theosophical movement was to get 
the right attitude of mind In trying this we have something more than that ; we 
have the explanation. To me Theosophy is the explanation. I think the time baa 
come for us to give the explanation to what we call the outsider. We find so many 
�pie who have dropped on to ideas in a disorderly fashion. I have found it at 
Greenacre. One man bas obtained this thought and another that, but I did not find 
any one who bad any science or any basis, and each one measured everything by 
the little tiny light that be bad and it seemed to me they needed our science. I 
do not mean that we know it all, but I mean that Theosopb}' gives ;rou a basis which 
gives lou ability to have continuation of thought. Our baste teachmg should be our 
law o cause and effect. I bad some talks with some fine teachers and they said if 
they could accept the law of cause and effect the whole story would appeal more to 
them. It seems to me we are in the dark if we do not accept that. 

As for the future we can go on in the old way and do the work we have been 
doing, but I think we ought to spread out more and take in every kind of view, 
people of all classes, all denominations, all organizations ; let them discuss their point 
of view with us, and let us find out what their view is. Another thing we have done 
is to have cards printed and give them out to strangers to give to their friends 80 that 
they may know that the meetings are public. We always advertise every weelc. I 
asked last winter every outsider who came here how they found out about the meet­
ings, and every single one said the advertisements ; so you see it is a good way to 
secure an audtence. 

Mrs. MoFFETT, of Boston-1 can only speak for myself. There is no Branch 
in Boston, but there are many good true TbeosopbisU there, and I think there ia a 
good deal of attention in certain directions among old members. Theosophy ia the 
one power and interest for many of us in Boston. There is a great deal of good 
work. don!! th�re and I hope there will be a good deal more done by and by, when 
the ttme ts rtpe. 

Mr. SEWALL, of Louisville-There is no branch in Louisville ; onl;r five people 
in the city separated by some distances, so we have no formal meetings, but see 
each other and talk things over from time to time. 

Mr. NEWTON, Secretary, Baltimore Branch-We have a Branch in Baltimore 
which we can merely call a branch. Three members-one of them is absent at 
headquarters ; also one visiting member who has not yet joined the Branch, but 
who bas just told me she will do 80. 
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Mr. MITCHElL-Perhaps I may speak for the New York Branch in order that it 
may not be entirely unrepresented. 

I have been very much interested in what the delegates from the Branches 
have had to say, particularly in the full report Mrs. Gitt gave us. But what has 
claimed my attention most is the identification of the work of the Theosophical 
Branches with the teaching of Theosophy. This identification is to me very regret­
table-none the less so because I personally am a firm believer in Theosophy. 

The Society is our open platform. With Theosophy as a system of religious 
teaching it can have no more direct connection than it has with Christianity, Budd­
hism, or any other form of religious belief. Its attitude must be always open, 
always free. 

We in New York have endeavored to conduct our Branch on that principle, 
believinJ that in all things lies some truth, and that all truth is Theosophy. Thus 
our to�ncs have ranged from modem science to ancient Buddhism, and in each 
discuss1on we have found in differing guise the same basic truths. Our experience 
bas helped to free us from the thraldom of forms and words. 

In the future we shall try to use this freedom we have gained. We shall seek 
to go to others, not wait for them to come to us. We shall try to talk their lan­
JU&ge, not force them to listen to ours. We shall seek to find and aid the good 
1n the movements around us, and if with !Jreater opportunity we have acquired 
deeper insight, we shall seek to use it to gu1de these movements aright. 

This we purpose as an application of our study and discussion-not as an alter­
native for it. As our fruit 1s, so will we be judged, and though the T. S. as such 
is neither an organization for charity nor for civic improvement, our coonection with 
it should make us both more charitable and better cit1zens. If we live what we have 
learned, the light of Theosophy will illumine through as a far wider area than we 
can ever reach by speech. 

ELEcTioN or OFnCERS. 
On motion made and seconded, the Chair appointed Mr. Bergmann, Mr. Sewall 

and Mrs. Moffett a Committee on Nominations. 
On motion made and seconded, the Committee were instructed to include the 

names of Mr. Sewall and Mrs. Moffett among their nominations for the Executive 
Committee. 

The Committee on Nominations reported the following names : 

For Esectdive Committee : 
Mrs. VDA JoHNSON, New York, N. Y. 
Mrs. ]. D. tloND, Fort Wayoe, Ind. 
Mrs. MoFFETT, Boston, Mass. 
Mr. BuTLEII, Indianapolis, Ind. 
Mr. DEWEY, San Pedro, Cal. 
Mr. Sr:wAU., Louisville, Ky. 
Mr. joHNsoN, New York, N. Y. 

For SecreltJry: 
Dr. T. P. HYATT. 

For TretUWrer: 
H. B. M�HELL. 

Miss CoLcoRD presented the following resolution, which was seconded by Mr. 
H. B. MITCHitLL : 

Wlteretu, A brief history of the Branches of the Theosophical Society in 
America since their foundation would prove of interest to all members ; and, 

W heretu, A brief statement of their methods of work on practical lines to 
practise the ideals of Brotherhood, including their failures as well as successes, 
would afford means of comparison that would prove instructive as well as inter­
esting ; therefore, 

Be il resolved, That the Secreta�}' of the Theosophical Society iD America be 
iDstructed to communicate this resolution to all Secretaries of Branches and request 
that such a report be written, care being taken to eliminate all reference to persoo­
alities ; and further, 

Be il resolved, That these reports be published in the Tlteoso,ltictJI QIMJf'terly, 
subject to the approval of its Editors. 

Resolution carried. 
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Motion made and aeconded that the Convention extend a vote of thaab to 
Mrs. Gregg for the work done by her in the put year in connectioo with the 
Sec:Rtar"f'• office. 

Motion carried unanimously. 
Dr. HYATT-There are two subjects I would like to apeak aboat before -

adjourn, and one is this : While we have received a great IIWif lettera statiDjr the 
pleasure that members have derived from the receipt of the {JM�Wiwly, there are 
some members who do not read the publications of the Society. The Secretary 
is endeavoring to build up a book department, so that the members may P. ally 
book and all books that they desire at the Secretary's office. He would hke the 
members to endeavor to increase the usefulness of that department and enlia;btea 
those who have not read the third cover page of the Qll41"terly. 

A picture of Madam Blavatsky has been brought here and the owner has kilaclly 
offered to send it to Headquarters. It is considered by some to be a very exceUeat 
portrait. If anybody desires a copy they may secure the aame at the �· 
office, and when he has found out the exact cost of the reproduc:tioa he will nobfy 
thoae who write and ask. 

Mr. MITCHELL-I desire to move that the thanks of the Convention, of ita 
delegates, and through its delegates of the Society at large be extended to the 
Blavatsky Branch for the entertainment and facihties they have offered us and 
the courtesy with which they have received us, as well as for the delightful spirit 
that has surrounded all our meetings, and the work we have been so fortunate as 
to be able to do under their auspices. I regret I cannot do it more eloqueatly, 
thoash it is very deeply felt. 

Motion seconded and carried. 
Dr. HYATT moved a vote of thanks to the Chairman for the way be had con­

ducted the meetin11 of the Convention. 
Carried unan1mously. 
Moved and seconded that the Convention adjourn. 

