





































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































THE UNITY OF RELIGIONS.

TRICTLY speaking, the title of this paper is a misnomer. We
speak more correctly when we say that there is in reality but
one Religion—that is, Religion per se, or the religious instinct
which is part of the root nature of mankind. This instinct, or

impulsion towards Religion, is primeval; we find it everywhere coexistent
with mankind; as men evolve, it manifests in many beliefs, doctrines,
dogmas, creeds, philosophies, symbols, churches, finally flowering into
what we call “the Great Religions” of the world, those which at some
period of their history have flooded the attentive world with light. But
the flower is not the fruit, and Religion has often been found to have its
rich fruitage in simple beliefs and trusting hearts which had inclined
to no dogmatic or formulated religion, but which had entered into lowly
converse with the Father, and had realized the Presence of God. We
shall grasp the distinction better when we remember that a man may
have no formulated belief whatever, may belong to no church, no society,
philosophical or ethical, and may yet be a deeply religious man. The
converse is also perfectly possible. We may be placed by our own will
in all these centers, and yet may have a minimum of the religious instinct,
of the natural Religion, that which leads Man to seek for his own soul
and for its true relations with the universe and with spiritual Being.
Let us then accept for the moment this distinction between religions
and Religion, looking upon our topic in this light, with the additional
proviso that the two may be and often are found joined together in
the illumined unity of devout minds.

It is Unity which we seek, for it must inhere in Religion—in the
religious instinct of Man—as we see when we remember that the essence
of Religion, its Alpha and Omega, is that it leads Man away from him-
self. Religion is One in very truth. It is the aspiration of the human
towards the Divine, the outreaching of Man towards that which is higher
than himself. The catholicity of this upward trend of the human heart
reveals to us the unifying factor; among the multiplicity of creeds, the
religious instinct itself is everywhere the same.

If we go back to the beginnings of mankind, so far as history has
enabled us to do so, or if we consider what may be called embryonic
Man in the savage state, we find in primitive and wholly uncivilized con-
ditions distinct traces of the religious instinct. Historians have told us
that no tribe of men has as yet been found without some form or mode

*A paper written for the Theosophical Society in England.
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of Religion, however crude, and (to our eyes at least) unworthy of that
name. May we not venture to believe that in a just Balance weighing
all the environment and conditions, no spark, however feeble, however
defiled by materiality and ignorance, which was yet the faint and intermit-
tant ray put forth by an inchoate mind darkly seeking something higher
than itself, would be wholly denied the noble title of Religion? History
records periods in which mankind has been as

“An infant crying in the night;
An infant crying for the light
And with no language but a cry.”

The cry has arisen from the formless plane of primitive nature; it
has been wordless as the flicker of a flame is wordless; yet for the wise,
the flame has a voice.

The earliest traces which we find of the religious instinct active in
Man enables us to take note of certain points. For example: there seems
to be a three-fold basis of Religion which is always found. At the very
root of the religious instinct we discover certain essentials. There would
seem to be one Law, having this threefold base. The Law is the Law of
Love. The moment that we conceive of a Being—or it may be a Some-
thing—greater than ourselves, greater than collective mankind as we
know it, then almost in the same breath we address ourselves to this
Power; we entreat It; we propitiate It; we look upon it as a Giver,
having something to bestow and willing—conditionally willing, it may be,
but still willing—to fulfil Its function of bestowal. This conception,
however overlaid by selfishness and ignorance, is still a far-off recog-
nition of the reign of the Law of Love. This Giver exists to give; that
is the function of the Power which primitive Man sees in the storm, the
darkness, in the upheaval of Nature as in her most smiling hour, and
whether to ban or to bless as he sees it, the fact remains that we have
here a dim recognition of the Divine Nature—that it always gives. The
heart of Man has never conceived it otherwise. That which is above
him has always been the Giver. And this giving, this expansion towards
the universe on the part of the Supreme Power, is the evidence of the
spiritual nature of the Law of Love as it first dawns upon the untutored
mind. That mind has not named the trait; it is left to us, observers of
a riper era, to name it. We come to recognize that all races of Men are
impelled from within towards Something outside and beyond themselves;
Something, it may be, better than themselves, but at all events Something
stronger, higher in the scale of Life, richer in power; Something able to
reward, to protect, to save or to destroy.

Thus the first manifestation of the religious instinct is the recogni-
tion that there is Something greater than myself, and from this idea of
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Something greater, Something beyond me, I go on to feel that It must
be better than I; better, that is, in such form of excellence as I am fitted
to recognize. If I be a savage, my ideal may take the shape of a greater
strength, a wider power to slay the foe and to exalt the friend: or it may
be the fuller license in the share of the spoils of combat and chase which
that misshapen ideal is able to confer upon me. Clearly, the first, ten-
tative outreaching of the religious instinct is toward a Greater-than-self,
toward an ideal Power which reigns somewhere, somehow, above me, and
which I wish to enlist upon my side; whose benefits and protection I
desire to claim; with which, in short, I desire to ally myself, desiring it
even unto the point of invocation and sacrifice. We must mark this
first point well: the wish to ally myself with the Greater-than-I, is the
initial step, on the part of Man, toward a recognition of Unity; Unity
as between the Greater-than-I and himself, in the first place; and, in the
second place, Unity as a desirable—that is an ideal—condition. Over-
laid with selfishness, greed and fear as it is, we yet have here the first
trembling step of the human soul housed in the depth of the human
heart toward a goal that is immortal and eternal. And though this goal
be hidden in the icy mists of Time, nevertheless it is a goal, an ideal of
such exceeding sweetness, of such undying power, that even its first,
feeble flicker in the heart of animal Man has the quality of impelling him
to look beyond himself for the fulfilment of that heart’s desire. So doing,
he has taken the initial step in spiritual evolution, and through age after
age of increasing enlightenment he will find the essence of the matter to
be still the same: only the desire of his heart will be different, ranging
the wide, the universal gamut, until at long last he comes to desire
singly and solely, the Will of the Father. So that we have here, through-
out the life course of a man—or the life course of a human race, if
we prefer so to view it—the concept of Unity, of a Unity in diversity,
which finally rounds itself to one, clear, spheric Whole. It is in this way
that we may see a rudimentary concept of Unity as the earliest base of
the religious instinct in Man.

