
























































































































QU ESTIONS AND ANSWERS. 257 

QuESTION 33.-/r� the star�Jtas of DJtyar� we read that "Sroer� times swers 
Shadows of Future Mer� were borr�, etc." Does this refer to the sroers Root-Races 
or the Sroer� Sub-Races of the firstf If the former, ther�, were they roolved or� the 
"Imperishable LaNd" which is r�ow the North Pole, or were they each or� his owrs 
contir�er�tf" 

ANswu..-We know very little of the processes through which the seven globes 
of our world evolved during its first two manvantaras or rounds. We are told 
that evolution during the lunar manvantara produced seven classes of beings, tech­
nically called Fathers or Pitris, since it was the:t who generated the beings of the 
terrene manvantara. These entities ( lunar pitris) entered the earth-chain to ensoul 
the elemental essence and the forms shaped by the Builders ( innumerable intelli­
gences, hierarchies of beings of graduated consciousness and power who on each 
plane carry out the actual building of forms) .  By the end of the first round the 
archetypal forms of the mineral world have been brought down. At the close of 
the second round the first-class pitris have reached the incipient human stage. Man 
has all the principles latent in him from his birth. ( S. D., II., 177 ; I., 253) .  In 
the third round they become definitely human in form. In the fourth round the 
evolution of humamty on globe D offers in a strong![ marked form the continual 
seven-fold diversity often alluded to. Seven races o men had shown themselves 
in the third round. On globe D, fourth round, humanity begins with a first race, 
usually called a Root-race, at seven different points, "seven of them, each on his 
lot." (S. D. II., Sr .)  These seven types, side by side, not successive (II.:t. ¢), 
make up the first Root-race, and each again has its own seven sub-races. �volu­
tionary law �omfelling the lunar pitris to pass in their monadic condition through 
all the forms o life and being on this globe, they projected on seven different 
zones their astral figures ( S. D. II., 418-421 ), these zones being the seven dis­
tinctly separate regions of the only Earth then existing at the Arctic Pole, called 
the "Imperishable Land." This home of the first race, we are told, exists to this 
day. There are seven stages of the reproductive process in every race. 

M. W. D. 

QUESTION 34.-What relatior� does each ir�dividual Soul bear to the Soul of ., 
Nationf What relation does each ir�dividual Soul bear to the Soul of a movemer�t­
such as the Theosophical Movemer�tf What relation does each •r�dividual Soul 
bear to the Soul of the Universef 

ANsWER.-The relation which each individual soul bears to the Soul of a nation, 
a movement or the Universe depends upon what is meant by "individual soul.'' 

An individual soul is not a detached fragment nor even a temporarily separated 
portion of the Over Soul. For the Soul of a Nation, a movement or of the Universe 
ts indivisible and inseparable at all places and under all conditions, and the soul 
of an individual or person is merely a link, a point of contact between the Great 
Soul and the phenomena of material, mental and psychical activity, in which the 
personality, illuminated by the soul in question, happens to be. 

A man knows the world through his physical senses, and so through all of us 
the Universal Soul knows mankind ; through some it feels, through some its sees, 
and through some it hears. 

Analogies have their limitations, but they usually afford a viewpoint which is 
not obtained in any other way. The Universe is like unto a vast and extensive 
mosaic. Each little stone represents an individual soul or group of souls ; some 
black, some red, some green, a few yellow, etc. ; each by itself means nothing, in its 
place it is a part of the whole and fulfills a definite and useful purpose. Each 
assists in its own peculiar and characteristic way in expressing the subject, the 
idea of the design which is the Soul of the Universe. R. 

QUESTION 35.-/n ar� old r�umber of the "Path" these words appear: "The idle 
word cor�demned by Jesus is inactivity of Beir�g. II is th' cessatior� of homo­
K"""us resoMr�ce, the Logos or Word. The Word in its highest activity is pure 
spirit . . . If a mar� denies it, he is lost, for by it alorse he lives.'' 

Is this der�iol a corsscious thir�g, or does the individual ur�corssciously chaose 
either way, as the t�atural result of his past f 
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ANSWER--Let us reply to this question Oriental fashion : 
Once ueon a time there was man who became very proud of his shadow. In 

fact, his datly prayer was "May my shadow never grow less." In consequence be 
imparted some of his enthusiasm to the shadow, and it, in response, grew to vast 
proportions. As the man's conscious effort was directed mainly toward the shadow, 
tt became conscious of the effort, and developed a consciousness of its own self, 
which, of course, puffed it mightily, and then it denied the value of the man who 
cast it. Then did the shadow wander away from the man, and, becoming en­
tangled in the sunlight, was slain by that which produced it. In the maze of self 
it became unconscious of its source, and "nature unaided fails." The poor shadow 
was lost, but the man grew a new one, because he could not help it ; there was 
plenty of sunlight left. F. A. B. 

QuESTION J(>.-What Clift a millS do to recognise Isis dutyf 

ANSWEil.-It would appear that this question covers a vast deal of ground, 
that it has to do with several planes of human nature. We may suppose for 
example, that almost all men who think at all, who are not absolutely brutalized, 
recognize their elementary duty, as we may call it. They know that they must keep 
the law ; that they must not commit crimes ; that they must provide food for their 
children and for those dependent upon them, and so on. But when all is said and 
done, we come at last into a zone where duty is nebulous, and where it may seem 
that there are many pros and cons, many debates in regard to one's duty in 
respect to openings and occurrences in human life. This zone we must acquaint 
ourselves wtth : we have got either to master it and to light it up, or we shall 
become its slave, when .we are liable to be led into action by the blind forces of 
the universe, of which by far the most insidious play about the mental plane ; also 
the psycho-mental-that where emotions and sentiments have their injunous sweep, 
and where they are cloaked and masked by pseudo-ethical fancies. The question 
would appear to have reference to this zone, the building ground of man ; the 
battlefield on which he conquers his immortality, and where he takes on the Cap­
taincy of his own Soul. Here he finds the essence of his Being, and with that, his 
own duty. In the first place, before he engages in the battle at all, he will see to it 
that all the duties of his place and station in life are fulfilled. His first duty is 
WHERE HE STANDS EMBODIED : he came there for that, and for no other thing-to 
fill to the utmost every call made upon him in that place. He is not to change 
places : that were to shirk the mandate that put him there. If the Soul wants him 
anywhere else, it will put him there. If he be poor, and the Soul wants him rich, 
he cannot escape riches, try as he may ; if he be exalted, and that high Soul wishes 
now to try him at the other pole, he may be sure he shall be brought low ; he 
cannot escape. And in order to know his whole duty, he must remove, one by one, 
the impediments between himself and his Soul ; he knows his evident sins ; let him 
sin no more. He knows some, at least, of his faults ; let him lay them all upon 
the altar : he will watch and ward and "pray without ceasing." He will address 
himself to his Soul and to the God within, and will ceaselessly ask for light ; will 
unflinchingly follow that light when it shines from within himself. He has a con­
science ; let him hearken to that ; but also let him not mistake his own emotions, his 
sentiments and his fancies for that august voice. Let him meditate on the true 
aspects of the soul qualities : on that Justice TO ALL which is the only true Com­
passion. On that Love Divine, which can be resolute as well as tender. On that 
Mercy which is Strength. And so on through all the great round ; let him lift his 
own tdeals to higher regions still. It is an unending work, but as the man strives 
and struggles-mainly against himself, apparently to the undoing_ of his mortal 
mind-he comes at last into some touch with his own Soul. Then from that 
Soul he may hope to learn his duty. For the true duty of man is that at base : first 
to know, then to follow, his Soul. K. 

What is meartl by the Gates of Goldf How can 11 man poss through themf 

ANSWER.-By the Gates of Gold, the interior nature of man is meant :-his Soul 
is found within those Gates. The Soul is That Which shines through them. In 
order to pass through, the man must watch, meditate, and pray : the question about 
Duty answers to describe the first steps. Further steps cannot be described in terms 



QU ESTIONS AND ANSWERS. 2 59 

of mind, but they may be found by the man who has taken the first steps, tbe man 
who is bent upon doing his whole duty toward The Supreme. K. 

QUESnoN 37.-Why do members of the T. S. speak so lillie about the questio11 
how to cotdrol the lower Mture and passions of man, and so continually about the 
teachings of Theosophyf 

ANsWER.-The question appears rather
' 

paradoxical or contradictory, for how 
can members speak continually about the teachings of Theosophy and not about how 
to control the lower nature and passions of man ?  What, perhaps, the questioner 
means is, that while members speak much about the teachings of Theosophy, they 
neglect that part of the teachings relating to the control of the lower nature, etc. 
Where and when this is a fact, it is no doubt more an oversight with a few only, 
and not wilful neglecl I can only add, that this part of Theosophy, sometimes 
neglected, is an extremely important and essential part, and should never be lost 
sight of nor neglected, for unless we control our lower natures and kill out our 
passions, we cannot gain discrimination and a clear knowledge of the Truth, which 
IS only another term for Theosophy. We shall not be able to rightly understand the 
Theosophical teachings unless we rightly control our lower natures and gain dis­
crimination. "He is r,ossessed of spiritual knowledge whose senses are withheld 
from objects of sense. ' "The man who restraineth the senses and organs and hath 
faith obtaineth S(liritual knowled§e," and, "There is no t>urifier in tbis world to be 
compared to spintual knowledge. (See Bhogovad Gito.) M. W. D. 

QUESnoN JB.-/n what manner con the way of disposing of the body of the dead 
(cremation, burial, etc.) affect the state of the deported soul still clinging to ter-
restrial lifef DR F. HARTMANN. 

ANsWER.-From the teachings of Theosophical and Kabalistic works, it would 
appear that,-as all the operations of Nature are very gradual,-so after death, the 
magnetic or fluidic cord which connects or ties the astral to the physical very 
gradually disintegrates ; but, not until its ultimate snapping does the final separation 
between the two bodies take place. Therefore, up to that time, the Entity will be 
living in his astral, in close vicinity to the dead physical, so that, if at all conscious, 
the Entity will see his physical, and still dimly feel sensations connected with it. 
Thus it is said that one of the horrors of burial, for certain material souls, is to have 
to witness the gradual decomposition of their physical body. In a similar manner, 
a material person will pass through mental tortures while witnessing the dissect­
ing of the physical. Consequently, cremation must also cause a shock and mental 
agony if done too soon after death, before the magnetic cord is nearly ready to 
snap. But, of course, all these mental worries are spared to the pure and spiritual, 
who are no longer bound to the body by earthy desires ; in them, the snapping of the 
cord takes place much quicker, and in the meanwhile they remain in a kind of 
blissful unconsciousness. Premature cremation will also affect a soul still clinging 
to material life, by forcing it out of its astral, before it is really ready for that 
next step in posthumous evolution. A. M. 



ELEVENTH ANNUAL CONVENTION 

OF THE 

Theosophical Society in America 

T
HE eleventh annual convention of  the  Theosophical Society in America 

was held at the Lafayette-Brevoort Hotel, New York City, on Saturday 
and Sunday, April 29th and 30th, 1905. 

The convention was called to order at twelve noon, Saturday, April 
29th, by the Secretary of  the Society, Dr. T. P. Hyatt, who was elected 
Temporary Chairman. Committees on Credentials and Resolutions were 

appointed, and an adjournment taken until the afternoon. 
The afternoon session was cal led to order at 3.00 P. M. The Committee on 

Credentials reported 133 members present in person or by proxy. 
The permanent organ ization of  the convention was then effected by the 

election of M r. M. H. Phelps as Chairman and Mr. A. B. Russ as Secretary of the 
convention. 

· 

OPENING ADDRESS. 
Mr. Phelps, on taking the chair, said : 
"Sir, Brothers and Sisters, I thank you warmly for this honor, both very 

unexpected and very welcome. I f  I can be of any assistance in guiding your 
deliberations, I shall be most gratified. 

"I believe that Doctor Johnson is credited with the observation that a second 
marriage is a triumph of hope over experience. I t  is indeed true that everything 
which is ideal-and the man contemplating a second marriage undoubtedly thinks 
that he is lookinl!" forward to an ideal state-that everything which is ideal, and 
therefore everythmg which is of real value, is a triumph of hope or faith over 
experience. We who are here to-day, representing a mere corporal's guard of  what 
our Society in America once was, are here solely because we and those whom we 
represent believe firmly, unchangeably, both for each of us individually and for the 
race at large, in the ultimate triumph of the ideals of l ife which we hold over 
that experience which is determined by material influences and conditions. 

"Since I last had the privilege o f  attending a Theosophical Convention, I 
have had the good fortune to spend much time in India, that Jnana Bhumi, that 
land of spiritual knowledge, which we all love. And it i s  a land indeed very 
different from that in which we live, a land where men actually recognize the 
fact that, and live as though, the purpose of  l ife were not the enj oyment of 
material comforts and pleasures, but the making progress toward God. This 
recognition is in the very atmosphere. ' It  is breathed forth from the actions and 
customs, character and spe�ch of the people. 

"The rule of l ife in India is the minimizing of comforts and the extension of 
sacrifices. Comfort is a despised word there, for wordly comforts withdraw one 
from the Lord. Serj eant Bal lentine, a famous English barrister, went to India 
to defend a Maharaj ah charged with murder. After traveling over all the country 

e6o 
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he remarked that there might be in some of the languages of India a word for 
comfort, but he had not heard it, nor had he found the article. He did not, how­
ever, go deep enough to learn the fact that comforts are indeed showered upon 
the Sages of lndia,-upon those who have attained the goal of Freedom,-for it 
is known that to them comforts are not a danger, that they cannot be seduced. 

"If you come into confidential relation with the!eople they will soon show you 
that this attitude of devotion is their most marke characteristic. As they reach 
middle age, it is their habit to so arrange their affairs that they can retire into 
seclusion and devote all their time to finding the Lord. On a certain occasion I 
made the acquaintance of an Inspector of Police in Southern India. He was a 
vigorous man of about fifty years. In the course of a short conversation he 
remarked that he was becoming very desirous of withdrawing from the world, 
which he hoped soon to be able to do. He wanted to live so that he could think 
only of God. A Police Inspector, remember. We have few of that sort, I imagine. 