"Tuz RluGrous CoNSCIOUSNESS OP Oua TIMES, in its widest and most practical 
application, is the consciousness that our well-being, material and SJ!iritual, separate 
and collective, temporal and eternal, is included in the brotherly hfe of all people, 
in our loving union with each other. This consciousness is not only repeated 
in the most various forms, and from the most various sides, by the best people 
of our time, but it serves as the guiding tread of all the complex work of mankind, 
consisting on the one hand in annihilating the physical and moral obstacles which 
binder the union of people, and on the other hand in establishin1 those l(eneral 
principles, common to all _people, which can and should unite all people 1n one 
UNIVERSAL BROfHERBOOD. On the basis of this consciousness we must appraise all 
the manifestations of our life, and, among others, our art also1 separating from its 
whole field what conveys the feelings flowing from this rehgious consciousness, 
and highly esteeming and encouraging that art : and rejecting what is contrary to 
this consciousness." 

"At every moment of our lives we should be trying to find out, 
not in what we diller from other people, but in what we agree with 
them ; and the moment we find we can agree as to anything that should 
be done, kind or good, . . • then do it ; push at it together ; you 
can't quarrel in a side-by-side push." 

]OB!f RUIIWf. 
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UMAN PERSONALITY, by F. W. H. Myers. It would be 

impossible to exaggerate the importance of this posthumous 
work both to students of philosophy and of religion. To 
theosophists, above all, it offers tangible and satisfactory evi­

dences of many of the teachings made familiar to them by Madam 
Blavatsky and her immediate disciples. It is, in fact, the first attempt of 
any magnitude in the West to classify and consider phenomena, long and 
familiarly known in the East. And the lamented Frederick Myers was 
not only scholarly enough for the task he set himself of synthesising the 
work of the Psychical Research Society, but he possessed the sympathetic 
imagination of a poet, and so imbued with life and reality the dry bones 
of scientific facts. While the work before us is not in the true sense 
purely scientific, it has, as one of his critics justly observed, made the 
way plain for a future science of human personality. 

With infinite care, selection has been made in the volumes under re­
view, of cases of abnormal experience in many divergent directions, and 
these cases have been so arranged and classified that the psychological 
student can at once discriminate between these experiences which are 
familiar, and those which, being rare, have either been discredited or laid 
upon one side as savoring of the hypothetical, or so-called supernatural. 

The plan of the book is indicated in the introduction as a general 
inquiry into so-called abnormal or supernormal faculties through an 
analysis of normal ones. In other words, the question of the evolution of 
man as an individual includes the consideration of the complexity of the 
structure of the Ego and its underlying Unity. As in the East for many 
centuries, psychology has conceived man as a being of many separate 
principles, so, in the West to-day, Frederick Myers must be looked 
upon as a pioneer in the same field of observation. We become well ac­
quainted in these pages with the ideas of both a supra and sub-limnal 
consciousness, as above and below what we ordinarily recognize as the 
field of conscious life in the average man, a suggestion familiar to us in 
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theosophy, as representing the different planes of Manasic and Buddhic 
consciousness. Thus in attempting to base a belief in the contiaued life 
of the Individual (in immortality in short), upon natural facts which caa 
be classified through concrete examples, the first step bas been takea in 
the finding of a scientific proof of a future life, which from the first baa 
been the aim of the Society for Psychical Research, and if in c:onaideriDg 
the mass of evidence collated by Mr. Myers, some of it aeema tlwa triYial 
and little evidential, we are forced by its variety, and by ita cumulatiw 
value to accept as at least probable his optimistic conclusiooa. 

The whole of the first volume, with its 700 pages, is devoted to the 
consideration of more or less abnonnal conditions, in other words, to 
experiences which, while tending to show disintegration of personality, in 
that very way confirm its complexity, and so careful is tbe classi6catioa, 
so redundant the proofs cited and cases quoted, that we find DO dilicu1tJ 
in following the author in his quest. The headings of the various chap­
ters prepare us for the universality of this research, as we find GeuiWI, 
Sleep, Hypnotism, and exampl�s of telepathic suggestion included ia the 
many sided conception of man as the subject under consideratioa. Tbe 
claims and peculiarities of mediums are fully diacuued, the value and 
danger of hypnotism, the immense importance of telepathy, u indeed the 
key of all possible intercommunication between the known and material 
world, and the longed for but immaterial world of spiritual reality. "To 
prove," says Mr. Myers in his introduction, "that telepathy implies a 
spiritual environment, would be at once to lift our knowledge of the 
Cosmos to a higher level," and we feel, as we open the later chapters 
of this fascinating author, that to him, at all events, the truth of telepathic 
correspondences was not only obvious but indisputable, and that "the goal 
to which" he "tended was DOt an ideal of personal happiness aloae." 
The inquiry broadens into a far wider scope, it widens to universality, it 
includes, in its far-reaching embrace, fundamental questions of Time, 
Space and Eternity. The little life of man becomes the expression of a 
Divine possibility, the world of material things but one theatre for his 
activities, and the infinite extension of his existeace the foregcoe result ol 
his entrance into being at all. 

From a consideration of man's complexity and eternal value, Mr. 
Myers, in the second volume, turns to the question of evidence of the 
survival of death. Much, indeed most of the ground he DOW traverses is 
familiar to readers of psychical research literature, in chapter vii., in 
Phantasm of the Dead, he cites many well-known instances of ap­
paritions, and in carrying out the suggestions made in many commuui­
cations, he suggestively adds that he "cannot recall one proved combiua­
tion of intelligence with wickedness." "Haunting phludloms," be •JI. 
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"may 8eell1 restless and unhappy, but as they rise into definiteness, intelli­
gence, and individuality, the phantoms rise into Love and Joy." That 
this seems to be equally true in another division of his subject, as when 
m automatic writings we find the messages rising from merely silly 
jokes to inspirational utterances of Divine import. So, too, with voices 
heard by trance seers and mediums, while at times of little meaning or 
value, in the mt�jority of in.r1atKes spiritual reality is included in them. 

Enough has been said to prove the value of this book to all serious 
students of man and his destiny. It would be unfair to dose a review 
without more particular reference to that which the author stands for. 
His belief in the Divine nature and Destiny of man is indeed inspiring, 
and his claim that this Divine origin can be established upon a broader 
basis than that of faith and authority, will find its echo in the heart of 
every theosophist. Through kt�owledge, gained in and through experi­
ence, shall the Divine Light shine, and this knowledge, in the last analysis, 
will be the comprehension through lfltNition of the relation and meaning 
of the facts of human life, or to put it in his words, "the impulse of Faith 
will resolve itself into a reasoned and resolute imagination, bent upon 
raising even higher than now the ideals of man." 

Upon the idea of Spiritual Evolution, Mr. Myers basis his infinite 
hope, hope for every soul in its upward progress, a progress, slow it may 
be, but ever upon the upward trend ; closed in temporarily by douds of 
darkness, but forever witness to the Divine origin within the self. One 
can almost read between the lines the mystic's conception of the fall into 
matter and emergence from it, the evolution and involution of the best 
Eastern philosophers. But without going so far, Mr. Myers, in his 
epilogue, pays his testimony to the influence of Buddhism, and outlines 
a future religious belief what shall, as universal, be all inclusive. Dis­
tinctly sympathetic with theosophy, too, is his conception of the "pro­
gressive" nature of the future life and he includes in this evolutionary 
ccaception the idea that the spirits themselves have recently evolved in 
the direction of establishing a proof of continuity of existence from their 
planes. At the conclusion of the chapter upon Trance, Possession and 
Ecstasy, Mr. Myers boldly puts forth this statement : "The experiments 
"which are being made are not the result of earthly skill. All that we 
"can contribute to the new result is an attitude of patience, attention, 
"care ; an honest readiness to receive and weigh whatever may be given 
"into our keeping by intelligences beyond our own. Experiments, I say 
"there are, probably experiments of a complexity and difficulty which 
"surpass our imagination, but they are made from the other side of the 
"gulf by the efforts of spirits who discern pathways and possibilities 
''wbich for us are impenetrably dark." He adds : "We should not be 
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"going beyond the truth if we described our sensitives as merely the 
"instruments, our researchers as merely the registrars of a movement 
"which we neither initiated nor can in any degree comprehend." 