The second side of the threefold base brings us one step further.
It is the aspect of Sacrifice.

No sooner do I glimpse the Greater-than-I, than I think I must
attract to myself the favor, -the attention, the affection of this Power.
How shall I achieve this end? How propitiate and please It? Experi-
ence has shown me what pleases, what disposes me favorably toward
others: it is that they shall make sacrifice before me, shall bring offerings
unto me. So I hasten to take some of my possessions, or to acquire such
and such objects as my labor or my combat or my chase may obtain, and
which are known to be pleasing unto the Power, and these I offer up
to that Power. Being a savage, steeped in ignorance of all kinds, I rob
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myself as little as may be in making my sacrifice. But as my conscious-
ness enlarges, as my need widens and deepens and my desire grows
imperious, I begin to give of my best, seeking better to please. Later
on, we find this impulse fully established and recognized; it is a canon
of the law that a man shall give of his best to the. Lord God. A few
steps further in human evolution, and the sweetest Voice of all declares
that the best which I have to give is myself, however unworthy the gift
may appear to alien eyes. Do thou come unto me! This is the call
which so stirs the heart. “Come unto me, all ye that labor and are
heavy laden, and I will give you rest.” It is rest for our souls that is
offered if we will give ourselves, if we will take upon us that tender
yoke.

The savage has unwittingly touched the earliest manifestation of
this light in his idea of sacrificial offering. In something the same
fashion, the “civilized” man of to-day—no less than primitive humanity
—has been known to offer as little as may be to the God of his con-
fession and time. Doubtless this trait of withholding ourself, while
lavish in material offerings, will remain cloaked and veiled, a shadow
in the shades of human nature until that nature is purged of self. Per-
haps the purely human side of our nature, so strangely composite, will
always seek how little it can give to God and yet retain His favor,
while the very seal of the spiritual nature in us is the willingness—the
joyfulness—to yield up all unto the Will of the Father.

Thus this dim idea of Sacrifice, involving and including some far
off idea of self-sacrifice, is the second aspect of the threefold spiritual
base to which we have referred. Whenever a human being desires
excellence, attainment, success, power, there we find, first; self-identi-
fication with his ideal, however crude and debased (from a higher stand-
point) it may be; and, secondly, that he makes sacrifice for it; the sacri-
fice of ease, of pleasure, of other tastes; of health, it may be; of time,
of sleep, of comfort or of happiness in one or another form. Every man
knows, practically, that he must give if he would receive. If he would
attain, he must work; he must sacrifice at each point of contact with
the incoming power. Even Genius has been defined as an infinite power
of taking pains, and assuredly we may descry in the highly sensitized
nature of the genius the source of the sacrificial pains he must endure.
Is it not a strange thing that this principle, so tacitly recognized in regard
to the desirable contents of this world, is so frequently overlooked in
respect of spiritual attainment? Yet how clear the Voice. “He that
{oseth his life for my sake shall find it.”

The third aspect of the threefold base is Obedience.

One who had deeply studied life, once pointed out that “respect for
and obedience to Law” typifies “the subjection of the lower nature to the
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higher,” adding that the lesson of every Religion worthy of the name,
“is that it stands for Obedience.” Must not this always be so? Wherever
we find recognition of an underlying law, or submission to rule, are we
not in essence looking at a manifestation of obedience to the nature of
Being? Even the small rules of social association convey this teaching;
all stand for the subordination of self to wider and more general interests.
The savage who worships his fetish, who prays, sacrifices, talks to it, does
all this in the belief that he is following out a line of action which is
based upon observed rule. He does not consciously reason thus, of
course, but still we find that he does one thing and recognizes another
as “taboo’; this or that will not please the fetish; such and such actions
are traditionally pleasing to it. In a measure he is constrained to some
degree of self-control; his observance is not altogether as he would
wish, but is conducted as tradition and experience of the ways of the
power may advise, or the medicine-men command; they are obeyed as
later on we find the priest, the prophet and the seer obeyed. In all these
cases obedience is the rule. In the worship of nature spirits, or the gods,
we find the same traces. The very seasons put forth their mandates; the
stars in their courses are obeyed. Largely viewed, the specific action
matters little; what does matter is that Man is acquiring the spiritual
quality of Obedience, an essential quality of the soul.

A further and higher trait is there as well for our finding. Just as
we see that the gratification of desire or the granting of a prayer is
expected to follow on after a sacrifice, so too, at the higher pole of human
development we find that renunciation is said to be the forerunner of
true happiness; that it is “the soil from which blooms the beautiful flower
of Joy.” We are thus enabled to follow the evolution of religious ideals
from their crude, apparently ignoble beginnings to the aftermath sung
by every saint and seer. We find that the spirit which moves in Man
moves in him from his earliest dawn, that our human nature closes round
a breath of something more divine. This Spirit in Humanity it is which
traces out the path to be trodden, and the tracing corresponds to the
unfolding of our discernment, and of our powers of attention and obedi-
ence to the guidance of that inner, light. We are gradually led along
this path by the Evolutionary Power. Whether we take the case of the
individual man as under the Law of Reincarnation; or reject this thought
and view the Evolution of the race as a whole, we find the same results.
These may be summed up as the instinctive recognition, on the part of
human beings of whatever stage of Evolution, of a twofold fact:

First: That happiness is only to be gained by the appeal to some-
thing higher than oneself; and that we cannot refuse this interior prompt-
ing.