"For the sake of peace, intelligent natives of India are even reconciled to 
English rule, although it involves some great evils, and the sacrifice of national 
pride. 'We are,' said to me a gentleman whose wide acquaintance gives to his 
words a representative value, 'we are quite content that England should possess the 
country, since without her there would be endless wars between rajas and maha­
rajas, who, as a class, at present are worldly and unprincipled men. The English 
at least give us quiet and security. They take the task of governing the country, 
which they do fairly well, and leave us free to worship the Lord.' 

"Until one has been in India one does not appreciate how dear to the heart of 
the Hindu is the Theosophical Society. To be a Theosophist is almost equivalent 
to being a Hindu ; at least it ensures that if the fact is known you will receive the 
treatment of a brother. The Theosophical Society has done much for India, and it 
is not forgotten. The corrupting and demoralizing influences of Western civiliza­
tion upon ideals of  thought and character was very rampant there thirty years ago. 
Its apparent success and splendor outshone the mild and austere glow of spiritual 
illumination, and widely impresse"d those of the rising generation of India whom it 
reached that their fathers had been folJowing shadows, and that genuine and 

· actual knowledge was only j ust arriving with the science of the West. That a 
European and American should now come forward to reassert the old national 
ideals was a fact of immense significance and potency, and did much toward 
restraining innovation and maintaining loyality to Indian institutions and traditions. 

"A year ago I was in surroundings very different from these. In order to 
emphasize and impress upon you some of the things I have been saying, I wilJ 
briefly relate an experience I had at about that time. It is one that made a profound 
impression upon me. 

"While in India I had the great privilege of being all the time the pupil, and 
part of the time the guest, of a very great spiritual teacher, known to some of you 
by his given name of Ramanathan and his assumed name of.  Parananda, and whom 
we look forward to welcoming in this country in July. One day I was sitting on 
the veranda of this gentleman's bungalow, when two singular figures approached 
through the compound. They were dressed in yelJow cloths and turbans. Their 
faces had rather a sanguinary appearance, due to a free application of red chalk, 
and they displayed other rather bizarre sorts of adornment and equipment. Their 
general appearance at a distance reminded me of our own Red Indians, but I 
soon found that they were the gentlest and kindliest of men. My host entered into 
conversation with them in their native tongue, and later told me that they were 
Sannyasins, old friends of his, on their way to assist in the celebration of the 
festival of Shivaratri at Rameshvaram, a spot highly venerated by alJ Hindus, 
where Rama made his great sacrifice on his return from the conquest of Lanka 
( Ceylon) some two million years ago ; and he added that if I should accompany 
them I would have an excellent opportunity of observing a most important phase 
of Indian life and one rarely seen by foreigners. After some consideration I 
assented to the suggestion, and arrangements were forthwith made that I should 
embark with the Sannyasins on the steamer on which they were to sail the next day. 

"It would take too much time to tell you of the incidents of that journey, how 
I lived and slept on the open deck of the ship with my new friends, how I passed 
three days as the inmate of a Sannyasin monastery in which there was no other 
human being with whom I could converse, and amid very novel conditions. These 
things I will pass over, since what I now wish to describe to you is the me .. tal a"d 
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spiritNOI atmos/Jhere in which I found myself. Here one baa penetrated below the 
surface of Indian life, and sees that the spirit which vitalizes it is that of devotion, 
love and assiduous service to the Lord. This is the real life of India. It has an 
immense force and depth which sweeps on forever quite unaffected by the 
ephemeral goings or comings or doings of any or all Western nations. How differ­
ent that spirit is from that of the West, even Theosophists can hardly realize until 
they come into contact with it. It was pulsating here before me in all its purity 
and strength. 

"As you witness those throngs of eager worshippers from all parts of India 
pressing upon each other in that vast temple, those troops of pilgrims bringinf the 
water of the Ganges a thousand miles to flood those shrines, those enthusiastic 
crowds lining the streets and dragging effigies of the World-Energies enthroned 
in state and garlanded with flowers around the temple, those bands of yellow-robed 
Sannyasins rushing singing through the streets and maj estic temple corridors to 
prostrate themselves before those altars, whatever you may think of the way in 
which it is expressed you cannot doubt the fervor, the intensity, of the devotion. 

"And we must never forget that this wonderful inspiring spectacle of spiritual 
life in India would not have been open to our eyes but for the self-sacrificing 
labors of that first of our benefactors. to whom we can never be sufficiently 
grateful, that noble and too little appreciated woman, H. P. Blavatsky, blessed be 
her name I There are few possessions greater than the capacity to disregard names 
and forms and creeds and to seize the germ, the kernel of truth irrespective of all 
names and forms and creeds ; and that capacity I have never found in the West 
excep,t in those who had been trained in the teachings of Theosophy. 

'Witnessing the scenes which I have described one feels that he is in the 
presence of a great Power-a Power that has been aptly called by a writer in one 
of our journals 'Love as an Energy.' It means a live religion as distinguished from 
one from which the life has departed. It represents the very essence of religion. 
We all know this in our hearts. .We are all strivjn�r to reach that state in which 
we shall feel this flame within us, in which it shall shme forth in our l ives. This is 
our ideal. The doctrine of the heart is to us the nearest and the dearest. When 
we have reached its realization we shall indeed have achieved a triumph of hope, of 
faith, over experience, of l ife over death. Then and then only may we expect that 
this movement which is so dear to our hearts will become a power and a contagion 
among men. 

"I thank you again for the honor which you have conferred upon me, and for 
the courteous attention with which you have heard me." 

The Chair then called for the report of the Treasurer. 

RuoaT oF THE TIIEAsURER oF THE T. S. A. POa THE 
FISCAL YI!.AII ENDING APRIL 30TH, 1905 : 

Recri/lls. 
Back dues . . . .  . . . . . . .  . . . .  . . . •  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . $ 
Dues for year ending April 30, 1905 . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  . 

12 00 
424 25 
92 00  

417 os 
135 65 

Dues for year ending April JO, 1go6. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  . 
Donations . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 
Subscriptions and donations to Theosophical Forum . .  . 

Total receipts . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  . 

Expcnditurn. 
Convention Hall, April JO, 1904 . . . . . . . . . . . . . . . . . . . .  . 
Theosophical Forum Publ ishing account . . . . . . . . . . . . 
Theosophical Forum Editorial account .  . . . . . . . . . .  . 
Postage . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 
Secretary's office . . . . . . . . . . . . . . . . . . . . . . . . . . . .  . 
Treasurer's notices . . . . . . . . . . . . . . . . . . . .  . 
Uncollectable remittances charged off . . .  . 

Total expenditures . . . . . . . • . . . . .  

$1,o8o 95 

$ 20 00 
575 33 
165 00 

4 so 
233 37 

2 00  
19 00 
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Cash Statemnst. 
On hand April 30, 1904 . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  $ 20 6o 
Receipts for fiscal year. . . . . . . . . . . .  . . . . . . . . .  . .  . .  . . . . . .  . . . .  . . 1,o8o 95 
Expenditures . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  . 
On hand April 30. 1905 . . . . . . . . . . . . . . . . . . . . . . · . . . .  · . . . . . . . . · 

$1,019 :110 
82 35 

$1,101 55 $1,101 55 

Liabilities Cha,.geable to Yea,. 1904-1905 

Advance payments on dues. . .  . .  . .  . .  . .  . . . . .  . .  . . . . . . .  . .  . . . . . .  . . .  . .  . .  . . .  . .  . $ 93 oo 
Forum Publishing account (estimated) . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  45 oo 
Secretary's office (estimated) . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  45 oo 

$182 00 
On hand April 30. 1904. . . . . .  . .  . .  . .  . .  . .  . .  • . .  . .  . . .  . .  . . .  . .  . . .  . . .  . . .  . .  . 20 6o 

$202 6o 
On hand April JO, 1905 . . . . .  . . .  . .  . .  . . .  . .  . .  . . . . . . .  . . .  . .  . .  . . .  . . .  . .  . .  . .  82 35 

Estimated deficit for year 1904-1905 . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  $120 25 
(Signed) H. ll. MlTCHEI,.L, 

April :ill}th, 1905. T,.easv,.,,. T. S. i" A. 

In commenting upon this report the Treasurer pointed out that no mention 
had been made therein of The Theosophical Q,.a,.terly, the total expenses of which 
had been borne by one member of the Society, who had thus contributed from $700 
to $8oo. in addition to the time and labor involved in the chief editorship of the 
magazine. Under the present arrangement no subscription price was charged for 
the Quarterly, but such donations and contributions as had been received for the 
magazine had been credited directly to the Society's Treasury. If the cost of 
publication had been charged to the Society the year's deficit would have amounted 
to approximately $goo. 

The Treasurer added that a plan of consolidation of The Theosophical Fort�m 
and The Theosophical Qua,.te,.ly would later be presented for the consideration of 
the Convention which, if adopted, would result in an annual savin!f to the Society 
of approximately $750, and which he believed would also tend to ratse the standard 
of literary and philosophical excellence in the Society's publications. 

On motion duly made and seconded the Treasurer's report was accepted with 
thanks. 

The Chair then called for the Secretary's report. 

REPORT OF THE SECRETARY OF THE T. S. A. 

During the past year there bas been a larger amount of Tbeosophic Activities 
among Branches and individual members, though no new plans or methods of work 
have been started. 

Two new Branches have received charters, and fifteen new members admitted. 
We have lost through resignation �ixteen, and by death six. Over 1,200 letters have 
been sent out, without counting official notices, and about goo Fo,-,.ms each month 
and the same number of Qua,.te,.lies. Upward of 1,500 letters have been received, a 
large number of them being from foreign countries. Our faithful and tireless 
worker, Mrs. Gregg, has continued devoting her entire time in attending to all the 
details of the office. 

(Signed) THADDEUS P. HYATT, Su,.etary T. S. A. 

On motion duly made and seconded the Secretary's rtport was accepted with 
thanks. 

Letters of greeting and reports from affiliated Societies and Branches were 
next read. 
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REPORTS AND GREETINGS 
FROM GREAT BRITAIN. 

To the Delegates and Members of the T. S. in A. in Convention assembled : 
Th� m�mbers of th� N�wcastle-ors-Tyn� Brarsch of th� Th�oso�hicol Socilly ;,. 

Ersglarsd send cordial and fraternal greetings, and heartiest good wishes. 
The activities of the Branch have continued without intermission throughout the 

past year, meetings being held weekly. These meetings are devoted to the considera­
tion of papers written by members and friends, and a very wide field, both philo­
sophical and ethical, has been covered in this way. 

The Study Class here still continues to meet, the "Stanzas of Dzyan" and 
the Commentaries in Vol. I of the "Secret Doctrine" being the subject of study. 

The Branch membership continues about the same : new members have come 
into the Branch, and others have left the District to work elsewhere, leaving the 
number on the roll much about the same. 

Our meetings are fairly well attended, and of late, we have had a somewhat 
large attendance of strangers, some of whom have continued to attend. In this 
latter respect, it is encouraging to notice the spirit of enquiry regarding Theosophi­
cal matters which has recently shown itself here. 

We further wish to say that we truly appreciate your assembly in Conference, 
believing as we do, that it will be a centre of t.ue Spiritual force ; and we also wish 
to express to all who are in attendance our hearty sympathy with them in this, as 
in all that tends to maintain the solidarity of Theosophical workers, and to keep 
our great Ideal constantly before the world. 

Yours fraternally, 
(Signed) EDWARD H. WOOF, Ho11. S�c. Nn»casll�-ors-Tyn� T. S. 

To the Secretary T. S. in A. : 
D�ar Sir and Brother-In accordance with your request, I send you herewith 

the report of the work of the T. S., Scottish Brarsch irs Glasgow. 
Our fourth syllabus was issued during March, 1904, and ended in June. It con­

sisted of sixteen lectures, all essays of more or less originality. I may say I was 
then the only speaker. With the fifth syllabus which was issued during july and 
lasted from August to December, a new era began in our Branch work. We had 
several visitors from Newcastle, including Mr. and Mrs. Jasper Fawcitt and Mr. 
E. H. Woof. This change improved the meetings to a great extent. Of the 
Glasgow members who undertook to speak were Mr. F. P. Fawcitt and Mr. ]. H. 
Reid. From Edinburgh we had Mr. James Moore. The editor of the "St. Rollos 
Es�ress'' published Mr. Jasper Fawcitt's lecture on "The Mahatmas" in full, this 
being the first time that such a thing happened here. Mr. Thomas Green also 
figured on our syllabus with his able and lucid paper, "The Bud of Personality." 
During this syllabus the average attendance was twelve as against seven or eight 
previously. Our sixth syllabus has since been issued and like the fifth is due to the 
efforts of Mr. F. P. Fawcitt. As speakers he secured a number of our co-workers 
from Newcastle, this time including Mr. and M rs. P. Douglas. Also Mr. T. Green 
from London and Mr. James Moore from Edinburgh. Our Glasgow speakers are 
Mr. J. H. Reid, Mr. Alexander Duke, Mr. F. P. Fawcitt, Miss Macmillan and 
Mr. B. Samuel, these two last being non-members at present. 

Along with the Sunday meetings, which are held in Drummond's Temperance 
Hotel, 28 Glassford Street, we have continued the study-class, with occasional 
breaks. The subject for study is the "Key to Theosophy." This has been a great 
help to many of our members and has also served to remove a lot of misconcep­
tions and put our understanding into order. This class has since been removed to 

, the residence of one of our members, Mrs. J. Mackie, at I Wendover Crescent, 
Mount Florida, Glasgow, S. S., where it is held on Thursday evenings at 8 P. M. 

In Gourock, on the Firth of Clyde, is a little centre consisting of Mrs. Campbell 
and Miss E. Clarkson. All papers given in Glasgow are forwarded to Gouroclc, 
where they are read at the bouse of our friends at 17 Royal Street. 

I may add that our public meetings are open to questions and discussion, for 
which we provide ample time. 

(Signed) 
Yours fraternally, 

ALEXANDER DUKE. 
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Comrades-The II. P. B. Lodge of the T. S. iK EKglaKd has been holding 
weekly meetings throughout the past year, but the number of attendants has fallen 
considerably. In many cases this is owing to members moving their residence out 
of London and therefore being unable to attend more than once or twice in a 
session. The work has been carried on as usual in spite of the lack of numbers, and 
there is now some amount of interest being taken. 