While such a statement savors of fatalism and makes the mediums 
of our race mere automata, and man himself but the unconscious instru­
ment of higher beings, Mr. Myers is in no true sense a fatalist. Rather, 
he believes in the possibilities of spiritual freedom as the final blessing 
of spiritual evolution, and it is in this belief that he expresses sympathy 
with Buddhism in its ultimate teachings. He conceives of the long, long 
struggle of the soul, first to individualize itself through varied and pain­
ful experiences, and then, having achieved individualization, the further 
struggle for perfection, for holiness, for arhatship, which shall make, as 
he puts it, "The perfected Soul, the Buddha or Saviour, the aurai .rimplicir 
"ynom directing on one or other aspect of the trenal conception of Wis­
"dom, Love, Joy." 

The mere fact that an enquiry beginning in the initial stages of sen­
sory automatism& should proceed step by step to such a conclusion, is in 
itself testimony to the value of these volumes. The "mystics" claim of 
the "progress of the Soul in God" is presented from the other side, and 
from the objective standpoint, until subjective and objective experiences 
culminate in Vision which is the Intuitive Perception, or Faculty of the 
third eye, so familiar to students of Eastern literature. And our author, 
in his closing paragraphs, while he asserts that the heights of the great 
mystic Plotinus in his "vision of the Soul filled with light" are beyond the 
stature of his own spirit, surely is not far from the same conclusion when 
he says "we may gain a glimpse of an ultimate incandescence where 
science and religion melt into one, a cosmic evolution of Energy into Life, 
and of Life into Love which is Joy-Love which is Joy at once and Wis­
dom." And again, when realizing that the final aim of the Soul still im­
prisoned in the body is Holiness, he defines Holiness "as the joy too high 
as yet for our enjoyment, the wisdom just beyond our.leaming, the rap­
ture of the Love which we still strive to attain." Truly he may be said 
whose "seen and known" if not whose wholly "entered with" the joy of 
the perfected. J. R. P. 

Descartes, Spinoza and the New Philosophy, by Prof. J. Iverach, 
D.D. "Beware," says Emerson, "when God lets loose a thinker.'' The 
history of human Thought, which is the history of human evolution, 
bears testimony to the truth of his words. 

If we wish to understand our own day, its probl<ms and its promise, 
we must study the stream of human enquiry in its :pany diffmnt cur-
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rents. When we do this we uniformly find two facts ; first, that men's 
minds have been aroused, either by unusual intercourse with other 
nations, or by discoveries which change the practical relations of life. 
Such periodic changes are sharply defined in history. We realize, as 
centuries pass, the influences which broke up the darkness of the Middle 
Age ; we talk glibly of the Reformation and Renaissance, of the re­
awakening, as it were, after a long night of superstition. But we are 
less apt to realize that no external movements can become conscious of 
their own meaning until some Thinker arises to co-ordinate and give them 
expression in philosophy. The little book under review (the last publica­

tion in the series of The World's Epoch Makers) , puts this clearly and 
concisely before us, and in the account of Descartes and his place in pro­

gress pointed out the need of him at the moment when all men consciously 
or unconsciously were demanding Liberty. 

We have, during the Middle Age, the growth and power of Scholas­
ticism, that wonderful product of the Intellect fettered by Authority, 
when men's minds were concerned not with fundamental propositions, but 
with reflections and arguments upon truths already established or ac­
cepted. It needed a new philosopher to strike the deep note of original 
thought, instead of the repeated note of quibble and enquiry into mean­
ings. Rene Descartes, born in 1596, was eminently fitted for the task. 
Trained by the ] esuit fathers, his eager mind was familiar with the learn­
ing and casuistry of his time, but was not satisfied by the ultimate reasons 
given for its conclusions. He demanded not explanations of, but reasons 
-for beliefs. He struck the first note in modem history of independent 
inquiry, he asserted the right of the individual to question not only the 
conclusions of the Church and State, but the reasons of those conclusions. 
In his fundamental proposition of the Law of Being-"I think, therefore 
I am"-he claimed his own right, and that of every other to liberty of 
thought, and based his conclusions, not upon the authoritative statements 
of others, but upon his own opinions as derived from experience. All 
modem philosophy is indebted to Descartes for this departure from the 
recognized authorities of the Middle Age disputants. And the work be­
gun by Descartes was nobly carried on by Spinoza the "God;intoxicated," 
who from an experience widely different in detail from that of Descartes, 
evolved the same ideal of human individual responsibility, and in this way, 
continued that evolution of Individualistic enquiry, which in our own day 
takes on still higher and freer form. 

It was the natural result of the period in which these thinkers arose 
that neither of them could give final replies to the problems they con­
sidered. On the one hand, Descartes was limited by his mechanical con­
ception of the Universe ; on the other, Spinoza, in his demand for Unity, 
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proclaimed it as fact without proving it as reality, or perhaps most justly 
speaking, without establishing it by a system. This was his ambition, an 
effort in which Kant was later to succeed. 

We gather from certain expressions that Dr. Iverrach has less sym­
pathy with the conclusions of Spinoza than with the ultimate of Descartes. 
He says : "All men may join in admiration of Spinoza's character and 
"conduct, even those who look at his system as false, dangerous and 
"altogether inadequate as a theory of life and as an interpretation of 
"experience. Even from his system we may learn something, and what 
"we learn may be of abiding value." Probably most theosophists would 

-express a more genial appreciation of the man who united keen intel­
leq;ual quality with an insight into spiritual possibilities which has rarely 
been equalled. He himself achieved Yoga in its fullest sense, and in his 
works he clearly outlines those conclusions which are familiar to Eastern 
students. 

His idea of immortality as dependent upon the growth of the indi­
vidual in knowledge, and that knowledge as being the intuitive possession 
of the soul and therefore necessarily eternal, is far-reaching, and satisfies 
where Descartes' proposition failed to do so. He has carried the idea of 
man as Thinker to the content of his Thought, and thus has shown that in 
union with its object, Thought is and must be eternal. R. R. 

An Autobiography, by Herbert Spencer. We can count upon the 
fingers of a hand the men who have conceived and perfected a world 
scheme or explanation of the Universe. When we realize that of such 
men none is in strict accord with the conclusions of the others, we gain 
an idea of the magnitude of the task. We ask ourselves what qualifi­
cations are brought to the work and are filled with eager expectation when 
such men offer in autobiographical shape the basis of an explanation. 
We think, for instance, of Goethe and his Self revelation, remembering 
how a more intimate knowledge of the man threw light upon his opinions. 
and gave us deeper appreciation of his insight. 

In the case of a thinker so modern and so revolutionary as Herbert 
Spencer, it was natural to expect some such revelation in his life story 
as given by himself. But in his case the reading of his autobiography 
brings disappointment. It is to a surprising degree commonplace, not only 
as a narrative of events, but on account of the continual Self analysis 
which gives it an egotistic element from which, in his other- books, Herbert 
Spencer was free. 