Second: That the only Freedom worthy of the name—the Freedom
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to Be—is only found by observance of and obedience to some law, sup-
posed to be founded in the natural order of Being as viewed by us at
the time and under our lights.

It does not in the least matter that Man is unable to cognize, or to
name and label certain traits in himself. That may be for the historian,
or for the intuitive observer of a much later stage of development. It is
only as we come to unify that we discern the sweet workings of the law
that makes for righteousness and know that Obedience and Sacrifice were
with it from the beginning of Time; that in its august balance, Renun-
ciation and Freedom are the same.

II.

We have now seen that primitive man has been led, by the workings
of some law within himself, to reach out unconsciously towards certain
fundamental realities. In so doing he has all unwittingly become a par-
taker of the Great Communion; he has entered the age-long Mystery.
For he has begun to develop his spiritual Consciousness.

The next step of the primitive races has been toward higher forms
of Religion than fetishism or the worship of idols. In their place we
now get the worship of nature spirits, or of the forces of Nature. In
other words, a further development of the idea of the nature of Being,
its greatness and power. Also a clearer, a somewhat more sane com-
prehension of entering into relations with it. Some observation, too, of
the laws of Life playing over the face of Nature; glimpses even of a
conscious Purposiveness in these laws; some better worship, due to a
more advanced ideal. Such a stage is followed, in tentative degrees,
by the final emergence of some one among the great Religions, or Phil-
osophies, of mankind. Here we must pause to ask ourselves; by what
means is this transition of the religious ideal accomplished?

Men fall naturally into social groups animated by a common neces-
sity, a community of interest, which eventuates in a somewhat uniform
religious ideal. This grouping develops—by attrition—those laws or
rules of Association which spring from the communal requirements,
and without which no social body can maintain itself as an organism.
The primary, the imperious demand made by those laws upon each
individual of the associated group, is that each shall to some extent
subordinate the personal desires to the good of the whole. The ideal
of human solidarity, or unity ; of sacrifice in order to maintain the cohesion
of group or tribe, nation or race, gives rise in time to all human law. He
who does not obey the rules enacted for the benefit of the whole, is thrust
forth. These laws of organization cannot be escaped; they are the con-
ditions of manifestation and association upon all planes of Life. There
is, of course, continual oscillation; there is resistance and submergence;
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there is individual gain and loss. Men are led by human affections and
instincts to group themselves together ; they are led by human passions
and desires to struggle, one against the other: there is the push and the
pull, the attraction and the repulsion; the higher self, agent of the asso-
ciated whole; the lower self, separatist and divider. Through this attri-
tion and oscillation Man develops qualities of sympathy, of fraternity,
of human understanding; he has now a rudimentary self-identification
with the social body, some faint intuition of community of religious ideal,
of some order of faith and hope shared by his fellow men. He joys and
suffers, he gives and takes, he rises and falls; he is in travail with the
soul. Thus, by imperceptible advances but with a majestic continuity
does the Law of Love work with its human children (guided by who
shall say what Divine Beings behind the veil of Nature?), and a very
precious attribute is seen to emerge. The moral Consciousness of Man
arises slowly from the enveloping darkness of unaided Nature, and under
the impulsion of the Spirit of Humanity, his ethical ideals are born. The
first step has been made towards the evolution of the Divine Conscious-
ness in him; the hammer of a titanic Spirit is beating fire from the iron
of his life. ’

We now see that the laws of Association, like the fundamental basis
of Religion, stand for Unity, and make for:

Sacrifice (of the unit to the whole).

Obedience (to the best interests of that whole, whether in social
or religious ideal).

Freedom (under such laws as are enacted for the common good).

The original ideal of Unity is now more concrete, more developed.
The religious instinct, expanding from within; the attrition of Asso-
ciation acting from without towards the center of his life, play upon his
Consciousness, and to the original concept of a Greater-than-I, Man
adds the further ideal of a Dearer-than-Myself: he will now yield up
his desire-life, to some extent at least, for the communal life and the
general welfare. He does this because he has made a conscious discovery.
The savage knew it only as the animals know—with his instinct—but
now Marn consciously recognizes that, for him, life has no sweetness
without the presence of his fellow men. Human Consciousness has put
forth a blossom. How beautifully Sabatier puts it: “In every conscious-
ness is a new principle of unification, the germ of an order grander
and more beautiful than the material order which is maintained by
physical law.” This principle of unification it is which underlies the
religious instinct, urging Man towards the formation of one ideal after
another, subordinating each new mode of Thought to the requirements
of the Spirit of Humanity. “It is a fact that the moral consciousness
does not appear at the beginning of evolution, nor does it at any moment
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burst suddenly into being all luminous and perfect,” says Sabatier. This
point once reached, the unfolding of religious ideals presses rapidly
forward ; the ordered processional of the great Religions begins.

It has been said that of all wars the religious war is the most bitter.
This may well be: fanaticism has a shrewd flavor of wormwood and gall.
The sign and seal of the religious instinct at a certain stage of its develop-
ment—narrow but intensely pronounced—is intolerance of any religious
ideal but its own. The difference between creeds is that which at this
stage is most insisted upon, is that which is at once prized and most
condemned: there is a sharp reaction away from the ideal of Unity.
This is but a stage of progress; the pendulum will next swing the other
way; it is the earlier question of oscillation and attrition. Man needs
but to look a little below the surface of creeds to see that one Religion
arises out of another, that they follow one upon another as wave
follows wave upon the sea. Religions evolve, and alter in evolving;
there are traits common to them all; each is at once the vehicle and the
educator of some given type of human mind. Indeed it is easier to
point out similitudes than to emphasize differences, once our minds are
attuned to this sweeter song.

IIT.

The classifications of Religions, and the order of their succession
is the task of the scholar, a task so wide that even a sketch of it looms
far beyond the limits of this paper. But we may glance at the leading
tenets of a few of the better known Religions in search of a unifying
thread—shall we say a “thread soul”?