The work of propaganda goes on steadily, thus assuring the attention of a 
goodly number when the time arrives to bring them together. 

We have had some very good discussions and have now adopted the plan of 
dealing with subjects which are of interest to the general public, and preferably 
subjects that are being discussed by the public. 

It is the wish of the members of the H. P. B. Lod$e that I should convey 
their hearty fraternal greetings to the Convention, and wath their best wishes for 
the success of the work. 

Yours fraternally, 
ARTHUR D. CLARKE, HoK. Sec. H. P. B. Lodge, T. S. i" EKglaKd, 

78 Wigmore Street, London, W. 

FROM GERMANY. 
Berlin, Germany. 

To the Members of the Theosophical Society in America in Convention assembled : 
Dear Comrades-It is always a source of pleasure for us to send greetings each 

year to our American brothers and sisters. It is as if we felt in advance the brisk 
activity, the joy of some and the deep earnestness of others. Many of us here in 
Germany believe that another spirit, more real and more divine, prevails at the 
time of the Convention in America, and permitting our hearts and minds to be 
pervaded with this feeling, we partake of the same spiritual elements. 

May the present Convention be accompanied with the same success as its 
predecessors ; may the proceedings impel the Theosophical Movement forward, not 
only in America, but also in Germany and other parts of the world. 

We are able to give a good report of the Theosophical Society German Branch 
during the past year. Our work has been crowned with success and a right com­
prehension of the aims of the Theosophical Society has been aroused, so that it is 
more generally recognized where the true success of the movement lies. Formerly 
many believed that success was to be found in drumming together many thousands 
and persuading them to join the society. It is now recognized that this 1s only form 
and success is measured by the progress of mankind in inner wisdom, so that all 
men may recall and become conscious of their divine souls. No drumming together 
of members, no advertising, no fine lectures or public meetings can offer success, 
but "living Theosophy''-"living the life of the Soul." The few who have recog­
nized this are strivang to act according to their belief. 

Where this inKer success has been attained, outer success has not been wanting. 
The Theosophical Society German Branch has increased in membership during the 
past year, and a new branch has been formed in Breslau, with Dr. Wolfgang Bohn 
as president. The statutes of this branch are essentially the same as those of the 
Theosophical Society German Branch and of the Theosophical Society of America. 

On September 24th and 25th the Third Congress was held in Dresden, at which 
the undersigned was present. Such Congresses might have fulfilled an excellent 
aim by offering opportunity to the numerous Theosophical societies to meet and 
exchange ideas concerning the movement. Many, however, have probablf secretly 
hoped that these Congresses would lead to a reunion of all Theosophica societies 
here in Germany, but this can never take place until the several societies are united 
in principle; in other words, until the principles have their source on the spiritual 
plane, where all men are truly "brothers," where alone "universal brotherhood 
prevails." 

On October 22d and 23d the IX. Convention of the Theosophical Society 
German Branch occurred, and the success was notable. The proceedings which took 
place between the society of which H. S. Olcott is president and ours are worthy 
of mention. A re-union of the two societies was planned, but failed on account 
of the autocratic basis on which the former society was built ; their constitution 
disagrees greatly with the principles of the original society. 



TH EOSOPHICAL QUARTERLY. 

Another mark of progress is to be found in the publication of two new periodi­
cals, for which a want is felt. One is a Theosophical magazine for young people, 
entitled So1111ell-straltlell (Sunbeams) ,  edited by Mrs. Dora Corvinus, an active 
worker in the Society for man}' years and one who has recognized the need of such 
a maJrazine for a long time. She will be assisted in her work by her children. 

The other periodical is a fortnightly and bears the name of B/ock a11d Whitt. 
It is devoted to the social and mental progress of mankind and hopes to form a 
bridge between Theosophisches Leben and the many daily papers. The magazine 
will be published in a large edition and no effort spared to make it popular. 

May the "Lord of the Vineyard" and the Masters of Theosophy give their 
blessing to these undertakings. 

Once more wishing you the best success and assuring you of our SJ!Dpathy in 
all your proceedings, we remain, 

Sincerely and fraternally, 
PAUL RAATZ, Secretary of the Theosopltieal Socuty G,.111011 BrtMKis. 

Berlin, Germany. 
To the Members of the Theosophical Society in America in Convention assembled : 

Dear Comrades-It gives us gr�at pleasure to be offered the opportunity of 
expressing our sincere sympathy with the work of our American brothers and 
sisters. This is no polite phrase, which we are accustomed to use on special occa­
sions, but the language of true feeling. 

We know that you are glad to hear of the good results in the public work of 
THI!OSOPHJCAL SooniES and we, therefore, report to you the progress that we have 
made. 

The attendance at our public lectures, which take place twice weekly, has been 
excellent ; our library, containing almost 1 ,000 volumes, has enjoyed an extremely 
large ci.Tculation. 

An especial source of pleasure is to be found in the constantly increasing list 
of lecturers. This includes not only our own members and those of other Theo­
sophical societies, but also members of other organizations. The last-named lec­
turers have brought newcomers, enthusiastic ideas and theories, increasing thereby 
the interest extremely, as well as offering a grand opportunity of displaying 
tolerance. This signifies healthy life in the society. 

May the work of your Convention refresh and strengthen you for the great 
cause, and may the One Light, the Source of all, illumine your hearts and minds. 

With fraternal greetings, Theos. Society Branch, Berlin, 
SANDOR WEISS, Secrltary. 

Berlin, Gertnany. 
Dear Fri111ds-Recognizing the great significance of the mission which has 

summoned you together, the members of our society unite in wishing that your 
efforts may serve to arouse a comprehension of the everlasting truths in the minds 
of the people of your continent, and so aid them on the upward �th of evolution. 

A great sea lies between us on the physical plane, but as fa1thful, earnest com­
rades in the difficult task of promoting universal brotherhood, we feel very near you. 

May the united forces of sympathy from all parts of the world combine to cause 
glorious results, which may serve to increase the welfare of the whole human 
family. 

With brotherly greetings in behalf of the members of Theosophical Society, 
North Berlin Branch, 

ERNST JOHN, Presidtt�t. 

Leipzig, Germany. 
To the Annual Convention of the Theosophical Society in America : 

Dear Frilftds-To your Annual Convention the "Theosophical Society (Inter­
national Theosophical Brotherhood) in Germany" sends hearty greetings and best 
wishes. 

Our greatest wish is that the true Theosophical spirit, the spirit of love and 
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freedom, of tolerance and self-government may live and work in Ill Theosophical 
organizations. The Elder Brothers of Humanity want to establish a nucleus of 
Theosophical Brotherhood on Earth. This nucleus is the Theosophical Society. 
It is not restricted to any external organization, but embraces all brotherly men and 
women on earth. We call this nucleus "International Theosophical Brotherhood" 
or General Theosophical Society, and we endeavor to uphold this spiritual and 
wholly unsectarian meaning of the Adepts and H. P. B.'s work. The Theosophical 
Society which is to fraternize the races, nations, sexes, confessions and social 
groups of mankind has nothing to do with quarrels as to questions of the external 
organizations. The external Theosophical societies, groups of workers, circles and 
centres are to be only tools and bodies, through which the Holy Ghost of the 
Theosophical Brotherhood can become manifest. Tbey are perishable, and they 
are ienuine Theosophical Societies ollly in the same degree as they possess the 
genume theosophical spirit, and it is without any importance by whom and at what 
time they have been founded. But an intolerant Theosophical Society is a contra­
dictio in adjeeto, though it had been founded by Buddha himself or by Jesus of 
Nazareth. 

The free, self-I!Oveming Theosophical Societies in all countries ought to become 
more acquainted w1th each other as co-workers. We &hould remember the old fable 
of the bundle of sticks, and therefore stand firmly together on the basis of the free 
and brotherly principles of the Theosophical Society. An exchange of experiences 
and reports will promote this. An International List of the addresses and meetings 
of the self-governing, unsectarian Theosophical Societies will also be good. (The 
first international list of this kind has been issued by the office of the T. S. in Ger­
many in this year) . Finally international general theosophical congresses would pro­
mote our mutual acquaintance. Such a Congress for all countries will be held at 
Nuremberg, in Germany, in 1!)06, on a free and general basis. May all free 
Theosophical Societies help in this work. 

As to the activities of the "T. S. in Germany" a full report will be given after 
our Annual Convention, which will be held at Whitsuntide at Leipzig. 

To-day only the following may be reported : The T. S. in Germany is a federa­
'""' of 25 autonomous local societies with about soo members. In the whole there 
exist 63 autonomous local societies, circles and centers in Germany. Most of the 
organized societies ar.d many of the circles have public free lending libraries and 
weekly public meetings. Our method is, first, a center, i. e., a person that under­
stands and acknowledges the principles of the Theosophical Soc1ety, and is willinc 
to work for them. Second, a great public meeting, at which we gather the ad­
dresses of those who wish to know more of the theosophical movement. Third, a 
public lending library is established. Fourth, a reading circle ( family circle) . 
Fifth, perhaps after years a public Theosophical Society forms itself. 

Lecturing tours were made by Dr. F ranz Hartmann, Mr. E. A. Krause, Mr. 
Hermann Rudolph, Mr. Wilhelm Storost, and by the undersigned. The office of the 
Society (Leipzig, Blumengasse 12) has done much work by answerin{ questions, 
spreadinl{ pamphlets, lending books (Theosophical Central Lending ibrary for 
Germany), etc. . 

The books of Dr. Franz Hartmann have proved most valuable, for they teach 
the religious meaning of the theosophical movement, and not only its scientific 
aspect. 

The hichest aim of all of us is the holy THEOSOPHIA, the Divine ATMA­
YIDYA, �hich is the knowledge of the essential O�ENESS of our existences. This 
1s the basiS of BROTHERHOOD. H. P. B. sa1d : "Be Theosophists, work for 
Theosophy, united yet independent ;" let us therefore work for the realization of this 
common ideal, for the salvation of the great family of HUMANITY. 

Truly yours, 

Detw s;,. a11d B,.olher :­

EDWIN BOHME, 
Gn�Wal s,crelary T. S. itt GermtJ��y. 

FROM HOLLAND. 
AKSTDDAK, Holland. 

It was not possible for me to send you quarterly report before February 15, 
therefore we send you a yearly account of our work. 
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We regularly bad our weekly meetings, where different subjects were treated 
of and read. 

The first half year of our group's existence we bad five public meetings in 
Amsterdam, and one in the country ( IIversum) .  Though the interest was not 
very great, they yet were visited quite well. 

On the occasion of the hal f-yearly existence of our group a printed report of 
our work and purpose has been issued, which was distributed on a large scale, 
after having been announced in several papers. Many questions for information 
were asked as a result of our effort. 

For the second half-year a locality has been let to bold once a month a public 
meeting, of which we have had three. Continually the number of visitors is increas­
ing, and several of them have asked to be notified regularly of further meetings, 
and the subj ects to be treated. which is also announced in five newspapers. 

A meeting with Edwin Bohme, of Leipsic, and John Hoving, as speakers, was 
visited by an audience of more than 100 persons, and had much success. 

Our group has as yet but seven members, but by our meetings we can perceive 
that the propagation of the free interpretation of the Theosophical ideals 1S much 
appreciated. 

The Society which acknowledges Annie Besant and Olcott as its leaders is very 
large here. 

This year we were visited by some of our fri�nd� in Newcastle, which contact 
we have kept unbroken. 

One of our members went as deputy to the Congress in Dresden, the conse­
quence of it was that several ties with the foreign country were acquired. The 
appearance of Brother Bohme was also due to it, whilst Dr. Franz Hartmann 
promised to visit us this year for a lecture. 

After two meetings in llversum we succeeded in forming a group there. 
We think you will conclude from this that the interest in the work on a free 

Theosophical basis is growing here. 
With best wishes we are 

Yours fraternally, 
A. ]. DE VOS, Sur,tary. 

REPORTS FROM BRANCHES OF THE T. S. A. 

To the T. S. A., in Convention Assembled :-
Dear Brethren-The Cincinnati branch is greatly pleased to be able to report 

very substantial progress. The dissention s of the past, which caused a temporary 
suspension of the old society, have been allayed. The 'old members quite generally 
unite with us, and have turned over to us all the surplus on hand to be used by us 
for library purposes. In fact, we consider that we are now a united society, and 
propose to devote our efforts to the dissemination of the principles of Theosophy, 
pure and simple. 

We meet in the L�cturc Room of the Vine Street CongreJBtional Church, each 
Tuesday evening. The subj ect for consideration for the evemng is treated of in a 
paper or an address, after which a general discussion follows. Average attendance 
IS about forty. We also have a flourishing class in the Secret Doctrine, which 
meets each Sunday afternoon. Attendance about fifteen. 

In short, there seems to be a general revival of interest in Theosophy in this 
dty, and we look forward to a prosperous future. We hope to be able to send a 
delegate to the next convf'ntion. Assuring you that we are with you in spirit, 

We are, yours fraternally, 

To the Secretary of T. S. A. :­
D,ar Sir arul Brother :-

The Cincinnati Theosophical Society. 
( Signed) W. A. R. TENNEY, Presidnll. 

F. C. BENNINGER, Suretary. 
-----

The Dayton, Ohio, Bra"ch of th' T. S. A. has been holding two meetings each 
week, one on Sunday evening, which is open to the public, and a members' meeting, 
for the study of different religions. At the Tuesday evening meetings, invitations 
are given to different speakers to lecture on their views. and the attempt is made to 
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have new speakers each evening. Each speaker that accepts is allowed thirty 
minutes for his discourse. Questions are then asked and answered by the speaker. 
Our own members have nearly always touched upon the laws of Karma and Rein­
carnation, and in concluding their addresses have dwelt upon the Universal Broth­
erhood of Man. 

The Branch has moved its meeting place to No. 1 1 2  South Broadway Street, and 
the Tuesday evening meeting has been changed to Wednesday evening. A maj ority 
of the Spiritualist Society here meet with us, and are taking great interest in The­
osophy. Several of their mediums have given up holding seances, and their leader 
is  lecturing along Theosophical lines, rloing our cause much good. 