Perhaps the most interesting part of the two bulky volumes is "Re­
flections Four Years Later," which gives in concise form the results of 
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his analysis and of his experience. His life was, comparatively speaking, 
uneventful ; its history is a record of hard work, of struggle to secure 
money necessary for publication and of continued disability arising from 
ill health. With it all we gain an idea of a sturdy character, of essential 
honesty of thought, of strong individualistic tendency. Spencer claimed 
for himself and others absolute liberty of thought, and in so doing un­
doubtedly helped on that evolution of race in which he believed. It was 
strictly in accordance with this inherent demand that he should refuse 
acceptance of any theories unsupported by evidence, and in his analysis of 
his own character he is careful to rely entirely upon positive data. But he 
does not, after all, give a life-like portrait of himself. He might justly be 
saic! to posit the Unknowable as certainly in self-analysis as in his own 
analysis of life and its originating cause. 

But while he distinctly disclaims possible knowledge of a First Cause, 
it does not therefore follow that Herbert Spencer was either an atheist 
or a materialist. In his "Later Reflections" he concedes the value and 
even the necessity of religious beliefs and emphatically states that a 
rationalistic interpretation of the facts of existence, fails and probably 
always will fail to satisfy human longing. In a letter received from him 
fifteen years ago, he encouraged the writer of this review in the belief 
that it would be possible to reconcile the latest discoveries of science with 
the highest spiritual ideals of philosophy, an encouragement irreconcil-
able with belief in materialism. J. R R. 

The Monist for April contains an article upon Madame Blavatsky, 
by Henry Ridgely Evans, of Washington, D. C. The accuracy and value 
of the article is ably shown by the following statements. Mrs. Annie 
Besant died a few years ago, and Mrs. K. A. Tingley is at the head of all 
the American Theosophists. It is somewhat surprising that even if Mr. 
Evans were not better informed of facts, that the editors of The Momst 
should have allowed such an absurd and false article to be published. 

To the best of my knowledge and belief, Mrs. Besant is alive and 
well at the present day. 

T. P. H. 

The Story of the Golden Fleece, by Andrew Lang ; illustrations by 
Mills Thompson. Ooth, 93 pp. ; price, 75 cents, net. 

The old, old story of the Golden Fleece is told in a new and charming 
manner by Andrew Lang. The narrative is direct, almost abrupt, and 
very child-like. The reader feels himself part of that primitive life which 
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is portrayed with so ml\ch music and color. There is an abnosphere to 
the narrative which is very refreshing. In the words of a child to whom I 
read it : "It's the best Golden Fleece I've ever heard about." The illus-
trations deserve especial praise-they are exquisite. H. 

Tluosotltisclur Wegweiser (German) , the organ of the Theosophical 
Society in Germany, contains in its January and February numbers its 
usual assortment of interesting articles and translations, among which we 
notice "The Difference Between Immortality and Post-mortem States," 
by Dr. Franz Hartmann ; "The Death of a Buddhist Monk," from the 
book ;  "An English Governess at the Court of Siam," by Anna Hariett 
Leonowens ; "Occult Teachings in Proverbs," "Pbilotheosophy," 
"Brahminical Teachings," etc. G. 

The Tluosotltic Messenger, the organ of the American section of 
the Adyar T. S., is a pleasantly gotten-up little magazine, "devoted to the 
exchange of Theosophic opinions and news." Doubtless they mean "the 
opinions and news of the members of their Society," a difference which is 
quite different, as Theosophy can hardly be limited to the sphere of any 
one Society. G. 

Mr. A P. Sinnett has started a new monthly periodical "dealing 
with all subjects of general interest without regard to conventional habits 
of thought," to be called Broad Views. It will give special attention to 
"subjects connected with Ultra-physical Research," a modest phrase wbich 
is calculated not to offend the most fastidious. Needless to say that all 
students will welcome the new magazine, and that we .members of the 
Theosophical Society should look forward to it with special pleasure as 
likely to further the aims we are working for. It is published by Kegan 
Paul, Trench, Triibner & Co., London, orice Is. 6d. 

PDIODICALS III!CEIVED : Broad VU..r, edited by A. P. Sinnett ; MiMd; Tlu 
Tluo.ro,llic Mll.tefl,fer,_j)ublished by the American section of the T. S. ; Mystic 
PoeffU, by A. Justtn Townsend ; Tlu /""" Light · Tile Pro,lut; Tlu Craflll, 
which publishes a very good article on Theosophy ; C ou,.try, TirM alfd Tide; Tlu 
Light of Reuo" ; New Thouf.ht; The EsodM�; The Wise Ma"; Labor tJifd Ca,Stal. 

IN GDKAN : Tluo.ro,hssche.r Lebt", which reaches us in a new and enlarged 
form ; Tluo.ro,ucher Wegweuer; Ntut Meto,hyliclu Rllt�dschH; and a new 
mapzine entitled Eemtides Lebn�, devoted to cultivating a sound body to serve 
u a proper vehicle for a healthy soul. 



W
E trust readers of the QUARTERLY will nol become impatient 

with the subject of socialism, for it is one of the two or 
three most important problems which are now before the 

human race for solution. We students of Theosophy believe that none of 
these questions can be solved either theoretically or practically without 
taking into account both Reincarnation and Karma, and that the reason 
why there is so much discussion and difference of opinion about the 
subject is because the disputants do not take these important factors 
into account. Even members of our Society who are supposed to be, and 
indeed who are, familiar with the laws of Rebirth and Karma, fail to apply 
their knowledge to the solution of the problem : like the ordinary sociol­
ogist or philosopher, they start their discussion and base their reasoning 
from the one life point of view. It is probably a question of Christian 
heredity unconsciously active. Indeed some of them would indignantly 
deny that they failed to apply their Theosophic principles. Yet it is 
equally certain that socialism is not and never will be an issue in any 
country believing in reincarnation. The point of view of the Socialist, 
who says that "The universe is bad and I will go out and reform it I will 
cure these terrible conditions which God allowed to come about"-such a 
point of view is impossible to the Buddhist or the Brahman, who believe 
that this is the best possible world and that all the pain and suffering in 
it are needed for the development and progress of the human race. 

The Christian, and the philosopher with a Christian heredity, almost 
invariably leave the soul out of their considerations. They take into 
account the body and its well being, and the emotional condition, and if 
these are in fairly satisfactory state they say that all goes well ; but if 
these be unsatisfactory, if there be hunger and sorrow and pain, there 
is immediate talk about suffering multitudes, labor slaves, toiling millions, 
and all sorts of schemes to legislate every one into a condition of peace, 
prosperity and plenty. 

37 
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It is a manifestation of sentimental pity, not of justice or reason, and 
talk of its not being our duty to allow a fellow human being to drown if 
we see him fall overboard has nothing to do with the case. 

What the status of the soul may be and what it needs for its develop­
ment we are too prone to leave out of consideration altogether, and yet a 
moment's reflection will show that no problem involving the future of 
the human race can ever be intelligently considered without using these 
two factors as the basis of our discussion. How impossible then is tlie 
attitude of the Socialist who thinks he has solved the problem without 
taking these fundamental principles into account. 

Not only are pain and suffering needed in the world, but just tfie 
kind of pain and suffering is needed which now exists. Otherwise there 
would be a different kind or we cannot believe in the wisdom and good­
ness of God. 

The agony of the operating room of a hospital is a terrible thing to 
contemplate, but even the most tender hearted of Socialists would not 
have it abandoned. Yet the agony of human life, which is the surgery of 
moral disease, he is anxious to eliminate from the scheme of evolution. 
Surely his illogical conclusion is the result only of a too short sighted and 
too limited point of view. He knows enough not to want the operating 
wards of hospitals legislated out of existence, but he does not know 
enough to realize that if he could legislate people into more comfortable 
social conditions before they are morally and spiritually fitted for them 
he would be doing as much harm to their future evolution as in the 
former case he would be doing to their physical well being. 