In Nature worship we have an acknowledgment of the modes or
manifestations of Life—Being. As the idea of human relations with
the Supreme Power takes the field, we get the thought of the growth
of the soul, or Animism. Spiritism brings us to the worship of souls
that were human and have departed from the plane of visibility. In
Polytheism the object of worship is the individual soul, now become
divine. In Dualism as in Monism we have a definition, in terms of human
thought, of the nature of the Divine. So we may see that we never get
away from the nature of Being, and the relations of the human soul to
that nature.

Approaching the Great Religions we do not find that the case has
changed. The object of all religious thought is to make manifest the
inner loveliness hidden in the Divine Life, as a man draws forth a statue
from the stone. India gives us a colossal conception of Unity—the One
Self: embraced in this fundamental idea are:

The Immortality of the soul.

Reincarnation.
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The identity of all selves with the One Self.

The Law of cause and effect (Karma).

That the destiny of Man is Deliverance, final and complete.

Within this field further teachings and philosophies arise, but over
all is the One Self.

Then we have the golden Age of Greece, when sages builded into
their philosophies some murmur of the universal song. Thales, Orpheus,
Plato, Socrates, Pythagoras, ITamblicus, Plotinus—to count these names,
each expressive of a different ideal of the ordered sequence of Being, is
like the counting of gems strung on a silver cord. Pythagoras taught the
immortality and pre-existence of the soul, its reincarnation also; the per-
fectibility of Man as well, and the Brotherhood of the three degrees of
Becoming, which are said to have embraced:

The Akoustikoi, or hearers; those who heard in silence the teaching
of the master.

The Mathematikoi; those who had as their task the training of the
mind.

The Phusikoi, or those fitted to examine into the nature of the
world and of Being.

The Stoics followed with Epictetus; then the mystical theology and
the restoration of Platonism by Ammonias Sakkas, the son of Christian
parents of an humble walk of life: he was a laborer, but abandoned
his occupation and his Christianity in order to promulgate his philosophy.
With the passing of his pupil, Plotinus, passed the “last light of Greece,”
about A. D. 204. A modern writer says: “The whole purpose of the
doctrines of Plotinus was to direct men towards the blessed life, a
kingdom of heaven attainable by them. Having a faith in the illimitable
destiny of the human Soul, he directed all his energies towards showing
man how to attain a knowledge of God, union with the Divine, called by
him the Contemplative Life. True, there were other lives—the political
life, the moral life—but these had no rationale but as steps in a ladder
leading to the highest.” The ideas of Ammonias Sakkas and Plotinus
have a most familiar ring to Christian ears. In this we find the teaching
of the “kingdom of heaven,” and the allusion to the political life being
other, reminds us of rendering to Casar “that which is Cesar’s, to God,
that which is God’s.” The teaching of Reincarnation, indubitably held
by some among the early Fathers of the Christian Church, is here as
well, side by side with the culminating thought that union with the
Father is to be sought. (“Be ye therefore perfect, even as your Father
in heaven is perfect.”) These men were inspired with the melody and
the simplicity which sit at the heart of Life. It is much the same inspira-
tion as that which speaks to us from the Christian Gospels. Greece as
a whole seems to stand for a splendid Freedom, like the glad beauty
compelled from the rock—be it lovely form or fiery spark—that Free-
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dom which Epictetus found when he was dragged through the streets
in chains.

In ancient Egypt there were also several forms of Religion, great
learning, sublime conceptions. Petrie says, “Once firmly established in
Rome, the spread of Imperial power carried her” (Egypt’s) “worship
over the world; emperors became her priests, and the humble centurion
in remote camps honored her in the wilds of France, Germany, York-
shire, or the Sahara.” Egypt had her worship of the Queen of Heaven
and her Son, until the spread of Christianity altered their attributes but
not their nature. The influence of Egypt in the Trinitarian dispute is
worthy of comment. From our immediate point of view, the specializa-
tion of the religious influence of Egypt would appear to be Obedience.
Law, Order and the Will of the Gods stand forth with marked emphasis.

The latest born of the Great Religions—the Mohammedan—‘“‘under
the impulse of a great and dominating idea, within the space of eighty
years from its birth, had spread from the Indus to the Tagus, from the
Volga to the Arabian Sea,” says Hare. We find many of our own ideas
in the Religion of Islam: its cardinal principle is said to be a belief
in the Unity, and in the power, mercy and supreme love of the Creator;
God is omnipresent and the will of Man is free. Judge Ameer Ali thus
quotes its conception of Evolution, as given by an Islamic poet. ‘“Dying
from the inorganic we developed into the vegetable kingdom. Dying
from the vegetable we rose to the animal. And leaving the animal we
became men. Then why should we fear that death will lower us? The
next transition will make us angels. From angels we shall rise and be-
come what no mind can conceive; we shall merge in infinity as in the
beginning. Have we not been told: ‘All of us will return unto Him’ ”’?
(Koran.) The youngest Religion, like the most ancient, has Unity as
its theme.

Of Persia, China, Japan, we understand less, but here and there our
mist is penetrated by the soft shining of their star. Over the eternal
snows which wall Thibet away from the world, come stealing whispers of
truths immemorial, and their icy fastnesses seem to the inner ear of
thought to obey the mandate: “Oh, ye Frost and Cold. Oh, ye Ice and
Snow, bless ye the Lord: praise Him and magnify Him forever.” At
the apex of Time as we know it stands the figure of that Buddha whom
men call “the Light of Asia,” he whose rapt contemplation has a silent
influence upon our western world to-day. Thus by degrees our thought
returns upon itself, remembering One who came telling of the spirit of
Love more clearly than any other; He who taught of the joyful soul of
self-sacrifice, and whose “greater love” laid down his human life for foe
as well as friend.