Our members are doing individual work by lending books, giving out circu­
l ars, and talking to people wherever there is a chance to spread the Truth. 

To the Secretar» :-

Fraternally yours, 
( Signed) HAMLIN GARST, 

Secretary arsd Treasurer Daytors Bra,.ch, T. S. A. 

Dear Sir-The Fort Wayne Br<Jrsch, T. S .  sends the following report of the 
year's work : 

The Society has held a regular weekly meeting, with one exception, that being 
on account of bad weather. Three notices arc sent the daily papers announcing 
this meeting. 

The subjects have been articles taken from The Forum, or the Quarterly, or 
have been suggested by outsiders or members. Some of the most helpful have been 
meetings for conversation on Theosophical subj eels. . 

Although we have not enrolled any new members, the interest does not seem 
to have lessened. 

We feel that correspondence bet\\ een members and other local societies would 
be of mutual benefit and would gladly answer any letters sent us. 

Secretary T. S. A. :­
Dear Sir tlrld Brother :-

Respectfully, 
( Signed) L. F. STOUDER, 

Secretary Fort l-Vayrse Branch T. S. 

The /rsdiarsapolis Brarsch is holding regular meetings every week-a lecture on 
Sunday, and a Study Class on Tuc,day evening. The active members of the Branch 
are doing all they can to advance the Theosophical Philosophy. 

Trusting that the annual convention will be both harn10nious and successful. 

To the Secretary T. S. A. :-

Fraternally, 
( Signed ) GEO. E. MILLS, 
Secretarl' l11dianapolis Brarsch T. S. 

-----

Members of Syracuse Brarsch T. S. irs A. send forth their friendly greetings and 
best wishes for the success of the Convention, and tnt>t that all members there 
present will work in harmony for the best interest of  the T. S. 

The Syracuse Branch has hecn established some twelve or fifteen years, and 
has had quite a number of ups and down, downs and nps, but is still hanging on , 
as the saying is, with "bull dog grip." 

Though few in number we hold meetings every Tuesday evening. Our read­
ings have been from such works as the Bhagavad-Gita, Voice of the Silersce. Light 
on the Path, Lrtters That Have Helped Me, Ocean of Theosophy, Key to Theoso­
phy, Isis Unveiled, Secret Doctri11r, Th·• Forum, Quarterly, and other books. We 
have no l ibrary of our own, but quite a number of Theosophical books can be had 
at our City Public Library. I believe much good could he done if all members resid­
ing in different parts of the country and states wou ld give their book dealers a list 
of Theosophical works, as so many "New Thought people" cal l at the book stores 
for such books, but the dealer, as I understand, does not know what to give them. 
I made out such a list for our local dealer, who was much pleased to receive it. 

With best wishes for Peace to All I remain Yours fraternally, 
( Signed) CHAS. H. DOWER. 

Stcrctary Syracuse Brarsch, Syracuse, N. Y. 
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To the Secretary T. S. A. : 
The Blavatslty BrtJfii:IJ of W tJShillgiOfl, D. C., bas held its weekly meetings during 

the past year, as usual, and good work has been done. Our hall is large, well 
lighted, and cheerful, especially adapted to the giving of lectures. Two lectures 
have been delivered recenth·1 and have been well attended. Subjects of lectures 
were : "Emerson" and "Optsmism." Visitors show interest and frequently join in 
discussions. F..ach member selects his own method of participation in meetings ; 
papers are prepared, or readings from works pertaining to the topic chosen, or 
remarks are made followed by general discussion. A syllabus has been distributed 
giving dates of certain subjects to be considered, also printed cards of invitation to 
lecturts. We have a weekly advertisement in a daily paper. The aim is to have 
the meetings informal and of a living interest. An excellent library adds to the 
thought of helpfulness in view. 

(Signed) MARIAN F. GITT, Secretory. 

Dear Co-Workers in T. S. A. :-
Feeling sure that you will be glad to learn of anything of interest to our work, 

I send you the following notice of onr Sunday lecture, April 3, 1905. by a Hindu 
Brother, who has spoken for us for several weeks to full houses. 

Queen City Theosophical Society in America-Pioneer Block, A. 0. U. W. 
Hall, Sunday study class at 7 P. M., "1"he Secret Doctrine" ;  lecture, 8 P. M., subject, 
"God and Cre-ation," by A. K. Mozumdar, of Calcutta, India. The last lecture here. 

As Mr. Mozumdar presents the philosophy along the exact lines we are working 
on, considerable interest has been awakened in Theosophy, though he himself calls 
his teaching "Universal Truth." 

We, the members of Queen City T. S. in A., feel encouraged to keep trying to 
bold the open door for all who wish to come our way. 

With best wishes for all our Fellows everywhere, we remain, 

To the Secretary T. S. A. :-

Fraternally yours, 
Queen City T. S., Seattle, Wash. 

( Signed) JF..NNIF.. S. CLARK, 
CHAS. J. CLARK, T. S. A. 

MI'. s,cf'eltJry : Kindly :�.llow me to say that Sail Pedi'O BI'IJIICII is still in active 
service. Membership increasing. We have a free lending library, and have pre· 
sented several volumes to the sublic: library of this city. We hold two public meet­
ings each week, Thursday an Sunday_ evenings ; also Secret Doctrine class Wed­
nesday evening for all members of the T. S. A. ( but for members only) . 

At our Thursday evening meetings, after the transaction of business (which 
consists chieAy of reading minutes and paying dues) ,  a question given at a previous 
meeting is answered by the membf,rs, and another question given to be answered 
the following Thursday evening. The balance of the meeting is taken up by the 
reading of some paper or article by the member whose tum it is to contribute 
something. A few minutes are allowed before the close for discussion and questions. 

Sunday evening meetings for the past three months have been devoted to the 
gospel of St. John. Fraternally, 

(Signed) FRED HOWERTON, SecrettJry. 

Discussion of the several reports followed. Upon motion duly made and carried, 
the Secretary of the Society was instructed to inform the various Branches of the 
T. S. A. of the suggestion of the Svracuse Branch that local book dealers be fur­
nished with lists of Theosophical publications to be kept on hand or recommended 
to in_quirers. 

Upon motion, duly made and carried, the Secretary of the Convention, in con­
sultation with the Committee on Resolntions, was instructed to draft cordial 
responses to the reports and lette�s of greeting, expressing the appreciation of the 
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Convention for the good wishes extended and congratulatina the senders upon the 
excellent results they reported. 

General business bemg now in order the Convention considered the proposed 
consolidation of the Theosophical Fonnn and Theosophical (Juorterly. Mrs. john­
ston spoke at length of her experiences as Editor of the ForMm, and the reasons 
which led her to advocate the stopping of the ForMm, as at present published, and 
the concentration in the (Juorlerly of the full literary talent and energies of the 
Society. Mr. Mitchell also advocated the consolidation and concentration as prac­
tically necessitated by the Society's financial condition, and as also tending to the 
maintainance of a higher standard of excellence. He pointeJ out that the For..m 
had now completed the seven-year cycle since its revival, in 1898, and paid a high 
tribute both to the place it bad filled duriug this entire period and to Mrs. Johnston's 
work sine.: she became Editor. 

Upon motion duly made and carried, the Convention approved the consolida­
tion of the two magazines into the Tl!'osophical (Juorto!f'ly; and the matter of the 
relations between the Society and the QMarterly was referred to the Executive 
Committee for determination and arrangement, and with power to act. 

Upon m'ltion duly made and unanimously carriec_l, a special vote of thanks was 
tendered to Mrs. Johnston, for her devoted work in ed1ting the ForMm. 

The Chair then announced that the election of officers for the ensuing year was 
next in order. 

Upon nomination, duly made and seconded, the followina were unanimously 
elected : 

Esec..tive Committu: 

MR. CHARLES JOHNSTON. MR. M. W. DEWEY. 
MRS. VERA JOHNSTON. MR. ]. D. BOND. 
DR T. P. HYATT. MRS. E. D. MOFFET. 

MR. A. E. S. SM YTHE. 

Secretory: TretSn�rer: 
MRS. ADA GREGG. MR. H. B. MITCHELL. 

In nominating Mrs. Gregg for Secretary, Dr. T. P. Hyatt spoke of her long and 
devoted service in assisting the Secretary, and taking charge of the details of the 
Secretary's office. Mr. Johnston was then recognized by the Chair, and said : 

"Mr. Chairman, before this motion is put I should like to express the gratitude 
which all members of the T. S. A. feel to Dr. Hyatt, for his work as Secretary dur­
ing several years. Dr. Hyatt found chaos in the Secretary's office, and created 
order. The records were like leaves scattered by the wind ; the threads of affairs 
were l ike a ball of wool, after a kitten has played with it, and this tangle Dr. Hyatt 
straightened out. He worked with great self-sacrifice, and now, with like self­
sacrifice be hands the work on to his successor. For no one can do Theosophical 
work of this kind without finding its tendrils twined around his heart, and it is a 
genuine sacrifice to give the work over to another. 

"Therefore, on behalf of the Society and the Executive Committee, I wish to 
express the sincere gratitude which we all feel to Dr. Hyatt for his most effective 
work." 

An enthusiastic vote of thanks to Dr. Hyatt was then passed by the Convention, 
and Dr. Hyatt made a feeling and appropriate reply. The Convention then 
adjourned till 8 :JO P. M. 

The evening meeting was devoted to informal talk and discussion, adjourning 
about 10 :JO till Sunday afternoon at 3 o'clock, when the Convention met for its last 
session to bear from the Branch representatives and visiting delegates. 

Mrs. M. F. Gitt, of Washington, spoke of the work there, and made a special 
plea for children and the necessity of doing something for them in the way of 
teaching the principles of Theosoph.J. 

Mr. A. B. Russ, also of Washmgton, emphasized the necessity of paying more 
attention to the beliefs of other people so that members could approach them more 
intelligently, and talk with them on their own ground without the handicap of 
ignorance of their beliefs and terms. 
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Mr. Mitchell spoke of the special features of work in New York City, and at 
some length of a point touched upon by Mrs. Gitt-the dose parallel.ism between 
Theosophy and Christianity once the latter had been stripped of theological addenda. 

M r. Albert E. S. Smythe, of the Toronto, Canada, Hranch, spoke of the spirit 
of brotherhood as the essential feature of the theosophical movement. He had 
endeavored, he said, to maintain the mental attitude of paying no attention to arti­
ficially constituted l imits or boun<laries. They existed not as means of separation, 
but as aids to attainments, and those who regarded them otherwise were not 
fulfilling the law of love. He declined to adopt a policy of exclusiveness with regard 
to workers in any cause for the benefit of humanity. This spirit of brotherhood, he 
held, had made great strides in the past thirty years, and the Theosophical move­
ment could reasonably claim a large share in  the result. He instanced the drawing 
together of the Christian churches, three of the large Noncon formist bodies in 
Canada having a plan of union under consideration. 

He found that the opportun ity for theosophical work had never been greater 
than at present, nor were people ever more ready to l isten to reasonable and simple 
presentations of the philosophy of l i fe embodied in the wisdom-religion. He did 
not think it  necessary or advisable to tag c•·erything one had to say with the label 
of theosophy. It was much more essential to remember that, as the "Key to Theos­
ophy" has it, the duty of theosophists was to keep alive the spiritual intuitions of 
humanity. 

Antagonism to the churches was unwise, and to be deplored. All who were 
in earnest and conscientious in their faith and creed had some measure of truth 
conveyed to them in the form to which they adhered. By sympathetic endeavor to 
place oneself  in the place oi others it was possible to understand what they saw, 
and perhaps to place a fuller measure of the truth before them, and in a garb which 
they could appreciate. 

In newspaper work, and in other ways, Mr. Smythe said that he had been 
able to overcome many prej udices against theosophical ideas, and had been invited 
to address various societies and clubs on subj ects in which a theosophical point of 
view was involved. People would thus l isten to statements of philosophy and 
ethics, which they shunned if identified with a system they supposed to be hostile to 
religion. He had been able to approach professional and university men on occa­
sion w ith suggestions appropriate to their particular sphere which aroused interest 
in the phi losophy from which the suggestions sprang. 

Mr. Smythe thought that less attention than was required had been given to 
the fundamental and simple teachings of theosophy. He doubted if many of those 
present at the Convention could pass a creditable examination in "The Key to 
Theosophy," and it was useless to pass on until the student was famil iar with the 
groun d covered therein. He had found short course classes of great benefit in 
fixing the interest of inquirers. If a class could be induced to meet once a week 
for six weeks and study a chapter each week in such a l ittle book as Mrs. Lang's 
"Elementary Theosophy," the impression made would be indelible. It mattered 
not whether such students all ied th<'lnsclves with a society ; they bore away an 
in fluence which would never forsake their lives. 

In conclusion he expressed a hope that members should not fail in earnestness, 
enthusiasm and optimism, and presented the fraternal greetings of the Toronto 
branch. · 

M rs. Corduan, of Newark, deplored the sectarian spirit still lingering in some 
churches, and gave several amusing instances. 

The convention fonnally adjourned at 5 :30 P. M. Sunday, April 30, but the 
members and delegates remained as guests of the New York T. S., to hear a lecture 
entitled, "The Kingdom of Heaven," delivered in the evening by M r. Charles 
Johnston, to a large and very appreciative audience. 



The Theosophical Society in A merica, as such, is n o t  responsible for 
a-llY opin ion or  declaration ·in th..:s ·magazine, by wlz o msoe·Nr expressed, 
111 1 less contained in au  official doc u m e n t. 