In a word, socialism is the result of a too limited point of view ; of 
lack of faith in the goodness and power of God ; of ignorance of Reincar­
nation and Karma, or failure to apply these laws to human life. 

It makes its appeal to the best of our nature, to our sentiments of 
brotherliness and altruism ; but to follow its guidance would be to be false 
to these very qualities. Its methods seem the very antithesis of the Thea­
sophie teaching. 

Furthermore, just as we cari ease the suffering of the patient in the 
hospltal with anodynes, increase his comfort with soft beds, clean linen, 
expedite his recovery with good nursing and food, so in this other depart­
ment of life we should each do what we can to ease the troubles and 
burdens of our fellow men. We can be charitable with both money and 
deeds, we can interest ourselves in all altruistic movements, we can take 
part in philanthrophic work ; above all we can go out to all who suffer 
with a heart full of love and sympathy and desire to help, which in itself 
is the greatest power we have to assuage grief and lessen trouble. But 
one does not have to be a Socialist to love and work for his fellow men. 
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It is perhaps too soon to express any opinion about the N ray, 
which is the most recently discovered ray of science. It is an emanation 
given off in greater or less degree by nearly all substances in varying pro­
portions, the rays usually increasing in potency as the object emitting it 
mounts the scale of refinement and delicacy. Stones have but little, 
plants more, animal substances still more, while the human brain gives 
off more rays than most other things, and parts of the brain more rays than 
other parts. The brain center of speech, called center of Broca, gives off 
so abundantly that it leads to the suggestion that unuttered thoughts, per­
ceptions or emotions may register themselves on other minds by means 
of these ni.ys ; hence a possible "scientific" explanation of thought trans­
ference. As a matter of fact it is probable that the investigators have 
really found means to detect some manifestations of the aura surround­
ing all animate and inanimate objects, which interprets itself to their 
means of investigation as "rays." Science is now ready to accept almost 
any wonderful phenomena if produced by a "ray." When it does de­
termine and prove the existence of Reichenbach's aura, it will doubtless 
call it Z ray and continue to scoff at the aura of the occultist' and the 
known facts about them, just as it accepts hypnotism, and ridicules mes­
merism and many well-known mesmeric phenomena. 

Life in Crystals.-Under this heading a most readable and suggestive 
article in the THEOSOPHICAL REviEw calls attention to the work of the 
German scientist, Otto von Schron, who for eighteen years has given his 
attention to the subject. His conclusions are to Theosophists of very great 
interest and value, but not probably of much surprise. They lead to the 
fuller establishment of a theory familiar to the thinkers of the East, but 
not as yet conceded by our men of science, that namely, of the existence 
of a force which dominates matter in its myriad phenomenal expressions. 
The existence everywhere in Nature of an individualizing energy is 
to Prof. von Schron as true of what is called inorganic as of organic life. 
Like all earnest workers and thinkers, the Professor offers no dogmatic 
conclusions upon this vast subject, but as pioneer suggests that others 
should follow the same line of investigation. 

Among several clippings sent us, which lack of space prevents our 
mentioning, is one giving an interview with the Very Rev. Dean Harris, 
giving some account of his recent travels, in which he speaks at length 
of the evidence in favor of the lost continents of Atlantis and Lemuria, 
in the aforetime existence of which he fully believes. It is one more link 
in the chain binding the Secret Doctrine and modern scientific thought. 
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T
HE quotations which head this article indicate the first difficulty 

of students of the Socialistic movement. There are almost as 
many definitions and shades of meaning given to this word as 
there are groups of socialists. No matter to what definition we 

apply ourselves with a view to reasonable discussion, we are met by some 
expression of surprise that we should take this, or that, or the other, to be 
Socialism as understood by our auditor of the moment. This point is ex­
emplified in the THEOSOPHICAL QuARTERLY for April, 1904. in which the 
present discussion upon Socialism is opened. An incomplete historical 
movement naturally presents this difficulty, and its statement is but a 
recognition of the disadvantage suffered by ail parties to the discussion. 
For much the same reason, it is not here sought to rely upon quotations 
from the various pioneers of Thought, nor to ans)Ver or define quotations 
put forward by other writers. All such may be differently interpreted, 
apart from their context as they are, by differing minds, and are not per­
tinent to those who may wish to define their own ideals without taking 
advantage of the rock of authority. • 

Our present concern lies less with the belief of others, than with the 
attempt to examine for ourselves the basis of Socialism, and to see : 

(a) Should Socialism be taken up by the Theosophical Society as one 
means of humanitarian effort ? 

(b) What relation does Socialism bear to a spiritual philosophy and 
to the Soul ? To do this we must find .some definitio� of the word Social­
ism which would be acceptable to the general public. This definition may 
be found in tlie article already quoted. 
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"SociDli.rm is the extension, to industry and economics, of tM free 
self-govet'ning pinciple recognized in Democracy." 

Reference is further made to "-tM continual effort to moralise the 
struggle, to place it undet' the regulation of rational, ethical and artistic 
ends and ideals." 

This indicates an effort to carry up to the ethical planes a movement 
initiated on the material plane, rather than an ethical ideal reaching out­
ward and downward to the material. 

The encyclopedic definition of the word Socialism, incomplete as it 
might appear to some specialists in this department of Thought, is one 
which the general reader will recognize, and is one which the specialist is 
more likely to amplify than to amend. 

It then appears that the aim of Socialism is to modify and to equalize 
existing social, economic and industrial conditions : that is to say, its aim 
extends from the material to the mental plane and does not pass beyond : 
it deals wholly with effects : it eschews causes. In the opening discussion 
in the QuARTERLY, a previous writer plainly states : "Never mind what 
the causes were--." From the standpoint of those who do not believe 
that any reform can possibly be made which does not first deal with the 
rause of the conditions requiring reform, this attitude of indifference to 
basic causes must be wholly inadequate as a groundwork for reasoned 
thought. 

The further contention that the T. S. as such "should take," and "is 
bound to take" an active participation in the Socialistic movement, (or 
in any other movement) ,  cannot receive the assent of those who prize­
who cherish as an ideal-the free platform of the Theosophical Society. 
The T. S., as such, has but a single tenet : Universal Brotherhood. Uni­
versal, mark ; not partial. It proclaims Brotherhood to be a spiritual and 
universal principle. Recognizing the presence of this spiritual principle 
in all departments of manifested life, the Society, as such, cannot justly 
discriminate between religions, between philosophies, between social, eco­
nomic or industrial organizations, or between man and man. It is bound 
to give a fair hearing to all systems of Thought which are not contrary to 
the laws of the land wherein the Society is situate. Holder of the bal­
ance, it must hold that balance even. The Society was not instituted to be 
a judge, but as a platform of Equality of Thought and Speech. If it se­
cures to all a mental atmosphere wherein all forms of Thought and aspira­
tion may receive fair and courteous consideration, then the Society will 
have fulfilled the purpose of the Founders, to which every member has 
given assent, verbally at least. It will be a bold man indeed who will ask 
more of the Theosophical Society ; only a sage among men could consist­
ently live up to this ideal. 
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The individual member is, of course, free to assist, or to refrain from 
assisting any other organization or system of Thought. It is his bounden 
duty not to compromise the free platform of the Society, just as it is 
equally the duty of all members to recognize this freedom of the indi­
vidual without seeking to compromise or unfairly to criticize it ; the spirit 
of a perfect fraternity should preside over all mental differences. In 
this respect, the Theosophical Society might well mirror the methods of 
The Great Lodge where, as we understand, the widest difference of 
opinion may prevail in discussion of method and plan, without the least 
trace of friction. 