Comparison of our Christian ideals with those of other lands and
eras is of the deepest benefit, showing the similarities and the variations
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of the universal theme. It is a common error, not with the student or
the philosopher, but with people in general, to think of Religions as
though each were a rigidly defined creed, standing alone, aloof, and fixed
to all time. More exact thought, though it skim but the surface of history,
shows us that all Religions have evolved and taken on form after form:
there is reincarnation for Religions. A group of Italian writers have
recently told us that our Christian Religion was “first Judaic, then Pauline,
then Hellenic, then universal.” In his Penetration of Arabia Hogarth tells
us: “Remember that, not only as the head and fount of pure Semitism
the Arabs originated Judaism and largely determined its character and that
of Christianity, but also the expansion of the Arabian conception of the
relations of man to God and man to man (the Arabian social system in
a word) is still proceeding faster and further than any other propa-
gandism.” Another writer shows us that the ancient Scandinavian Re-
ligion exhibited correspondences to the various Aryan Religions. The
briefest glance at these vast systems, these names glorious with the
nimbus of Thought, must make the sectarian pause. He can no longer
regard his own Religion—be it what it may—as something which exists
by itself and owes no debt to any. Trace back a few centuries of the
flight of Time, Oh! would-be dogmatist, and see where your church or
your creed stood then, ’ere you dogmatize as to your favorite crystaliza-
tion of its teaching. For we see that when a Religion reaches its high-
water mark, rebels arise within it, much in the same way as segregations
of unit-cells split up in the human body, and out of the protests of icono-
clasts a new aspect of the doctrine comes forward as the latest and most
efficacious form of belief. In our own day we have witnessed the rise
of the “new Theology,” which is the old, as Archdeacon Wilberforce, with
others, points out. Nor can we be ignorant of the birth data of our
Protestant form of Christianity; its name is its registration. The study
of Comparative Theology, coming more and more into favor, has done
us service in its comments upon the similarities between the religious
ideals and symbols of Mankind. Although in this brief space it is not
possible even to allude to them, yet it is one of the signs of our times
that but few people will not know where to look for them, since they are
even to be found in popular handbooks.

We come thus to see that we are really spectators, witnesses; we are
looking on at the evolution of Religions and the religious Ideal. We
perceive that there are, at different eras and in different nations, varying
concepts of the nature of Being. These concepts wax and wane, rise
and fall; now one is predominant, now another; the new vision becomes
the old, is buried, and then again arises as newly conceived. Religions
develop; the message of the Founder is expounded and expanded by his
followers. In the passage of Time churches build up their creeds; can
divine authority be claimed for each addition, made as it is through human
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beings? Reason and intuition join hands in revolt at the idea. The
human mind, the wonder-spinner, has woven all these webs, extruding
them out of its own texture. The prophet, the seer, the saintly revealer
are succeeded by the priesthood, by authority incarnate and rigid; then
the reformer comes, breaking the iron mould, and the religious spirit of
the Movement pours itself out along some other channel of Consciousness.
It would seem as if human Consciousness realized itself and its relations
to Being, up to a certain point in a given Religion; then, saturated with
experience in that direction, it seeks further self-expression and self-
realization in some other ideal. Thus creeds are builded, and across the
centuries we hear the muffled strokes of the mallet of the builders.
Rock foundation, stately edifice, thus far fulfilling the vision of the
Founder; but subsequent occupants have subdivided the interior into
numerous rigid and non-essential compartments, from whose darkened
“ancient lights” no perspective is visible and wherein all sense of propor-
tion is lost, yet the original ideal is comparable to those fair and spacious
mosques of Islam, shining jewels of architecture all glorious without
and within, but containing nothing but the worshipper and his prayer,
lest material objects should divert his mind from the contemplation of the
Unity.

What, then, is the Unity underlying all Religions? Is it not this—
that each offers to us some new aspect of the Supreme Power, and of the
relation between that Power and the soul of Man? Each treats of the
nature of Being. Each is an effort towards a realization of that nature,
Divine and Eternal. The God—Ideal—that is the underlying Unity; the
preoccupation of the religious instinct is with That, and with Its rela-
tions with Man. As the wave of religious experience broadens, we
find men examining the problems of Religion now from this aspect, now
from that; now dealing with the nature and attributes of the Deity,
now with the will and nature of Man. The Pantheist, the Monist, the
Theist, the Vedantin, the Mohammedan, the Christian, be he roman,
anglican or non-conformist ; be he follower of the latest mode in Religion,
or devoutly minded man of no creed at all—all these are viewing the one
problem from the particular point of view to which their minds are most
open at the time; each one of us is satisfying some need of his nature,
is working at his own angle of the world-problem. So each is wise if
he takes the key of his own Religion and strives to find the Truth
underlying that particular form provided for him in first instance by
his training and environment. If he be not an abject thinker he must
come to see that a creed is of manifest insignificance before the spirit
by which it is ensouled. Each Religion is, as it were, an ark containing
a living, spiritual seed; genuflections to the ark obstruct our perception
of the seed. Not the dogma but the truths of Being underlying that
dogma are the rightful food of the soul within us. Humanity must be
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studied in the collective sense if we would come to any just appreciation
of religious phenomena and experience. Not for the student is a mind
which, like an oyster, closes around the new substance and shuts out the
magnificent surges of the ocean of Life. We must sweeten with toler-
ance and with sympathy that harsh, separative impulse, He who has
once directed his thoughts to the conception of an Evolutionary Purpose
ruling the religious development of Man can never again wear the fetter
of a dogma nor entangle himself in the net of credal obligation. In the
Great Teachers of Humanity he sees Avatar after Avatar of the Spirit
Divine, leading men from stage to stage of religious experience and
ideals, holding ever before the human heart a light of the Spirit after
which the mere mind pants as the hart panteth for the water-brooks
—and pants in vain. It is as we come to realize that we need not define
too closely; that not learning but doing—being,; living the life—is that
which shall make us able to be called the “friends” of the Master. The
Spirit to which the heart of Man serves as altar is guiding each one,
by a different path, it may be, but to the same sublime goal.