M 
ORE money is made out of the ignorance of other people 

than by the attainments of the scholar. Fortu nes have been 
made by trading in glass beads and such treasures with the 
untutored savage. The untutored American is a more acces­

sible and equally lucrative source of income to hosts of merchants in 
modern glass-bead philosophy. "A little learning is a dangerous thing," 
is  a sufficiently hackneyed quotation ; but the pri nciple underlying it is 
the means of livelihood to the glass-bead merchants. One of the great 
branches of the glass-bead business is the sale of vibrations. The quasi­
civilized American has heard of wireless vibrations, and electric vibra­
tions, and musical vibrations ;  he has held the handles of sundry gal­
vanic machines ; he has experienced the shudder which his grandmother 
told him was caused by someone walki ng over his grave. He has heard 
it  stated that the humming of a bee will cause a blossom to burst into 
bloom. While in this intellectual atti tude the glass-bead man comes 
around and offers to thrill him in any direction, to any extent, according 
to the amount of loose cash he is prepared to relinquish, for the cashless 
vibration is not dealt in by the glass-bead vibrator. Yon can receive 
vibrations daily ( it is alleged ) or three times per day, or continuously or 
i n termittently, for health or for disease, for love or hate, for success or 
failure, or anything else you please. It all depends how deep the savage 
i nstinct for glass beads may be rooted in your natu re. If you are "a 
person possessing sterling qualities, ambitious, energetic, and very anxious 
t o  make a mental and financial success ; if you wish to better your posi­
tion, increase your business, develop your talents, or obtain a higher social 
standing," you may derive the benefits which are to be obtained by parting 
with your spare funds to a thousand convenient agencies. "Our members 
are to be found in every country on earth ," is the assertion of one of these 
glass-bead companies, following up the scriptural statement that the poor 

( in common sense ) ye have ever w ith you. A highly i ntelligent man 

37 
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approached the present writer some time ago, and related how he had 
spent $200 here, and $So there, and $ISO somewhere else, in the quest for 
magical knowledge. "I'll give you $100 if you tell me what you know," 
he said. "I have told you over and over again from the platform every­
thing that can be told, and because you got it for nothing you did not 
value it. There is no more to hear. You must live the life to know the 
doctrine." He admitted that he had learned more from the platform 
than from all the dear-bought systems. Wealth is nothing, and success 
is nothing, and social attainment is nothing, and even love in itself is 
nothing. The experience gained and the power attained in getting one or 
another of these, and in using them, is everything. We live to become, 
and not merely to have or to do. This is the priceless secret. No knowl­
edge or wisdom can ever be bought for money, and the delusion that 
success or ability may be imparted by any glass-bead merchant sending 
bumble-bee vibrations across the continent at so much a hum is merely 
evidence of our latent barbarism. That money is in question at all is 
sufficient to overthrow the preposterous claim that great spiritual forces 
are concerned. And should any assert that they have been benefited by 
vibrations it will be found that it is the self-originated vibrations of 
aroused expectation, increased attention, and concentration that have been 
effective. 

The wisdom of Socrates is rarely more clearly revealed than in his 
remark that it is not difference of opinion which causes estrangement 
and enmity among men, but difference of ideal. If we differ, he says, 
about the length of a grass plot or the weight of a stone, we measure the 
one and weigh the other, and our difference is quickly reconciled. But 
when we differ at to what is honorable, or pious, or pleasing to the gods, 
then-as there is no measurement, and as we have lost the habit of listen­
ing to the gods-there is no reconciliation, and bitterness is born between 
friends. 

The Editors of the THEOSOPHICAL QUARTERLY were well aware of 
this danger when the subject of Socialism first entered these pages. For 
not only is this a matter intimately concerned with ideals, but there is the 
further ambiguity involved in the term Socialism itself. Unfortunately 
for the purposes of discussion, the Socialistic movement is in just that 
half-developed condition where it means many different things to different 
people, and it is impossible to use the term with any certainty of the 
meaning it will convey. To one it is an Utopian theory-an ideal from 
which all that is bad is by hypothesis excluded. To another it is a ques­
tion of practical politics-the platform of some socialistic party. Even 
in this latter case the ambiguity still exists for us, for the socialistic parties 



NOTES AND COMMENTS. 

of different countries have different platforms, and this is an international 
journal. 

But in one thing at least we find agreement. All socialistic activity 
aims at a redistribution-in general, by legislation or force-of material 
prosperity, whereby those that now have less shall have more, and those 
that now have more shall have less. And it is a further indisputable fact 
that the majority of its advocates are those who think they now have less. 
If the propaganda for this redistribution were based solely upon economic 
arguments their discussion might well be out of place in this journal. 
But such is not the case. The appeal is made to those high sentiments 
of compassion and sympathy which have gradually evolved in our civiliza­
tion and are the first flowers of its spiritual growth. Beyond this emo­
tional appeal there is a further pseudo-religious one. Many of the prin­
ciples for which the Theosophical Society has stood for the past thirty 
years are now quoted as evidencing the moral righteousness of this col­
lective self-seeking, and the great spiritual fact of universal brotherhood, 
of the identity of all souls in the over-soul, is represented as an argument 
for communal ownership. 

It is this appeal to the principles of religion which gives Socialism 
its significance in the Theosophical Movement, and compels its exami­
nation. But this appeal is like the appeal unto Czsar : it is ultimate, and 
cannot be withdrawn. Yet so judged, Socialism appears as but another 
illustration of the most elementary of religious misconceptions--the in­
ability to realize that "the Kingdom of Heaven is not of this world," 
that "to gain the soul the world must be surrendered." This is the first 
misconception that has confronted all religious teachers, as witness these 
words of Jesus. To the time of the crucifixion his disciples looked for 
an earthly kingdom. In another form it is also the first trial, temptation 
or initiation through which the neophyte in occultism must pass. After 
some little power or knowledge is gained of spiritual things there come 
three distinctly marked temptations, through which we make this power 
or knowledge permanently our own. These can easily be recognized in 
our own experience, for in their lesser forms they recur again and again. 
They are symbolized in the three temptations of Jesus in the wilderness. 
It is the first that is exemplified in Socialism as in another form it is in 
Christian Science. It is the temptation to use spiritual power or knowl­
edge for material gain. 

The spiritual development of a people or a civilization exactly 
parallels that of the individual. We have gained some knowledge of the 
brotherhood of man and of the unity of soul. Now comes the test as to 
how we are to use it. We can use it to aid us to self-surrender or to self­
seeking-to the sacrifice of personal material ambitions or to their fur­
therance. 
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This, in its ultimate analysis, is the choice the socialistic movement 
presents to our civilization to-day. Its actual character is concealed by 
many subtle arguments. But in reality these do not touch the question. 

It does not matter if the material well-being is to be shared in by others 
as well as by ourselves. It does not matter if in itself it be a good. We 
may even grant that if all men were self-sacrificing and spiritually 
illumined, the resulting civilization would differ little from a socialistic 
state. Still this admission would not affect the issue. For the question 
is not would this be good as the outward expression of self-sacrifice, but 
are we self-sacrificing in seeking it ? Are we in this seeking material or 
spiritual well being ? For there are many things it would be good to have 
which it is not good to seek. 

The appeal has been made to Religion, and Religion answers in no 
uncertain voice, "Ye cannot serve two masters," . . . "to gain the soul 
the world must be surrendered." This has been the message of religion in 
all times and places. It is as true now and here as two thousand or twenty 
thousand years ago. To some it seems a hard and cruel teaching. But 
it is neither hard nor cruel , it is the simple truth. The world of spirit 
is not the world of matter. The call of the inner world has reached and 
quickened us. It speaks to us in the teachings of all the prophets, seers 
and mystics. In all the silent places of our lives we hear its voice, singing 
of its fulness and infinite richness. It  calls us to the great adventure. 
Is it any hardship that to follow to the other world we must surrender 
this. Did not Columbus do the same ? And all our forebears who settled 
this new world in which we live. And is our courage less, our hope and 
faith a smaller thing than theirs. Su rely all growth, all motion, is this 
same surrender of the present to the future, of the material to the ideal. 
V.,Te need to be of stronger heart and firmer faith, realizing that each 
circumstance of our lives has been moulded by the soul for its own pur­
poses, and that the road to freedom is through duty and obedience. 

'vVe cannot do better than quote again an extract from Light on the 
Path, which must be familiar to all our readers, hut which, perhaps, has 
not been read i n  this connection. 

"For the voice to have lost the power to wound, a man must have 
reached that point where he sees himself only as one of the vast multi­
tudes that live ; one of the sands washed hither and thither by the sea 
of vibratory existence. It is said that every grain of sand in the ocean 
bed does, in its tu m ,  get washed up on to the shore and lie for a moment 
in the sunshine. So with human beings, they are driven hither and 
thither by the great force, and each, in his turn, finds the sun-rays on him. 
When a man is able to regard his own l i fe as part of a whol e  like this. 
he will no longer struggle in order to obtain anything for himself. This 
is  the surrender of personal rights. The ordinary man expects, not to 
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take equal fortunes with the rest of the world, but in some points about 
which he cares to fare better than the others. The disciple does not 
expect this. Therefore, though he be like Epictetus, a chained slave, he 
has no word to say about it. He knows that the wheel of life turns cease­
lessly. Burne Jones has shown it, in his marvellous picture ; the wheel 
turns, and on it are bound the rich and the poor, the great and the small, 
each has his moment of good fortune when the wheel brings him upper­
most ; the king rises and falls, the poet is feted and forgotten, the slave 
is happy and afterwards discarded. Each in his turn is crushed as the 
wheel turns on. The disciple knows that this is so, and though it is his 
duty to make the utmost of the life that is his, he neither complains of it 
nor is elated by it, nor does he complain against the better fortune of 
others. All alike, as he _well knows, are but learning a lesson ; and he 
smiles at the Socialist an

·d the reformer,  who endeavor by sheer force to 
rearrange Circumstances which arise out of the forces of human nature 
itself. This is but kicking against the pricks, a waste of li fe and energy. " 

All theosophical books and magazines, without exception, since the 
Theosophical Society was formed in 1 875, down to the present day, have 
spoken of the effort which is made at the end of each century to impress 
certain fundamental spiritual truths upon the consciousness of the human 
race. The validity of the theosophical movement is based upon this idea, 
for it lies at the very root of its being, as the Society, an outgrowth of 
the movement, would not exist save as the result of this effort. Yet the 
slightest examination of this recurring spiritual phenomenon shows how 
far the world really is from a general acceptance of even the simplest of 
theosophical beliefs, for one almost instinctively asks : "Who makes the 
effort to reimpress spiritual ideals upon humanity ?" And the theosophist 
is compelled to speak of the Lodge of Adepts, than which there is no 
theosophical teaching more ridiculed, and further from even tentative 
general acceptance. 

Reincarnation and Karma, two more of the principle ideas of the 
theosophical philosophy, have made astonishing inroads on the unbelief 
of the time. The idea of recurring lives on this planet is now accepted 
as probable by many, and believed in by not a few, as a logical corollary 
of the general theory of evolution as taught by science ; while the law o f  
Karma, the law that results flow naturally a n d  inevitably from causes, in 
the moral as in the · physical world, appeals  to minds trained by genera­
tions of teachers who believe in Cause and Effect , and the law of Conser­
vation of Energy ; but outside of the avowed Theosophists there are still 
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but few who profess belief in the adepts. Perhaps the Roman Catholic 
has most sympathy for this belief, which does not differ materially from 
his own idea of the saints. 

It is simple and reasonable enough. It is merely the belief that evo­
lution does not stop with the production of man, but that there are an 
indefinite number of stages in advance of man, and that those beings who 
have reached these stages and whose existence has given rise to the 
legends and traditions of saints and magi, wise men, prophets and seers, 
with which both Sacred and Profane Literature is full, still busy them­
selves with the welfare of humanit)', of which they consider themselves 
a part, but from which the laws of their being require them to preserve 
a certain aloofness. Whether they be thought of in the orthodox fashion 
as saints and angels of the Lord, or in the Theof>phical fashion as merely 
wise men who have perfected themselves in knowledge and goodness and 
gained thereby great power, the fact remains that we have been told many 
times that once every century these men, known collectively to theos­
ophists as the Lodge, make a special effort to teach certain spiritual 
truths to Humanity which it is in danger of forgetting ; very simple 
truths, most of them, truths taught by Krishna and Buddha, and Jesus, 
and all other great and wise men who have ever lived ; ideals about Honor 
and Unselfishness, and Love, and Charity, and Obedience, and Faith, and 
all the other things we think we know so well and which we think about 
so little and follow still less. 

The original Theosophical Society had three degrees,-the first, 
public and general ; the second, secret, but open to nearly any applicant, 
and the third for tried and tested disciples ; for among other things given 
out by the adepts was the very wonderful information that anyone who 
wanted to, and who was willing to give up the world and all it repre­
sented, could enter upon a period of special study and preparation which 
in the end would lead to full membership in the Lodge. The Theosoph­
ical Society was the gateway from the world to the Path leading to Adept­
ship. Although these three degrees have passed through many changes 
in form during the thirty years since the Society was founded, the original 
ideal and purpose have been preserved. The two inner secret degrees 
are no longer officially connected with the Theosophical Society, indeed 
they are very expressly declared separate and distinct, but they still exist, 
and will continue to exist. 



THE GOSPELS OF THE 
KINGDOM: 

I 
N much of our popular theology there is some danger that teachings 

about Jesus have somewhat overshadowed the teachings of Jesus, 
and that we are too often asked to accept certain statements concern­
ing the Master, when our attention ought rather to be directed to the 

Master's words. 
If we accept this thought, and determine to occupy ourselves first 

with the teachings of Jesus, rather than with teachings about Jesus, we 
shall find a fertile field immediately opened before us. We shall see that 
the teachings of Jesus have a distinct organic unity, so that, if they were 
given to us mingled with the words of others, let us say of Socrates and 
Krishna, we should presently be able to select the teaching of Jesus 
from the whole, by its inherent quality, its clearly distinctive note ; just 
as any one with a trained ear for verse could pick out separate lines of 
Shakespeare, Shelley or Burns from a general collection of poetry. This 
distinctive note is in every saying of Jesus recorded in the four Gospels, 
even though each of the evangelists gives a slightly different coloring to 
what he records, so that John has one shade, and Matthew another. The 
unity of the author shines out manifestly through the diversity of the 
reporters. 

The recorded teachings of Jesus are unequally grouped. We have 
two long discourses, and a number of shorter sayings, some only a single 
sentence or a few words. The two long discourses are : the Sermon 
on the Mount, which stands at the very beginning of the mission, and the 
Discourse of the Last Supper, reported by John, which marks its close. 