Our individual acceptance of the belief in the principle of Universal 
Brotherhood obliges us to refrain from all destructive criticism. He who 
labels his own views "Right" and the views of his fellows "Wronrj' has 
slight hold upon a community of thinking men. What may appear to us 
as wanting in fraternity, may not be thus deficient in the light of that 
spiritual principle of which, as yet, we have but vague notions, but to 
whose inner meaning we may attain as we come into closer touch with the 
light shining from our hearts. The Deep Heart knows well that all men 
without division or distinction partake of the Unity of Being, and that 
each in his own place plays a part no other can fill. Injustice, Wrong or 
Crime we may, in the Abstract, condemn ; even here, were not persuasion 
and reason the better part ? The application of this spiritual principle we 
must leave each man to study out for himself, once we have spoken our 
real thoughts as earnestly as is compatible with fraternal feeling for all 
and for the amenities of human intercourse. Many minds, mirroring 
each a facet of the Truth, make up a Unit-Mind which shows the Eternal 
Truth at a wider angle than any single mind ever can : so each is in the 
debt of each. We are the brothers of all mankind, and of all beings. "In 
the Self are the aggrieved and the aggressor ; the minute and the inex­
haustible ; the good, the evil, and that which is the cause of both." Such 
is the platform of the T. S. This platform is founded upon an eternal 
Truth ; it can never be lessened or done away with. If we, the individual 
members, have ever departed from this rock, let us amend that departure. 
A divine power was pointed out to us when this basic formation was be­
stowed : are we not accountable for our use of it ? 

Acceptance of the principle of Universal Brotherhood does not imply 
that individual members shall not take such steps as may seem wise to us 
towards the alleviation of existing evils. To do this is a part of our life 
training. We do not go far in the endeavor, however, withou� discover­
ing our own want of wisdom ; the fact that we too, each in his own place, 
are mighty contributors to the vast array of discord and wrong arising 
from erroneous Thought, comes swiftly into view. Then he is wise who 
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refrains from all condemnation, laboring most earnestly meanwhile to aid 
the world rather by building up the brighter images of diviner hopes and 
wider thoughts ; rather by himself setting the example of fidelity and 
love to his brothers ; rather by reaching earnestly after sinlessness in 
respect to fundamental principles, than by loud denunciation of existing 
wrongs. On each man and woman lies the burden of right thought in 
these matters, and no one can judge truly for any but himself. Hence 
we shall indeed be wise who, recognizing this inadequacy of the; advice 
of another in our own case, will refrain from insistance in regard to our 
own views. In this fact is bound up one of the great mysteries of Karma. 
To learn to act on this plane with more and more wisdom and discrimi­
nation between the Real and the Unreal, drawing down more and more 
Soul light upon our minds and deeds in all respects, is just what we are 
here for. Only, while we act as forcefully as we may find it in our hearts 
to do, let us remember that the Soul may have another lesson for the 
teaching of our brother than that which it now presents to us, and that 
the path of action is full of danger. He who utters no word and who does 
no deed which may violate the principle of that Universal Brotherhood 
existing between himself and the universe of beings ; he who recognizes 
that his fellow men who participate in methods which he deplores, do, in 
their tum, deplore his own-such a man will use calmness and generosity 
in dealing with the many evils of our civilization-evils to which all, con­
sciously or unconsciously as it may be-all are contributors who think on 
lines of error. Our own Methods of undertaking to right the wrong, may 
be as potent for human suffering as are the wrongs which we would set 
right. Who amongst us will declare, after taking time to think, that he 
knows the final right, the closing wrong of anything ? It is in the use 
of forces and of conditions that the right and the wrong consist, rather 
than in any actual, tangible facts. "The further we go, the more evil is 
seen to be the absence of good," said a deep student of these high matters. 
Moderation, firmness, gentleness, fairness, patience are the greatest foes 
an oppressor of his kind can encounter ; where these are, the good is never 
absent ; at their charmed touch, evils wither into dust. But violence and 
fiery opposition engender the elements of wrath and strengthen the foes 
they would annihilate. Do some say to me : "What ; do you then council 
sympathy with the oppressor and the wrong doer ?" Softly, friend I Am 
I so sure then that I am no doer of the wrong ? And am I not conscious, 
even amidst my sins, that I have very instant need of the divine sympathJ 
and understanding of my weakness before I can arise and sin no more ?' 
Must not some gleam of kindly comprehension of my condition visit me 
before I can arise and hie me to the Father ?  And does my fellow man 
need less ? Would-be reformers, what we need most is to understand 
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whence all these evils and injustices proceed. So comprehending in tht 
least, we shall never wish to compromise the platform of our Society, for 
we shall recognize that as we meet our fellow thinkers there, and in that 
spirit of brotherhood discuss, in that spirit go forth to our work in the 
world, so is our opportunity of helping that world increased. 

Coming now to the consideration of Socialism itself from the stand­
point most apparent to many students of Theosophy, there is one aspect 
which strikes us in all the phases of the Socialistic movement. Socialism 
views man as a mortal, treating his interests from the standpoint of mor­
tality. But man is �ortal in essence, and his true interests are bound up 
in his immortality. Socialism posits the material equality of men as a good 
to be desired, sought after. Such an equality is an impossibility which 
Nature never saw in any of her kingdoms, nor ever shall see. Equality 
is not in any of the innumerable regions of Manifestation ; it 
lies far, far beyond, there where the dewdrop slips into the shining 
sea, and the ocean itself merges into the unfathomed Cause. Equality of 
opportunity is indeed to be had in the midst of Nature ; this the Law of 
Karma provides. Equal opportunity is had by him who sins no more. 
God and man are one in essence, we are agreed. But on the path to con­
scious identity with this essence, each man differs from every other in 
nature, in opportunity, in character and in mind ; essentially, radically ; 
each has a duty of his own to fulfill, and as he obeys the promptings of his 
own Soul, so only does he fulfill it ; this will continue until the man has 
reached the Unity. Men are NOT born equal, however it may have 
suited the Founders of the American republic to assume that they are. 
Nor are men born free. The skandhas awaiting each at the threshold 
of devachan attend to that-the heredity awaiting each at birth from his 
past. Even the materialist will admit this, calling the enslavement "Hered­
ity." Whatever name we call it by, each man is seen to stand embodied at 
a given point, and from that point and no other he must work out his 
salvation-which includes the salvation of his kind. What will "save" 
one, will ruin another ; the lesson needed by one is not the necessary 
teacher of another. The would-be reformer, could he at a touch endow 
all men with a matenal equality, would plunge all into a deeper hell : 
Or does he imagine that the high and august Soul is to be defeated by 
any panacea, or fetter, of his imposing ? Is sin to be expunged from the 
universe because the sentimentalist-and the good man-wish to see the 
happiness of their kind? Not so. From the heaven a deep voice reverbe­
rates : "Go, and sin no more." Each man is standing, precisely where he 
has placed himself, and from that point he must work out, evolve out, 
assisted by his fellow men and in his tum assisting. All these endless­
often deplorable-differences exist because they are the effects of causes 
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instituted by us all. Any reform which does not take this fact into consider­
ation is bound to fail ; it ignores the Law of Laws, the Law of Spiritual 
Continuity. Such reform is built upon "a measure of sliding sand from 
under the feet of the years." To insist that spiritual identity shall or 
does confer material equality, is to ignore the Law and the free will of 
the hwnan soul. Is the Spirit to be bound down to any hard and fast line 
of Evolution ? The dreamer, dreaming fondly of the welfare of mankind, 
may indeed descry beneath the veil of Evolution something more wholly 
divine, the fringe of whose eternal garment of Light he touches with · 

tentative mind when he thinks to touch that vital fact by him incom­
pletely seen and termed "Evolution." The weakness of Socialistic systems 
of Thought is that they give us no glimpse, however momentary, of that 
great Weaver the Soul, weaving the destiny of man from the materials 
he gathers for himself in the uncounted fields of existence ; supplying him 
life after life with a garment woven of the effects the man has set in 
motion, garments which must be worn and thoroughly comprehended 
ere they can be finally laid aside. 