In saying this we are not saying that the Truth is not with the
churches. By no means. Each church is directly concerned with one
or more aspects of Truth, however overlaid. The essence of all Religions
is identically spiritual; they are all fragmentary truths, portions of the
Truth which can never be known in its fullness until our human Con-
sciousness more largely apprehends the Reality of Being. As the spiritual
Consciousness of Man widens and deepens, more and more of the Truth
will the temples of his faith enshrine. Our present ideals are based upon
erroneous concepts of the universe and of the Life which pulses through
it. But there is at the present time a Spirit moving through the churches,
throwing wide many a long closed door. It is the same Spirit of Truth
which reveals itself to Man—by infinitely delicate and intimate advances
—within his own soul. Within all Religions, deeper than all non-essen-
tial forms and formule we feel the breath of the Mysteries: always
there have been grades of the faithful, and only those fitted by purifica-
tion and training of mind and heart have been permitted (with the
permit of their own inner power) to study the unveiled Truth. Such
have drawn nearer to the Greater Self; in finding that, the lesser self
has become responsive to the pulsations of a grander orbit of Being. The
Saints have found that the out-breathing of the Greater Self in the human
heart proclaims the unity and sanctity of Life; it proclaims that Life
permeated at every point by the Divine Will divinely working—that
same Will whose shadow the savage saw and worshipped after his
fashion, and to which we too, each in his own fashion, do unconsciously
turn. Around the Divine Life our natures revolve, as worlds around
their central sun; only that which the Saints have done in joyful accord,
we do as yet in struggle and pain, our circulation impeded, our revolu-
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tions incomplete. Religion and Life are one. It is indeed the Spirit of
Divine Life which urges forward the evolution of the human soul. This
guidance being our inheritance, we can the better understand why it has
been said: “There is a natural melody, an obscure fount, in every human
heart. It may be hidden over and utterly concealed and silenced—but
it is there. At the very base of your nature you will find faith, hope
and love.”

Faith; in our soul and its immortal destiny. Hope; in the nature
of Being, its Justice and Compassion. Love; love of the Father towards
us poor prodigals; reciprocal love on our part for Him. Life is indeed
holy: the deeper we go the holier it must become, since it contains
such actualities as these. Along what obscure channels may not the
ecstatic heart pour its stream of prayer and praise? Are the channels
defiled? This pure stream will cleanse them. Are they narrow? This
current will widen them. They are lowly, but the presence of Faith
exalts them. Happy are we who live at a time when the Genius of Chris-
tianity is awakening the western world.

It is to the Spirit of Truth in all Religions and within all varieties
of religious experience that the theosophist will turn; it is that which
he is concerned to unveil in all modes of Thought, religious or other- -
wise. In fact, all Life being holy, all Thought should be religious in the
sense that it should be reverent and sincere. Hence the true theosophist
is he who endeavors sincerely, reverently and unremittingly to demon-
strate on all sides and by the broad catholicity of his sympathy that the
Theosophical Society exists—not for the promulgation of a creed, but
for the preservation of a spiritual atmosphere. That atmosphere St.
Paul has described for us in that pearl among sermons, his Epistle upon
Charity. Charity, as he explains it, is the forerunner and prophet of
Unity. It is by this light that the Unity of Religions is comprehended.

J. W. L. KEIGHTLEY.

If ye love aught, ye have it: the loving is the having.
If ye aspire, ye attain; aspiration is the Way.
OccuLT APHORISMS.



THE RELIGION OF THE WILL.'

THE WILL IN THE BODY.

II. CoNTINUITY OF LIFE.

UNGER, the search for food, sends the creatures roaming
forth through the world. Hunger has driven them forward

through form after form to every perfection of development.

It is still the hunger for the highest that is the lever and spur
of all spiritual life. But let us consider for awhile the mere hunger
of the body. That hunger arises because tissue is used up, and the loss
must be made good. So the sense of something lacking drives the crea-
ture forth. Of course there might well be a being in which there is little
or no waste of tissue; a rock, for example, which, in its fine stability and
peace, is free from all restlessness' and need. But to get that freedom,
some of the essentials of life must be foregone; and if these essentials
of life are present there will be movement, there will be change, there
will be loss, and so there must be the repair of loss.

Of course there might well be a creature, a form of life, in which
the loss could be exactly replaced by new tissues built up from food.
And such a creature would be immortal. In truth, this immortal, self-
repairing creature is the earliest form of life, and at one time, seem-
ingly, was the only form of life. Immortality is the normal and original
condition of life. Death is the later and secondary condition. The early
life-forms, the creatures of a single cell of colorless jelly, knew no death,
unless by accident. They lived forever; and in fact it may be said that
the original unicellular creatures which were living a billion years ago,
are living still. They have been wearing and repairing, wearing and
repairing, eternally; and there is no reason why this condition of things
should not go on forever; no reason, that is, in the nature of these
unicellular organisms.

The law of life for these little immortals is very wonderful. Though
they have no death, yet in a certain sense they have birth. But the
peculiarity of the thing is, that you cannot tell which is the parent and
which the child. For the plan works thus: the tiny jelly-speck in its
ceaseless forward movement through the water, gathers ever new food,
new building stuff, to repair the waste in its pliable little body. And the
gain seems to go faster than the loss, through some law as miraculous
as all else in life. So after awhile the little creature is twice as large
as before, and can divide into two like creature, each in every way as

*Copyright, 1908, by Charles Johnston.
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good as the first. The little round creatures divides by gradually assu-
ming a dumb-bell form, and then the dumb-bell comes apart, and the two
new creatures start each on its own way, to go through a like process
everlastingly. Now it is impossible to say that, of the two new creatures,
one is more original than the other; or that one is parent, and the other
child. Both are the same age; they are twins. So that, after this
dividing process has gone on for a thousand generations, each one of
the resultant myriads on myriads of beings is, in a certain sense, the
original creature; has in him something of the original fund of sub-
stance to which he has simply been adding, with wise thrift and hus-
bandry. Hence every one of these beings goes back to the beginning,
and is immortal.