The remaining discourses are comparatively brief. If we go through 
them all, we shall presently be struck by a very remarkable phrase, which 
runs like a golden thread through many of the discourses, binding them 
together in unity of thought. This phrase is : "the kingdom of heaven." 
It would seem that this phrase was not originally created by Jesus, but 
was at first the rallying cry of John the Baptist. John used it as the 
text of his sermons : "Repent, for the kingdom of heaven is at hand." 
Jesus, coming to hear John the Baptist, and to receive from him the 
symbolic rite of baptism, was struck by this phrase, and adopted it. We 
find him using it himself in his earliest teachings, and then passing it on 
to his disciples when he sent them forth to preach and to teach. Finally 
the disciples used it also, and from them it passed to Paul. 

• OuWDe of a Lecture deUYerecl at tile CoDYeDtlOD or the T. I. A., Mew York, SaDday 
e,.aiDtr, April JOo I90S. 
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In the teachings of Jesus , the phrase . "the kingdom of heaven, ' '  
prt:scntly gai ned a prom inence surpassed, perhaps , hy one other phrase 
only : " the Father in heaven." So much is this so, that, of the thirty­
five parables recorded i n the Gospels ,  fifteen arc explicitly recorded as 
"pa rables of the k ingclom , "  while severa l more ev ident ly belong to the 
same class. This i s  the case with the parable of the pounds, for instance ; 
it is simply told as a story in Luke's go.-;pel, while Matthew expressly 
numbers it among the teach ings of " the kingdom of heaven. "  

The "parables o f  t h e  kingdom " thus form t h e  most homogeneous, 
indubitable, and d ist inc t i ve element of the teach ings of Jesus : that part 
o f the record which has the clearest inc l ividual  note, the most easily 
recogn izable inherent un i ty.  It is f nrther characteristic of the teachings 
of Jesus that we should not find it easy to understand these parables i f  
we took t h e m  b y  themselves a n d  tried to learn their import in a superficial 
way. It i s  qu ite easy to study them somewhat closely and to miss their 
t rue mcss�gc altogether. :\s w a s  saitl of certain other records, they 
contain the mystery, bat they do not reveal the mystery. Taking the 
mat ter superficially, it is difficult to concei ve of anything which is at 
once like a pearl, a net, a king, a grain of mustard seed, leaven, wheat, 
and other equally diverse matters to which the "kingdom of heaven" is 
l ikened. Nor can it be said that the matter is completely settled in the 
few cases where the Teacher has himsel f given the interpretation of the 
parables , as for instance in the parable of the tares, or the parable of 
the sower. In the former, we are told that the time of reaping is "the 
end of the world,' '  and we may, perhaps, think that we know exactly what 
this means ; but the more we ponder over it, the more we shall be con­
vinced that the matter goes somewhat deeper ; that there are many "ends 
of the world,''  in varying senses, in different spheres. 

And so with all the parables . Indeed we shall have made our first 
great step in advance when we have convinced ourselves that we are far 
from knowing exactly what they mean. Then we shall be able to set 
about seek ing their meaning, with better hope of success. There is a 
passage in the gospel of Luke which may serve us as a clue. We are told 
that Jesus was asked by the Pharisees when the kingdom of heaven 
should come ; the Teacher replied that the k i ngdom of heaven came not 
w ith observation, " for behold , the kingdom of God is within you . "  
P a u l  h a s  a phrase which approaches this : "The kingdom of G od  is right­
eousness and peace. "  

Let u s  take this clue for o u r  gu idance . a t  the outset o f  o u r  study. 
It has often been noted that the gospel of John contains no parables ; the 
reason evidently being that this gospel is  chiefly occupied with the more 
intimate teach ing, the teaching to disciples, to whom the Master himself 
said : ' 'To you i t  is gi vrn to know the mystery of the kingdom of heaven, 
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but to them in parables." The long discourse of the Last Supper is  direct, 
it is without parables ; it contains the most complete revelation of the 
Teacher's inmost thought. We may seek here, therefore, for the mean­
ing of the parables, as here the mystery is more fully disclosed. 

Compare, for instance, the words, "The kingdom of heaven is within 
you," with the following : "If a man love me, he will keep my words : 
and my Father will love him, and we will come unto him, and make our 
abode with him. " It is evident that we have the same thought differently 
expressed ; for if  the kingdom of heaven be within us, we may believe 
that we shall find the king within his kingdom. 

Exactly the same thought is expressed in slightly different words in  
another part of the same discourse : "He that hath my commandments 
and keepeth them, he it is that loveth me ; and he that loveth me shall be 
loved of my Father, and we will come unto him and make our abode 
with him." Here is a restatement of the same direct kind : if we do 
certain things, we shall find certain results follow. If we wish to learn 
the meaning of the message, the path is pointed out to us with simplicity 
and unmistakable clearness. By doing certain things, we shall be in a 
position to learn the meaning of the kingdom, the meaning of the words : 
"the Father in heaven." Our knowledge will be the result, not of dialec­
tics, but of experiment, in the last degree scientific and trustworthy. 

The lines of our search are laid down in the words : "He that hath 
my commandments," and then, not he that assents to them, or approves 
of them, or believes them ; but he that "keepeth them" will find certain 
results. It is, therefore, a question of finding what these commandments 
are, and then of keeping them, of carrying them out. 

Many variations in the details of the commandments are recorded 
in the four Gospels ; yet we shall find that they all fall into two groups, 
clearly marked and distinguished from each other. The first group 
may be indicated by the words : "No man can serve two masters, for 
either he will hate the one and love the other, or else he will hold to the 
one and despise the other. Ye cannot serve God and Mammon." The 
same thought is differently expressed thus : "He that loveth his life shall 
lose it ; and he that hateth his life in this world shall keep it unto life 
eternal." 

The meaning is sufficiently clear. To serve mammon, to love one's 
life, means, evidently, to devote oneself to wordly success, to the pursuit 
of riches, to ambition ; in a word, to seek the goal which the vast ma­
jority of people see before them. If we were to ask a thousand young 
men, in our day and generation, what was their aim in life, we should 
probably be told a thousand times that the goal was "success," and it 
would be assumed that we were sufficiently answered ; that success was 
a thing so generally understood that no further explanation could pos-
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sibly be needed. To love one's l ife, to gain success ; this is unquestionably 
the gospel of the day ; yet at the very outset of our inquiry, we find Jesus 
pointing us in exactly the opposite direction. We cannot serve God and 
mammon ; he that loves his l ife shall lose it. 

Those who hold the gospel of success, the vast majority of our day 
and generation, try to attain success by following certain lines, by relying 
on certain principles. They believe in studying natural laws in order to 
take advantage of them, in pushing forward in the struggle with nature 
and with their competitors, in shrewdness, in zealous self-seeking, in 
having an eye to the main chance, in looking out for number one, as the 
phrase goes. It is easy enough to see that these are so many translations 
of the phrase : "to serve mammon ;' '  and that their professors are doing 
exactly what Jesus tells us is incompatible with the service of God ;  are ,  
in fact, turning their backs on the path which Jesus came to point out. 
For those who wish to learn his doctrine by keeping his commandments, 
it  will be necessary to go in exactly the opposite direction They must 
cease to force themselves forward in the struggle for life, the struggle 
against nature and other men ; they must cease to rely on shrewdness, 
on mastery of natural law, on material skill ; they must begin to rely on 
divine law, on the law which springs from within ; and they must rely 
on divine law to the point of staking their lives on it, as against the natural 
law of the struggle for li fe. 

It is very much as in the case of young men choosing a profession. 
At first, all paths are equally open ; they may think of  themselves as 
soldiers or sailors, lawyers or bankers, merchants or artists, or whatever 
they choose, from the wide range of human activities. But the time comes 
when they must make up their minds to one course and stick to it ; they 
must elect to follow one road, and leave the others untrodden. They must 
make their choice. So with the kingdom. A time of choice will come, 
unsought very often, when it will be m:llli fest that two ways are open ; 
that one may either follow the lower path , of reliance on shrewdness, 
natural law and the struggle for l ife ; or choose divine law, inspiration 
and sacrifice. This will mean that we are to trust to divine law for the 
future well-being of our lives, for m:r future fortune, so to speak ; that 
we must have the courage to believe that our fate comes from above, 
and that we shall be provided for. And we must have the courage to see 
that what is provided for us may well be unceasing sacrifice, privation, 
want ; that this may be the divine law in our case : and that, being the 
divine law. it is infinitely better for us than wealth and success, as these 
are reckoned among men. 

One always feels a great unwill ingness to write of this time of 
choice, lest perchance the matter should thus be brought to the minds 
of  some who are not yet ready to choose well ; and that thus they may 
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see the alternatives and fail to take the better way, through weakness 
making the great betrayal.  Nevertheless, it is better to state the matter 
clearly. 

All that usually passes for wordly w isdom must be taken into ac­
count ; "the triumphs of modern science," '  and such great matters. These 
all belong to the lower way, the way of success through obedience to 
natural law and the struggle for life. He who relies on these has not yet 
found the beginning of the way. 

But let u s  suppose that the right choice is  made ; that faith in divine 
law outweighs calculation on natural law ; that the seeker boldly launches 
his boat upon the waves. He determines that his li fe. whatever may be 
given to him to live, shall be devoted to divine law, to obedience to divine 
commands ; that this is his purpose, this his success ; and that he will 
trust to this higher law for his well-being and his reward, knowing well 
that that reward may be sacrifice, that well-being unending privation. 

If the choice be thus made, certain results will immediately follow. 
Faith will make way for knowledge ; instead of believing that there is  
a divine law,  which wil l  support the conduct of his life, he knows this 
law ; he rests in a power which touches him from above, and on which 
he can lean spiritually, as he leans physically on this material earth.  He 
is backed up, as it were, by spiritual power, he has found his resting place, 
a resting place not for slumber but for work. He has entered the king­
dom and passed through the "birth from above," without which, the 
Teacher affirms, it is  impossible to enter the kingdom. For him, it is a 
matter, not of theory, but of experience. 

Considered thus, it is no. longer so hard to understand the sentence : 
" He that loveth his life shall lose it, and he that hateth his life in this 
world, shall keep it unto life eternal." To adhere to natural law and the 
struggle for l ife,  to take the way of nature, is to take the way of death ; 
for everything in nature dies. To adhere to divine law, to cast in our 
lot with the spiritual side of life and trust to that, is to take the way of 
life, of a l ife which is deep and enduring, a life not subject to the death 
of the body, but extending upward and onward illimitably. 

I f we are fond of speculation, we may, at this point, raise numerous 
doubts and questionings concerning the Way, and the laws which rule 
there. But we shall be wise if  we postpone our questionings until after 
we have made the first steps on the Way itsel f ; then, living the life,  we 
shall be ready to know of the doctrine, whether in truth it be divine. I f 
given to casuistry, one may spend ages at this point, debating and discus­
sing ; raising endless questions which the mind can never solve, but 
which, at the first step on the Way, will solve themselves. 

We have thus to some extent made clear the first element of  those 
commandments, the keeping of which is the condition of wisdom and of 
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the indwelling of the divine. Let us pass to the second. This second 
element is of the most vital import ; and, in a certain sense, it is much 
more intelligible than the first, in that it deals with things of common ob­
servation, and strongly appeals to the best side of the emotional nature. 
For this reason, perhaps, it tends to become the more conspicuous of the 
two, and to obscure the first in the general understanding. 

This second principle is embodied by Jesus in certain stories or para­
bles, so clear and direct that it is wholly impossible to mistake their 
meaning. There can be no doubt about the import of this : "I was an 
hungered, and ye gave me meat ; I was thirsty, and ye gave me drink ; 
I was a stranger, and ye took me in ; naked, and ye clothed me ; I was 
sick, and ye visited me ; I was in prison, and ye came unto me." There 
is nothing vague here, nothing "metaphysical" or remote, nothing spec­
ulative or abstract ; nothing that the simplest heart of man can fail to 
understand. Though easy to understand, this command is not easy to 
keep ; yet the Teacher declares that "he that hath my commandments and 
keepeth them," and he only, is sure of his reward. It is sometimes sug­
gested that these are symbolic commands ; that we are expected to grasp 
a principle, to practice charitable thought. This also is true, yet I am 
most firmly convinced that el!-ch act enumerated here is to be taken liter­
ally, and literally fulfilled. After such fulfilment, another and a deeper 
significance will be found in the words of the Master ; it will be seen 
that there is another nakedness than that of the body ; another hunger, 
the hunger for human love, the yet greater hunger for spiritual life. 
These. too must be ministered to, and in due time all effort will be given 
to these. Yet I can conceive nothing that would so surely bring the 
Teacher's disapproval as the pretence that one has no need to obey the 
literal commands, but may pass on at once to the abstract principles. 

The second condition of the Way is thus seen to be unselfishness, a 
genuine devotion to the interests of another. It would seem that Jesus 
held egotism to be the chief sin, the greatest impediment to spiritual life, 
to the entry into the kingdom. It is significant that two of the most dis­
tinctive and most widely known passages in his teachings are directed 
against egotism in the field of religion. There is, first, the parable of 
the Pharisee and the publican, which is, besides its other merits, one of 
the finest and most compact pieces of dramatic characterization in all 
literature. Then there is the parable of the Good Samaritan, which is of 
such superb literary quality that it has perpetuated the name of an obscure 
and long vanished tribe, raising that name into a universal symbol, and 
giving it currency in all western tongues. In exactly the same way, the 
parable of the "talents" has changed the name of a coin into the symbol 
of a moral or intellectual gift. 

The persons against whom these two matchless parables are directed 
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are neither Dives nor Oesar ; neither the man of boundless wealth nor 
the man of worldly power ; they are aimed at the separatist in religion, 
at the vice of spiritual egotism and self-righteousness, the quality of 
bigotry which has been such a fruitful source of evil and pain. 

In yet another passage does Jesus attack the same fault, a passage 
seldom quoted, yet worthy of perpetual quotation. The third evangelist 
narrates that Jesus was invited to dine at the house of Simon the Phar­
isee. While host and guest were seated at table a certain woman of 
the city "which was a sinner," entered the house, bringing a costly box 
of ointment, and that as she stood behind the couch on which Jesus re­
clined, she wept, and washed his feet with her tears ; then, kissing his 
feet, anointed them with ointment. The host wondered that she was not 
instantly rebuked and dismissed ; he even thought that his guest could 
be no true seer, since he permitted a sinner thus to approach him. The 
Master at once read the unuttered thought, and thus replied to it : 

"Simon, I have somewhat to say unto thee ;" and then he told the 
story of the two debtors, to one of whom a debt of five hundred pence 
was forgiven, and to the other, of fifty. Then he turned to Simon, with 
these words : "Seest thou this woman ? I entered into thine house, thou 
gavest me no water for my feet : but she hath washed my feet with tears 
and wiped them with the hairs of her head. Thou gavest me no kiss : 
but this woman since the time I came in hath not ceased to kiss my feet. 
My head with oil thou didst not anoint : but this woman hath anointed 
my feet with ointment. Wherefore I say unto thee, Her sins, which are 
many, are forgiven ; for she loved much : but to whom little is forgiven, 
the same loveth little." 