From the human standpoint the present conditions of hwnan life 
are productive of endless pain, misery, suffering. Not alone those who 
are deprived of justice and of bread suffer, but we all. That each is held 
back from hill own diviner possibilities-each robbed, in his own degree 
and place--is a point which escapes many reformers. The whole race 
suffers, while we, materialists in this as in so much else, look only at the 

· physical wrongs and sufferings. That the race lies groaning where the 
race might mount-this is unseen by those who desire material equality 
as the great good which is to open the doors of the kingdom to mankind. 
Is material contentment, is happiness, is satisfaction of desire, then, the 
opener of the Door ? When was it ever thus ? Could you at a touch pro­
vide material equality and absolutely just laws for all mankind to-day, 
what would next ensue, think you ? Can you not see, as in a vision, the 
Soul, Justice Incarnate, looking down upon your human work, and with a 
smile of tenderest pity effacing it all ? Have you thought that you assume 
that the Soul is unj ust, in that these wrongs are permitted thus to prey upon 
mankind ? Have you considered that you assume that you can rob the 
Soul of all its agencies of reform and teaching, and force It to your ends ? 
Have you never, in some vision of the night seen this condition of equality 
encompassed in all its fantastic unreality, and seen, in fright and horror, 
that proud and just Soul creating other agencies as yet undreamed of by 
man, in order to purify the human heart ? Do you fancy that you can 
efface force from the universe and alter its nature at your will ? Under 
your enforced dispensation of equality, where all men alike shall partake 
of conditions of your selection, what is to become of the host of energies, 
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of forces, of powers engendered by Man ? Will not each seek out its own 
creator for all your equalizing ? Could you, as by the wave of a wand, 
compel the wrong-doer to disgorge his prey and drag the sufferer from his 
bed of wretchedness, what then ? Will the one learn love for you, or his 
victim, or for any man, through your action ? Will the other, suddenly 
placed in conditions for which he has had no preparation or training ? 
In the heart of the first, wrath, fury, anger : whom do these forces benefit ? 
Whose the fault of their birth ? His, automatically responding with vio­
lence to your violent action ? Or yours, arbitrarily setting in motion 
forces which did not ensue naturally or spiritually from the situation, but 
were the children of your own mind, colored by your opinion ? And the 
released sufferer ? Released from one mode of pain to find another. ( Or 
do you claim that now he has found beatitude through you, his savior ?)  
Will he find happiness ; right action ; wise thought ; true fraternity ensu­
ing upon his release ? Will he learn forgiveness of injury from it, think 
you, or to adopt your own view of punishment of the aggressor ? A great 
boon this, of yours-to teach him to claim the right of Judgment, to 
usurp the divine functions. And if all these forces arise from your sud­
den action, if they act according to their nature, are they not to be set 
down to your account ? You will agree with me that this were a small 
thing if the world were really benefited, but too great a debt to incur in 
contrary case. There is only one way to alter the conditions created by 
the forces of the human heart. You must transform,• transfuse, trans­
·mute. 

' 
There is no other way than this, not though you sought it for 

ages. Work it out I Work it out I In Love alone is the .fulfilling of the 
Law. Thus cry the divine voices. 

And then you assume that suffering is a wrong. There are those 
in our midst who can tell you otherwise, aye, on their knees before the 
altar of Life. Go ask the mother of the divine revelation of her suffering. 
Go ask of the patriot, the saint, the martyr laughing you to scorn, if pain 
is an evil. And that deepest, most awful sense of man's inhumanity to 
man, eating into the heart like poisoned fire-has it no holier teaching ? 
Why does the injustice of our fellow man most hurt us, unless indeed 
because the deep recesses of our being know that between us Love is the 
Law ? The things that we call evil are often the efforts of the high Soul 
to right the real evils ; the terrible horrors which we see raging up and 
down our world are often but the final effects of sin working out onto 
the material plane where at last the Soul is rid of them, their power for 
harm now quite burned away, as they emerge where the sight and mind 
and heart of man can view them for what they are and seeing, can trans­
form them. Not alone those who suffer pain are wronged, but the wrong 
doer even more ; ;you ma;y not s� this ; bu� is the �OSfliQS open to your 
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mental eye ? All these are the purposes of Soul, for which Nature pro­
vides and for which she exists. It is a part of our duty to-day to come to 
view our civilization as it stands with a quiet heart. Only thus can we go 
forth to amend it. 

A ·  previous writer has seemed to take up the attitude that the 
Masters of Wisdom either cannot relieve these ills of Man : or, being able 
to do so and refraining, They must be heartless monsters. Is there not 
a third point of view ? How if to relieve were to work in externals only ? 
How if the cleansing of our Augean stables were to be followed, as in the 
biblical parable, by the entrance of seven devils. Worse than the first ? 
Is it not conceivable that the Wise Ones know that the short cut to relief, 
real and abiding relief, lies through endurance and patience in bearing 
the effects we have set in motion ? Perhaps, too, the outpour of sympathy 
and longing to aid, on the part of those who long and long to help, blam­
ing no man, but yearning mightily to assist, has a greater curative value 
on interior planes than we now dream. For it cannot be too often repeated 
that the real issue, the real meaning, the real world effect and the true 
human result, all lie on planes we do not see. We judge on external 
planes only. From the flames of all this suffering what souls may not 
arise, new born in human vesture, able to aid the race from whom they 
derive that human garment ? A misunderstood sentence from a previous 
writer-to the effect that all is to be the best, the very best, evidently re­
fers to this sublime faith in the Soul ; that It doeth all things well, and 
that since Masters do not alter conditions, it must be that They know 
this may not be, and so stand waiting upon the behest of the Soul. There 
is such faith in Israel, deal with it as you will. That the Law shall be ful­
filled-than this there is no swifter, wider benefit to mankind. That Law 
alone is Justice, Love divine. And it shines upon the just and the unjust 
alike, giving to none the verdict pronounced by man. 

The sympathy evoked by noble efforts to relieve suffering is a 
force divine in its power. Yet here again we may see the benumbing 
effects of vehemence and condemnation of any. For as we live, think, 
act, we engender forces, and these will have their due effect upon dynamic 
planes of Being. Hatred there is a deadly poison ; anger a death-dealer ; 
impatience and doubt entangle in a wide spread, long enduring net ; so 
with all the forces which are undivine ; they are executioners, all. It 
matters not in what cause we gave them birth, the unjust servant cannot 
serve the just cause truly, strive as we may to have him do so ; there is 
no "righteous" anger, no qualifying emotion there where force meets 
force in the pulsing ether. That to which the human heart gives birth 
comes all uncolored there to the seat of judgment and by its fruits is 
known. He who feels anger and hatred towards injustice and wrong 
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but gives them new life by the fury of his opposition. Seeking to put 
an end to strife, injustice and pain, he engenders more pain, injustice and 
strife ; he has intensified their action. Raising the images of wrath, 
cruelty, indignation at evils done and wrongs endured, we create these 
images more rapidly than we can destroy, stamping anew upon ductile 
matter the superscription of the beast. Does this course assist the human 
Soul ? Are we thus co-workers with the Soul divine, as we send these 
forces forth to run their course of wrath and doom ? 