Immortality is thus the original law and condition of life; and it
is one of the superb thoughts of philosophy that death, so far from
being an original disability and doom, has really been developed by life,
for life’s ends. Death is a means for the greater perfecting of life.
For it is clear that the original process of endless division of a one-
celled being has no great possibilities. That kind of multiplication would
be quite useless later on. If one pulled a man apart, or a horse, the
halves would not be good for much, even though we have most of our
parts in pairs, and might conceivably make up shortage, as the lobster
replaces a lost claw. But after a thousand pullings apart, one would
not be good for much. So it is infinitely better to make a new start
every little while, with a brand new creature, perfect in every detail, and
not mutilated by wear and tear. And there is the added gain, that this
new creature, under the driving power of the miraculous law of evolu-
tion, is quite likely to be an improvement on what went before. So death
and rebirth are necessary, if we would have any extended development
of life, any rise from lower to ever higher forms.

Thus life brought death to aid in the everlasting work. And death
has as its companion rebirth, the birth of a new creature, to take the place
of that which passes away. In some cases, as in some butterflies, death
and birth are so closely linked, that, as soon as the parent has produced
the eggs for the new generation, it is at once enfolded by death. It
has lived to produce new being; having done so, it dies.

There are many ways in which this replacing takes place. The
ruling principle, once we get away from the primal halving process,
seems to be, to keep the race as rich as possible by continual remixing of
all its elements. And this mixing takes place through the union of pairs.
One could hardly say, antecedently, that the union of two is a more
probable source of new life than the union of three, or five, or seven, or
any other number ; but such is the general rule, though there are striking
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exceptions; as among the bees, where many males unite with one queen.
But the pair seems the normal mode, just as dividing into halves seems
to be normal, rather than into thirds or quarters.

In early forms of life, marriage is a much older institution than
direct sex union. By marriage, I mean the association of a pair, a male
and female, in the common interest and common activity of rearing
young. Among the fishes, for example, the salmon, the male comes up
stream first, and forms a kind of nest in the shallows, where pebbles and
sand offer tempting building lots; then comes the pairing, for associa-
tion and mutual help in the care of young. Then the eggs are deposited
by the female in the nest, and later the fertilizing element is added by
the male. So that pairing for the rearing of young is an older institu-
tion than direct sex union. And among the sticklebacks, for instance, this
domestic economy reaches high developments, since very elaborate and
charming little house-nests are built by the males for their little wives,
and a good deal of devotion and care is shown, though there is, of
course, no direct sex union at all. Association of the pair for mutual
help is the older institution; direct sex union is the yocunger.

Let us skip several stages of life, such as that of the virtuous toad,
who winds the eggs of the family about his body for safety, until they
are hatched out, and let us come on to those forms of life which are
more like our own, such as the higher mammals, the creatures which
feed their young on milk. Here we find certain marked principles gov-
erning marriage, certain wonderful laws ruling the continuation of race.

Broadly speaking, the entire order of mammalian animals living
under natural conditions are sexual only for a few weeks in the year.
During the rest of the year they are to all intents and purposes sexless;
and in a great many cases the sexes live apart, and see practically
nothing of each other except for a few weeks in spring time. The
reason why spring is the favorite breeding time seems to be that, during
the months when all nature is bursting forth into new life after the
sleep and silence of winter, every form of food is more abundant, so
that the problem of feeding a family is then most easily solved. If the
young are brought into life in the middle of spring, both they and their
parents are given the best chance; the search for food, inevitable and
ceaseless, then sits lightly on them, and prosperity and well-being are
fairly within reach.

Then, as the formation of the young animal before birth takes some
time, some months even, in the higher forms, the pairing time must be
set back an equal number of months, and the pairing must take place
at that interval before the fat months of spring, or whatever season
brings the best supply of food for that creature. These are the general
principles; wherever they are worked out in detail, they are found to
work in the same marvelous way as everything else in the perpetual
miracle of life.



372 THEOSOPHICAL QUARTERLY

The seals are a good illustration, for example the fur-seals of the
North Pacific. For a short time each year, they come ashore in vast
multitudes, to breed, gathering along the strands of the Pribylov islands
for miles and miles, a huge prostrate army. The islands are wrapt in
chill and mantling fogs, and hid in these the seals have comparative
safety from enemies. There their young are brought forth; there the
future young are engendered; and then, after the white-furred little
baby seals have shed their first coats, and, most unwillingly, have been
taught to swim, the whole vast herds put off to sea again, and roam
throughout the boundless Pacific wastes. For the next ten months, as
far as union is concerned, they are sexless. They forget about sex com-
pletely, and each individual busies himself or herself with the search for
food.

This is simply the type of what is general throughout the higher
forms of animals life. And the great majority of animals are superior
to the seals in one important particular. For the seals are polygamous,
while as we ascend higher in life, monogamy becomes more and more
the rule. Thus all the martial animals, lions, tigers, wolves, bears, are
monogamous; as are nine-tenths of the birds and all the higher monkeys
and apes, our kindred. Not only is this so, but a very large proportion
of these higher creatures are mated for life, and are full of the most
real and ardent fidelity. There seems to be a general feeling, since
Darwin’s day, that the gorilla and the orang-outan are discreditable
kin, poor relations whom it is best to forget. On the contrary, we are
a discredit to them.