Here are the two principles, the two "commandments" which we are 
called on to keep. There must come the death of self-seeking, of reliance 
on natural shrewdness and natural law ; there must come the death of 
self-righteousness, of the sense of spiritual separation. Instead arises 
faith, reliance on divine law, a reliance even to the death ; and with faith 
comes devotion to the interests of others, even to the point of entire 
self-sacrifice. These open the portal of the Way. the door of the "king­
dom of heaven." The new spiritual l ife which then springs up in the 
heart within, the luminous consciousness of divine law and power, Jesus 
calls "the kingdom of heaven ;" and to further instruction in the secrets 
of this new life,  the "parables of the kingdom" are directed. Experience 
must come, rather than criticism ; and with experience will come under­
standing, and the fulfilment of the promise. 

CHARLES JOHNSTON. 



THE RELIGIONS OF PRI MITIVE 
PEOPLES. 

P
RIMITIVE peoples have fully entered upon the first stage only 

of spiritual evolution. They are completely awakened to sense 
perceptions, but not so fully either to intellectual concepts or to 
spiritual ideals. The external world is thus known to them 

mainly through sense vibrations, and the unknown largely outweighs 
that which contact reveals to them. Hence, in their dormant condition 
of mind all that is intangible is more or less terrifying or at best confusing. 
The familiar is dear to them, the unfamiliar inspires them with dread. 
Through these contrary emotions religious instinct is born, for we con­
ceive religious instinct to mean the dim perception of a something outside 
the range of immediate experience which inspires anticipation or rever­
ence. As evolution proceeds, those in any tribe who are in ever so small 
a degree in advance, assume importance ; they, through fuller development 
either of sense perceptions or of dawning intelligence lead, and at once 
the embryo of priestcraft attains conception. The results vary accord­
ing to opportunity afforded by environment, but in the main they follow 
in logical sequence, until through acceptance of such superiority a religion 
is slowly built up in strict accordance with the earliest needs of a people. 
These needs are necessarily dependent upon environment, upon climate, 
loneliness, and the degree to which a tribe or people is influenced by out­
side enemies or by friendly advances. 

We have scant evidence as to the earliest races of our globe, none at 
all as to the first inhabitant. It matters comparatively little in which 
direction we may tum our attention, when history becomes reliable all 
traces of the anticipatory gestation and birth of a group is already merged 
in its contemporary history. And this is true whether we turn to East or 
West, to North or South. All peoples in such survey are alike, all have 
an ancestry lost in the mists of past ages. We gave these peoples names, 
but it is a question whether they would acknowlt>dge our nomenclature 
could they emerge from these eternal spaces which conceal their history. 
As race evolution proceeds and the powers of the mind slowly awaken, 
there must, of course, be a corresponding growth of ideas, but of all this 
we know very little. Such primitive races as remain with us to-day have, 
in almost every instance, reached the third stage of evolution, that of 
an ideal conception, necessarily in very imperfect measure, still far enough 
to be concerned at the fate of the dead. Certain so-called savage peoples 
in Australia, among whom no "religious" observances of any kind were 
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discovered, and who were upon this ground condemned as having no 
idea of a Creator or divine judge, and therefore as incapable of the re­
ligious instinct, were yet found upon further inquiry to attribute disease 
to "an evil spirit, Budyah, who delights in mischief,"* and it will be con­
ceded that wherever man has conceived of evil or good spirits he has 
already the ideal conception of "an intangible possibility." Among other 
primitive tribes of Queensland, Australia, human sacrifice (of young girls) 
was intended to propitiate some unknown evil demon. And while scholars 
here asserted again and again that certain natives of South America were 
found without any religious ideas whatever, the same authorities will 
instance burial of the dead as accompanied by preparations for a future 
life, proof in itself of the existence of a religious conception.t Again, in 
South Africa the Bechuanas, among whom a future life was declared to 
be undreamed of, yet had a word for "the shade or manes of the dead, 
which they called ''Liriti.";t Such facts among the primitive peoples of 
modern discovery lead us to better j udgment of those records of the past 
through which we strive to build up theories of comparative religious esti­
mates. We learn to go cautiously, and realize that the people we classify 
as primitive have already lived through experiences which have lifted them 
from the plane of purely sense vibrations to that of consciousness, mental 
or spiritual. 

Still less can we accept the historic classification of pagan as applied 
to all peoples who have no recognized worship of a supreme being. The 
elements of religion may be found among races whose grade is but little, 
if at all, beyond that of animals, and this for the reason that a sense of 
the invisible and intangible already indicates the awakening of a con­
sciousness not entirely dependent upon sense perceptions but rather upon 
feelings incapable of expression yet sufficiently defined to indicate a super­
consciousness. We have evidence of this among those ancient peoples 
whom we indefinitely call Accadian, Sumerian and Turanian. The relics 
of their civilizations give us glimpses of those efforts of humanity, so 
pathetic in their feebleness and in their unanimity to reach after the 
cause of feelings of expectation and of dread which are the accompaniment 
of every stage of progress from Ute first faint cry of fear to the wonder­
ing exaltation of the mystic and the saint. Such footsteps as we meet in 
the historic records of early peoples oblige us to believe that the first 
effort of intelligent expression is by means of symbols ; and these symbols 
are audible as words, or visible as tokens : in the first case we have 
the origin of language, in the second of religion. We may justly claim 
that the one is never found without the other. The language may remain 
for centuries mere words, unrelated to each other ; the symbols may 

( • Tyler, p,·.u�,. Cttll'"•· p. ••• ) 
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appear and reappear in different co-relations, but words and symbols alike 
play their part from the moment that man's evolution reaches the second 
stage of mental apprehension, even if such stage be but imperfectly defined. 
And when in process of time, through the influence of environment or 
of in�errelation man rises to the conception of an unseen universe, sur­
rounding and co-related to his own, religion is already passing from the 
primitive to the organized stage. A chief, a king, a leader has become 
sacred ; the priest or holy man is born, and from henceforth the voice of 
authority is raised in the sacred formula, rite, or observance. That which 
is unusual becomes taboo, sacred, separated, hence reverenced, and, in short, 
regarded as without the pale of the common law of life and experience. 
We constantly see in our own immediate contact with life this process 
of separation between that which is in any degree superior, or even differ­
ent, from the common doings of men, leading to myths and legendary 
conceptions of a person who is no longer closely associated with his own 
circle. Human nature differs in degree not in kind. The same laws 
govern in primitive life as in complex civilizations--<me man differing in 
force from another, having as we might express it more personal magnet­
ism, becomes the leader, and, from leadership, the step is short to deifica­
tion-the idol of the modern populace would have been the god, sacred 
and taboo, of a primitive tribe. And as in infancy such superiority need 
not be of the mind, it need not among primitive races ; it suffices to be 
different, an extra finger or toe, an unusual conformation of body or of 
head will be sufficient to centre observation upon an individual, and as in 
later centuries a witch would appear among a small community, so in 
group or tribal life, the medicine man, the magician, the soothsayer 
probably antedated the priest. He led, the group followed and obeyed, 
and whether we seek results among the aborigines of some modern conti­
nent, or among the records of an ancient people in their primitive evolu­
tion, we shall find recurrence of the same phenomena, a worship of the 
irregular, of the unknown, and of the fantastic. 

When, seeking evidence in language, we try to interpret the stum­
bling and halting speech of long forgotten peoples, we find as many 
similarities as differences. The attempt to prove through such similarities 
a wide-spread intercommunication of races, or an interrelation of ideas 
seems less satisfactory than that of expecting similar expression at similar 
stages in human development. It is, none the less interesting to find 
phonetic agreement among primitive languages in relation to natural 
phenomena which have been regarded as divine. But such exampl�:s 
are, relatively speaking, few, and later scholars are reducing rather than 
adding to the numbers of these. The most familiar and most often quoted 
examples are : " Sans., Dyaus= Sky, becoming god of the sky. G., Zeus. 
Lat., Jupiter. Teut. Tiu., Zio. Or, Sans., Ushas. Zend, Ushah. G., Eos. 
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Lat., Aurora. Lith.,  Auszra. Teut., Austro. A. S., Eostra." By easy 
transition evolution to a higher plane of consciousness is shown in the con­
ception attached to the words in religious symbolism. Sans. ,  "Dyaus 
Pita. G. Zeus pater. Lat., Jupiter-giving rise later to the children of the 
originals as Sans., Deva. Lat., deus, etc." 

We know that Father Sky is among the very earliest conceptions of 
humanity, and that but a little later Mother Earth attained divine propor­
tions as "prithivi mata." 

But while Sanscrit and Zend, equivalents, point undeniably to the 
fact of the deification of Nature herself we are without proof that this 
was the earliest form of worship. Rather it  would appear that natural 
instinct found its first god in that which caused man dead to appear unlike 
man living. The dead must by the very law of disintegration have 
arrested the attention of the living, and in all probability the germ of 
mythological religion must be sought in a natural fact, rather than in 
observance of natural phenomena. Man, in however primitive a condition, 
was familiar from birth with the sky and earth, but until he saw death 
he could not know that it would come. Reasoning, then, from strict 
analogy, it would seem that the greatest "intangible possibility" (a recog­
nition of which we hold to be the first step in religious _  evolution) ,  the 
first awakening of a higher consciousness than that due to sense per­
ception, the first awakening of fear in the sense of instinctive dread and 
repulsion would be the result of the first death brought home to the mind 
of primitive man. If this be so, we have no difficulty in accepting the 
proposition that there are three stages in all early religious evolution, a 
belief in a departed spirit, a belief from that to one in spirits generally, 
and later in spirits as becoming gods. 

It seems a natural deduction from primitive experience that the man 
living should go on living when dead ; it is in the nature of the human mind 
to regard the unknown as being similar to the known. All early ancestor 
worship verifies this, the man no longer seen is in every respect the same 
as the man known-hence he is in need of food, of clothes, of all sense 
satisfactions-:-and, therefore, in all early cults we find these good things 
provided for the being who unseen can exercise his power for good or 
evil, who can return the attentions paid to him by watching over -those 
he has left. If our view of human evolution is correct, it would seem to 
follow, as a matter of course, that the first question of primitive tribes 
should concern itself with the startling phenomena of a man dying rather 
than with the accustomed phenomena of a sun rising or of a sky reaching 
beyond human sight. Such an assumption brings successive experiences 
easily within range of our imagination. That which was true of the dead 
man would be thought true of other things : trees and plants, living, dis­
appearing and reappearing ; stars seen by night, invisible by day ; fire 
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mysteriously appearing in some forest or wood would all strike upon the 
awakening intelligence and re-echo the first question. That such ques­
tioning should find answers given by the more advanced is easily believable. 
The man who among the uneducated can give a reason is always a leader. 
The relation of the reason to the fact has nothing whatever to do with 
it. Coincidence, the unexpected but apparent relation of one event to 
another is the cause of many deeply rooted beliefs. A clap of thunder, 
for example, coincident with death would lend cogency to the belief in 
a demon behind the clap ; the sudden rise of a river or any natural phe­
nomena arresting attention at a critical moment would forever after b� 
associated with the same occurrence. And as we study the dim past of 
man's emergence from savagery to primitive evolution we become aware 
that utility itself has played no uncertain part in determining his beliefs 
and in arousing in him the intellectual necessity of worship. We are 
already entering upon the higher phases of his development when religious 
observance has become a cult, for that in itself implies progress upon the 
ideal plane of consciousness. The ideal conception must have been 
already existent when totemism reigned supreme, the unknown something 
which escaped the man at death was to early races one of two things-­
breath, or blood. And we find these two uncertainties clothed with visible 
and concrete symbols. Totem worship and sacrifice bear close relation 
alike to each other and to the natural experience of death. The one 
represents the possible home of the dead man's soul, the other the possible 
inoculation of the dead man's quality. For sacrificial observance probably 
began with the blood-drinking which should communicate courage or 
efficiency of some sort, and it was natural that such ceremony should 
cement the tribal community, and thus in time suggest kinship, that mys­
terious bond of fellowship and community without which no social evolu­
tion would ever have been possible. Robertson Smith has pointed out 
that whereas the origin of religion might and probably did lie in fear 
of the unaccustomed, its growth was dependent upon the existence of 
friendly relations between a tribe and its gods ; in fact, it became the 
extension of family relationship in its ideal phase. 

We are probably within reach of the truth when we take magic and 
magical incantations and rites to represent those periods of fear and dread 
which formed the antechamber, as it were, of more definite religious or 
ideal conceptions, for magic in its early forms is met with in all early 
races, and, no doubt, through its agency the priest first obtained an author­
ity which could never have been gained among a rude people by one 
whose whole considerations were elevated. Magic, in fact, dealt rather 
with the relation of each member of a primitive community to his god, 
demon or genii, and religion represented the united spirit of such a people 
striving in fellowship together to reach the higher power, unknown yet 
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divinely perceived. The god slowly assumes ideal proportions, becomes 
the Father or Mother of a community, later on the King, Ruler, Guide, 
a sacred unknown quantity, not only one to be dreaded and placated, but 
one to be reverenced, held in awe in sacred moments, in short, worshipped. 

The original idea of kinship next loses ground, while the physical • 
facts of human experience, generation and death are never entirely lost 
sight of. Symbolism proves conclusively that these known incidents 
receded in popular thought before imaginations which called up remoter 
possibilities, until underlying causes became of more importance than 
everyday experience. Psychologically speaking, such a difference in the 
point of view suggests an immense interval in time-an interval in which 
man slowly awakened from the stage of pure sense perception to that of 
the higher plane of consciousness, upon which it became possible for 
him to receive the first impulse of inspirations communicated to him by 
one of the older brothers of the race, either directly or indirectly. 