Is th'ere a j ust man who has never feared that in condemning these 
evils of our era he may not be condemning the curative agencies of the , 
Soul ? Surely all who recognize sin as the true and only cause of evil 
have had this thought. And if they do fulfill the purposes of the Soul, 
would any lover of his kind extirpate them if he could ? This is the 
flaw at the base of the Socialistic system. It condemns and attacks all 
"wrong" conditions, dealing with them on the visible, material plane only, 
utterly disregarding the question of the Soul and the behests and agencies 
of that Soul. It also tacitly condemns all those who in the far past have 
contributed to bring about the present state of things-and their name is 
legion. Under that name we might find enrolled those who now use 
the greatest bitterness of attack. For that which we hate is nearer to us 
than anything else, exc('pt our purest love. · Hatred is a reaction of a pre­
vious partiality, unjustly exercised and doomed to pursue us as the furies 
pursued Orestes until we recognize it as a lesson of the divine Teacher, 
the Soul. 

Consider with me that the Soul teaches through pain and misery 
the dangers of violation of the Law of Universal Brotherhood. Through 
the discord and suffering thus brought about, we at last catch a glimpse 
of our true, our harmonic nature. We then are inspired to undo the 
web, and thence to make our escape into the real world. By this the 
whole universe is the gainer, and if this were the only result of the pain 
we see around us, who would say that this pain was not j ustified to the 
cosmic sight, if thus helpers were created to aid the race ? But this is not 
the only result. It is not even the greatest result. The chief result would 
be-and is-that man shall cease to sin against his fellow man. We are 
prone to imply that suffering is loss. But to him who sees behind the 
veils of matter, there are angels, purifying, cleansing, uplifting wherever 
sorrow lies. Deprive the Soul of these agents and we only remove the 
conflict .to more interior planes of life. For the Soul is Lord over Life 
and will be fulfilled. The necessary lesson would then be conveyed 
through forms and modes of suffering more poignant still. In much the 
same way a disease, by misuse of Thought or other fine agencies may be 
driven out of the gross flesh into some more interior stronghold where 
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decay and anguish are far more awful than any anguish the mere flesli 
ever knew. There is such a thing as ridding the human body of social, 
political, industrial, or evil methods-temporarily, at the cost of the human 
Soul. So again the old cry arises : Under which King dost thou serve ? 
Art thou for Matter ; or perchance for Spirit ? He who will not strive, 
so far as in him lieth, to remove the sorrows which he sees about him, 
is not worthy of the name of man : he is sub-human. And he must work 
as it is given him to see light. If he color the thought divine by his 
own human coloring, by just that much he will be impotent for the good 
he longs to do. But every thought of mercy and of universal compassion 
will bear fruit a millionfold, for great is the mystery and wide the power 
of the multiplication of spiritual energy. What then boots it to put faith 
in systems and policies ? To cry so loudly in the market place ? What is 
wanted, what is so sorely needed, is that each in his own place shall do 
all the duties of that place before he turns to scrutinize the life record 
of his fellows. Our duties unfulfilled, testify against all our loud pro­
testations of love for our fellow man. They are that cohort of foes 
impeding our progress. How long should we wait, if we waited to 
denounce wrongdoing until we had each fulfilled all our own nearest 
duties to the last jot and tittle of them'? Only the sorrowing angels can 
reply ! The householder, the citizen, the parent, the seller and the buyer ; 
these we are. Have we fulfilled the duties of each post to the uttermost ? 
And then that other post, that spot eternal in the heavens, the Soul within 
and above us ; have we encompassed all those duties, knowing that on our 
discharge of these we are and ever must be dependent for further gleams 
of light ? When all this is done, and well done, then is the hour ripe for 
search further afield. Is the task disheartening ? Then know that it is 
no less disheartening to thy brother ; from the failure of ALL to do their 
entire duty, have all these sad conditions of the body social and political 
arisen : we are sharers all. In anger, in condemnation, in sin, in violation 
of divine law they had their birth. In love, in peace, in good-will of man 
to man they shall have their death and resurrection, but no other wise. 
The cure demands the use of divine agencies, and you, oh fellow mortal ! 
you to administer them I Yet take heart ; so it shall be. Remember then 
that the oppressor has a lesson which he is learning no less than his victim 
-who is the child of the Law as the oppressor too is. There is but one 
thing for us to do, one duty to administer. We shall live the life of broth­
erly love. We shall be at peace with our fellow man. Once that duty 
done, once the heart thus attuned, inspiration will be our daily guide. 
To frame just laws is good : to touch the human heart to issues so divine 
that spontaneously it will rise up to benefit its fellows is better still. 
Do you say it cannot be done ? Then you say that man must perish 
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with the brutes. But if it can be done-and the gods know that this 
is true-then let the lover of his kind set about the task. Never was 
task so glorious. In the spirit of trust and hope and sympathy in 
all men, of all stations and standpoints in evolution, to go to each and 
to ask : "How shall we most benefit our fellow man ?" To be intent, 
urgent in the doing of our own share in it. But ever in the spirit 
of unity. Ever in that attitude of mind which feels that all are in sad 
case wherever wrong exists, and ourselves also, in that none of us do 
our whole duty. Also in that joyous perception that all will wish to do it, 
once we clearly see where it lies. In this spirit to enact laws, to govern, 
to buy and sell, to colonize, to live. Recognizing too that no code of laws 
or conduct ever framed by the wise and the just has power to remove 
from the human heart the will and wish to sin ; that heart untouched, sin 
and wrong will continue. The human heart, uplifted and transformed 
by Love shall with joy fulfill its duty to its brethren, shall itself frame 
those laws which can never be above the human heart in power, but which 
only follow after and image it. Those who say : · 'Relieve conditions and 
hearts will alter," put the effect before the cause. We must strive indeed 
to relieve conditions, working right brotherly with all to this end, but we 
must recognize that the human heart is at the base of them all-our own 
heart. The first step taken, the first duty fulfilled, the spirit of brother­
hood made inalterable in us-all the rest follows upon that. But recon­
struction of any conditions in any other spirit, or exclusive of the consid­
eration due to each unit, will be but one more ghastly failure. There is a 
brotherhood of a heavenly order due to the sinner and the oppressor ; 
these too have their "rights"-as we call karmic conditions. Thou, oh 
man, art thyself somewhere, somehow of these wrong-doers, or thou 
couldst not so hate their evil deeds I The divine and the sinless hate not. 

Do you then say to me : "No country was ever thus governed ?" 
May be not : but they should be. Were social and industrial conditions 
never thus remedied ? They shall be so. Else Jesus and the Buddha 
and all the long array of saints, prophets and martyrs never knew the 
truth. I prefer their teaching to this modem gospel of force and legal 
steps to equalize the conditions which are the reactions of the Soul upon 
the human being, the means of his salvation. Not that these teachings 
as I read them forbid me to use every means I wisely can use to humanize 
our civilization. That civilization is but a trial ground indeed, and never 
will the world of men be other .than that. But the conditions can be bet­
tered, the trial lifted to a higher plane. This we must strive for ; but 
always in the spirit of good will to all men alike, no matter what the com­
plexion of their deeds in our sight ; no matter how they denounce our 
plans or mock our hopes. Our simple part is to do all that we can in 
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