Before such possibility met him primitive man expressed the innate 
qualities of his dawning intelligence in accordance with his peculiar ex­

perience and environment. Race, as such, reveals itself very early in 
point of time, induced by causes we cannot fathom, but determined by 
accidents of environment such as climate and race intercourse of which 
evidence is not lacking. It is difficult to decide of which races we actually 
possess the earliest records, nor can we say of any ancient people at what 
time or in what manner the individual rose above the brute-when, in 
fact, evolution finally decided the path in which such race should proceed. 
But history clearly establishes the fact that when once that direction was 
fully established, nor time, nor chance, nor event could change it. Mod­
ified it may be, but in essentials it remains forever one with that which 
was its initial impulse. So true is this that even in countries where race 
amalgamation has been most successful it is possible for the ethnologist 
to dissect and analyze the mosaic of nationality with the separate groups 
which are, as it were, its concomitant atoms. In this way we finally 
realize that the object of spiritual evolution is the individualization of 
nations through amalgamated experiences. 

Just as the individual man attains spiritual advance through experi­
ences co-relating him to other souls, so tribes and nations obtain the nee· 
essary opportunity for spiritual advance through interrelations, brought 
about by wars, defeats, conquests, slaveries, empires and dissolutions. 
Only through such intermingling can any primitive people survive the 
infancy of race existence, and develop the primary religious instinct of 
perception into the spiritual element of freedom. 

And we find that the progress of any race from primitive conditions 
to this freedom which is man's inheritance must be traced in religious 
hi�t"7· If we study, for example, the evolution of ancient Japan, we 
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realize that we can find in Shintoism the evidence of man's longing, and 
in fact the religion known as Shinto is in many respects the best repre­
sentative of this slow growth. And this for the reason that among our 
authorities upon the subject the Japanese Ko ji Ki, or Record of Ancient 
Matters, appears to be most representative, not because it is more ancient 
than much else that has come down to us, but because, of its kind, it seems 
to have been less subjected to priestly interpretation or to other influences. 
It is true that some trace of Chinese habit can be found in it, but this 
is easily separable and we find ourselves in close contact with the plain , 
unadorned record of a primitive conception of gods and worlds. It is 
not an elevating record, but it is unquestionably a true one and gives us 
insight into the slow evolution of Man's unceasing quest for the intangible 
possibility which is the open sesame of his spiritual nature. These records 
were only put into their present shape in the eighth century of our era, 
but they must have existed in the same form for many ages. They are 
songs written phonetically, and are as little interesting in style as in 
matter. They are, in fact, to the last degree prosaic, and if we compare them 
with the early songs of ancient India, or the ancient languages of Persia, we 
shall be greatly disappointed in the result for they belong to an earlier 
style of development. The ancient Japanese simply transferred their 
own primary emotions to the region of their gods. The creation of the 
world follows the union of two gods, a brother and sister, Izanagi and 
lzanami, their children being islands, continents and lakes. Continually 
intermarrying gods and goddesses succeed each other promiscuously until 
we find a greater deity, the Fire God, who causes the death of Izanami . 
while fresh gods and goddesses spring from the clothing of the widowed 
lzanagi. We have a glimpse of primitive conceptions of the after-world 
for Izanagi, like Orpheus, descends to the shades to find his wife, who 
half promises to go back with him, but must first ask permission of the 
gods ; she tarries so long that Izanami rushes within the sacred precinct, 
to find her, and behold, she has become a mass of corruption and in her 
midst are the gods of Thunder. Nothing in these ancient records sug­
gests an ideal,-Man has not reached the stage in which imagination shall 
transcend fact. 

That which is true of Japan is also true of China. Turanian culture 
exists in its original form to-day ; its religion remained, as it were, always 
within tribal limits ; family relationships and records are its archives. 
Taoism, which might have elevated its conceptions, appears to have de­
generated in early times and both Japan and China afford instances of lack 
of vitality in original conception, which made it possible for an alien 
faith, that of a race entirely different in initiatory impulse, to override 
Its own. Buddhism usurped and overshadowed the religious field in 
both countries, presenting a very singular instance of lack of religious 
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initiative among Turanian nations. Both Persia and India afford proof 
of more speculative impulse, or in the vast antiquity that veils them, the 
crude prosaic beginning has been lost. Iranians and Asiatic Aryans lived 
long together after they parted from European Aryans. When we first 
meet the Persians as Mcdes they are already fire worsh ipers, and their 
subjugation of Shalmanezer and his successors has al ready semitized 
them to some extent. Their own Ahura is not unlike Assur of the Assy­
rians, but be this as it may, they have reached the reflective period in 
which the great facts of everyday life are symbols of a greater exist­
ence-as daylight and darkness prefigure to them purity and impurity. 
The high idealism of Persian religion is an early as well as late character­
istic, but we realize that a people must have been far on in experience 
and development before purity as transcendent quality was recognized 
and worshipped by them. Primitive conditions must have been long out­
lived, for while we find no definite conceptions of the soul's immortality 
the Fravashi are at once more than the shades of the ancient Greeks,  or 
the manes of ancient Rome. No ancient religion gives us clearer ideas of 
spiritual evolution through experience than that of ancient Iran. India 
herself has reached no higher concept, for in spite of her professed dual­
ism Persia reached in the ages of the long ago the fundamental concept 
of an all-embracing quality which, as purity, was in essence one. 

Many ages must have passed before this idealism was confirmed. 
And in the same way we are well aware that among the ancient Himloos 
the conception of unity must have been the result of centuries of analysis 
and consideration. 

'vVe are, nevertheless, in a better position with regard to the religions 
of ancient India than of all other complex theories of belief. We can 
trace, for instance, the primitive · idea of Agni , the fire god, almost from 
its earliest conception to its later development, and, no doubt, the worship 
of fire, wherever we meet with it,  arose in the first instance as it must 
among the Aryans, in its usefulness. Fire, so necessary in every relation, 
became by natural evolution the god of the tribal home, and in the Vedas 
we find the dawning recognition of an invisible agency in the interming­
ling of lightning from heaven with fire upon earth. In all its aspects 
it has been and yet is  recognized by the worshippers of India, and whether 
we consider it as god of the Hearth or as Inspirer of the hearts of men, 
it is always that within which speculative and practical rel igion ensconced 
its ideals. From the beginning to the end of the Vedas we meet A g-n i .  
"divine, appointed priest o f  sacrifice." Through h i m  are a l l  gods ap­
proached and worshipped ; he is "the mighty one," yet found among the 
lowly. As lightning he rides in the thunder cloud, borne along in the 
arms of the Maruts, but to him arises the call for help : "I  call upon 
Agni first for weal :" great are all the gods of the Hindoo pantheon, 

•• 
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but greatest and probably earliest of all is Agni. One of the most thor­
ough of our Oriental scholars• makes a three-fold division of the Vedic 
gods, as the upper, middle and lower deities, i . e. ,  as representing the sky, 
the atmosphere and the earth, so that we have for example, Varuna and 
Surya among sky gods ; lndra and the Maruts among storm and rain 
gods, and Agni and Soma as earth gods, most powerful of all. But Agni 
is always more than mere earth god, for in Agni are all the gods ; he is 
inclusive ; lndra is two-fold, for he is lightning and Agni, but Agni is 
from very early days a complete trinity. He is fire, lightning, heat--<>r 
Agni, Indra, Surya-three in one. Thus Agni to the poetic heartt of the 
Hindoo is the mysterious Trimurti, or Trinity. "There is only one fire 
lighted in many places. " Agni is the friend of all men, and it is in 
this relation that we are carried back to primitive times. He came 
with the Aryans when they entered India, and he remains among her 
people as best loved and most trusted of all early gods. 

And we find the origin of this belief connected with known facts as 
in human life. Agni is born of father and mother, typified in twirling 
sticks, sometimes the god is "born with the fingers" that twirl the sticks ; 
in the sun he lights the earth, as lightning he destroys, as fire he befriends ; 
he is near and dear to man. We easily realize that the practical is des­
tined to become the divine. Agni rises to the highest ideal conceivable to 
growing humanity. He is all three-fold : he is the sacrifice, and he is 
finally the fire within the heart which binds man to the eternal and spiritual 
element in the pre-existent and creative worlds. 

The smoke that arises from fire has been worshipped by many prim­
itive peoples with the breath. Hence it has become an object of worship 
and the vehicle of sacrifice. Rising heavenward it carries away the sor­
row and ills of the people. The actual flame as it can be seent ' 'writhing, 
roaring, devouring like a live animal," is worshipped by the rude bar­
barian, who later on perceives in it an elemental being or definite fire god ; 
it rises from fetichism to polytheism ; it plays its part in worship long 
after it has ceased to be the obj ect of worship, as for instance among 
sun worshippers. In ancient Mexico the fire god is a very distinct per­
sonality, distinct from the sun god, more intimate in his relation to the 
people who cast the first morsel and libation at every meal into the 
flame ; so, too, among the American Indians the worshipper in moments 
of distress w ill throw his food into the fire and bid it "smoke and be 
pacified." 

The survival of primitive cults among peoples whose evolution has 
suffered arrest is of deep interest. Such we find among the Chinooks 
in Northwest America. where the spirit which dwells in fire is still wor-

• Hopldao, R•li,W.. oj lndia. 
t Hopklao. 
# P�, YOl. II, 271. 
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shipped as powerful both for good and evil, rather the latter, as many 
offerings serve to propitiate him.* In Mexico, too, we find a fire god, as 
Huehueteotl the Old God, associated with sun worship, to whom at every 
meal the first morsel is thrown, and in whose honor are yearly festivals ; 
so, too, in Polynesia a subterranean god is found in Mahinko, who keeps 
the volcanic fires, and in West Africa there is a fire fetish who dwells 
in a pot of fire placed in a room to which sacrifice is offered that it may 
live there and do no hann elsewhere.t Like ancestor worship, or the cult 
of spirits, fire worship is found almost universally. In the South Sea 
Islands only have scarcely any traces been found, and there may be 
climatic reasons for this. 

It would be of great interest in comparative study if it were possible 
to detennine accurately which of all natural phenomena came after ghost 
worship. But this, unhappily, is in the nature of the case impossible. 
Water worship in many forms is found among primitive peoples whose 
homes are on coasts or islands, but Taylor whose exhaustive study may well 
be relied upon, says that he has not found in any lower races divinities 
whose attributes shew them to be original or absolute elemental water 
gods. He considers this to be due to the incapacity of the primitive mind 
to generalize, and so bring water in its myriad fonns into one great con­
ception. This is probably true. 

Fire and earth are more easily definable, and we find the earth wor­
shipped as mother in many different races. Yet earth worship is less 
definite than that of sky, and we readily appreciate the reason to be the 
greater unifonnity of experiences in connection with the earth. The 
sky is ever familiar yet ever changing, is more responsive to emotions, 
more kaleidescopic-in a word, more definitely inhabitable by storm gods, 
wind demons or exquisite creations as dawn goddesses and winged chari­
oteers. Heaven reigns supreme as primitive conceptions of the sky father 
broaden into vague ideas of pervading deity. 

Among Tartar races religious ideals cluster round the prominent con­
ception of a supreme sky god. The nature deities of these rude peoples 
are but men, characterized as ghosts, elves, demons, potentates of earth 
and air, within the wide domain of a divine heaven, which administers 
punishment or justice. Among the Tunguz, Boa the heaven god, rules 
the world by his lesser powers, the sun, moon, stars, earth and fire ; and 
the Mongolians, as China has well evidenced, shade their ideal of the sky 
god into a universal spirit which becomes, as ages pass, a conception of 
eternal purity and elevation. Thus a general similarity accompanies the 
religious ideal in consonance with the general humanity in which it has 
been born. Its development is  curiously like and yet unlike. Among 
analytical races questions relating to life and destiny arise comparatively 
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ea rly, among others of more practical instincts perhaps the time for 
questioning is delayed many centuries, or never comes. 

The Arabs were probably the most objective of all races, and in Sem­
itic religions we find evidence of this practical tendency throughout the 
history of the races in which it  has developed. And here again our study 
of primitive characteristics induces us to a belief in the recognition of 
the quality of usefulness in early gods. 

An attempt has been made to prove that the gods of any tribe or 
people illustrate the economic relation of worship to necessity. And this 
is probably true. Dr. Jastrow divides early religions into savage and 
primitive, taking the former to be of those who as yet have no division 
of natural resources, among whom men work singly as animals do for 
their absolute demands of hunger and sex, and the second to be repre­
sented by tribes beginning slowly to organize pastoral or agricultural 
or, we might add, hunting associations, banding together, in fact, for a 
common purpose. Following up this line of thought, Miss M. Morris,* 
in an able paper upon economic study of religion, tries to prove that all 
early gods among primitive peoples bear strict relation to their necessities. 
Thus she would find totemism more general among those who were 
dependent upon wild animals for food, hunters and hunting communities, 
tree worship as among ancient Prussians, Druids, and ancient Italians, 
Swedes and Norwegians, the Gilghit tribes of India, and the Semites, 
all of whom were more or less dependent upon forests and shade. Spirits 
of the woods figure in many religions. The Wainkas in East Africa 
worship the cocoanut tree, each tree having its own inhabitant. Fish wor­
ship, a form of totemism is found among tribes dependent for food supply 
upon the waters ; the Indians of Perut "adored the fish caught in great­
est abundance, in one place worshipping skate, in another sardines." 
But if  utility figures as the motive of some primitive cults, we realize 
that fear has still more often led to worship o( strange and uncouth 
things, snakes, crocodiles, cobras, harmful and hurtful creatures against 
whose ravages man craved protection. Again "we find in the records of 
ancient Egypt and Greece what must be the survival of primitive religion 
in the bull Dionysius, or the ram Apollo, or Demeter represented in 
Phigelia with a mare's head, and the black bulls Apis and Mnevis." 

The worship of the products of the earth is found among all  agricul­
tural people, the author of the "Golden Bough"* finding the motive of 
many religions in the death and resurrection of the grain, death playing 
the part we have already suggested of awakening the religious instinct 
in man. 

• Proe11diivz A. o. S., •ol, • ., ,.os. 
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