Take the ordinary housekeeping of the higher apes. The father,
with careful and far-sighted industry, builds a snug home among the
branches of some lofty Bornean tree, and there, after due courtship,
esconces his wife, and, in due time, their offspring. Then, with touching
loyalty, he himself descends the tree and sleeps on the ground, ready to
fight any foe who may try to climb up and molest his family. And these
higher apes are strictly monogamous, and are mated for life. Their
mutual devotion is more than human. There are brutes who considef
themselves the superiors of these blameless tree-folk, and who go out to
their leafy homes and shoot them in the interest of science; and they tell
us that, when they have shot the husband of such a pair, the wife is
distracted, and lingers about heart-broken, so that it is quite easy to kill
her too. And when they have killed the wife of such a couple, her mate
will fight to the death to avenge her. There is something divine in the
animals ; and such stories as these remind us that there is something more
than the animal in man, there is something devilish.

This fidelity among animals is well known to most races of man-
kind. There is a tale of a polygamous Sinhalese, who, being converted,
was told that he must restrict his conjugal arrangements. “What?” he
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cried, with indignation, “only one wife, for a lifetime? Just like the
Wanderoo monkeys!” And the Chinese, in their marriage ceremony, pay
special tribute to the goose, which is by nature strictly monogamous, and
mates for a whole lifetime. Birds, indeed, furnish examples of the
greatest beauty in marital things. Nine-tenths of all the species of birds
the world over are monogamous, and in very many cases it is known that
they mate for life. With pigeons, this is notably the case; so that, once
a pair of pigeons are mated, they may be added to an aviary containing
many other pairs, without the least fear of the formation of other unions,
and without any likelihood of cross-breeding. And the little parakeets
we call love-birds really merit their name. When either the husband or
the wife of such a little couple dies, the other will droop and fade, and
genuinely die of love. Such lessons does Nature offer to the higher
animals,

To sum up: By far the greater number of animals, and all the more
important forms, including those which are nearest ourselves, come under
certain broad and clear principles with regard to sex, to reproduction,
to the continuation of the race to which they belong. These principles
may be stated as follows:

The first principle is sacrifice. To take the very earliest form, the
one-celled organism; reproduction means literally a tearing in halves
of the living body, a loss of the half of life. It is true that this is later
made up for; but that is true of all sacrifices, yet it does not make the
sacrifice the less real. Sacrifice rules over reproduction through all later
stages. Every animal, during the period when the young are being
nurtured, is peculiarly vulnerable, peculiarly open to attack from its
enemies. In general there is great loss of life at this very period and
for this cause, and the great majority of animal parents will fight to
the death for their offspring. We may go even behind that, and say
that the very gestation, the very engendering of the young, in every case
represents a definite loss of a part of life, and so a definite sacrifice.

The second principle is faith. This sacrifice is made in obedience
to an implicit faith, an inherent certainty, an immediately acting force,
which commands instant obedience, and which, in every case, compels
the individual to transcend itself in the interest of others, in the interest
of the coming generation, in the interest of the continuance of the race.
We saw that there is a quite definite sacrifice in the search for food;
the wolf must shake himself and rise from his lair; the rooks must
flap their wings and scatter abroad, with much cawing, from the rookery;
the laborer must rise from his well-warmed bed and struggle through
the twilight, if they are to preserve their lives. A definite sacrifice is
made through a definite effort; and this effort in each case requires a
definite exercise of will, which we could perfectly well refuse to make.
Every morning, when we rise, we realize that sacrifice, that definite exer-
cise of will.
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In the same way, the continuance of the race involves a definite
sacrifice, through effort, through the exercise of the will. And now the
sacrifice is made no longer for ourselves, but for others, and for others
yet unborn. This is why I say that the second principle in propagation,
in the continuance of the race, is faith. And it is a faith which runs as
a warp through the whole host of living things, a magnificent volume of
faith, perpetually active, perpetually effective.

The third principle, when we rise above the very simplest forms,
is love. We saw that the institution of marriage, of association and
co-operation for the nurture of young, is older than direct sex union,
and must have existed for ages, for millions of years, before direct sex
union came into being. And this older institution is still the rule among
myriads of living forms. Then, as the later and younger institution, we
get direct union of the sexes. But the larger and older element of love
survives and dominates. Love is the real thing. Direct sex union is
the incident, the means. And infinitely touching do we find the devotion,
the sacrifice, in innumerable forms of life. Charles Kingsley once said
that, when we see all the devotion and care of a pair of mated birds,
we are tempted to say that there is much of the animal in human mating.
We should rather say, he tells us, that there is much that is human in the
animal. I should prefer to say there is something older and more august
in both, there is unselfish love, which is divine.

The fourth principle which we find everywhere in natural animal
life is effectiveness. Where direct sex union takes place, it takes place
in order that the race may be continued. It is productive. It is fertile.
And, as we saw, when that purpose has been fulfilled, both male and
female become practically sexless; both forget all about sex, so far as
sex union is concerned, though in very many cases they are still asso-
ciated in the care, the education and feeding of the young. But except
for the few days of the actual mating time, they quite forget and put
aside the sense of sex, and both male and female engage in the search
for food on perfectly equal terms, practically as sexless animals.

There is something infinitely clean and wholesome in this, Nature’s
real arrangement of sex; and when we add our fifth great principle,
fidelity, we see the perfect morality of unfallen animal life. For, as
we saw, a majority of all the best forms are monogamous, and not in a
loose or nominal way, but strictly, definitely, cleanly. Where polygamy
prevails, we almost always find that it is attended by the production of
splendid and dominant males, like the bison, the game-cock, the huge-
chested sea-lion; in every case the male being very much larger physi-
cally than the female. These dominant males become leaders and gen-
erals of a complex society, with its own laws, its own advantages for
development. But in every such case the male is distinguished by
immensely greater physical force.
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Monogamy is, however, the higher form, and that much more widely
prevailing among the higher types of animal life; and, as we have seen,
it has been demonstrated that, in very many cases, the mating is for life,
and is full of a very real and genuine devotion and love. And at all
points it is consecrated by sacrifice, the “‘struggle for the lives of others,”
as a great scientist and mystic has said.

We have, therefore, sacrifice, faith, love, effectiveness and fidelity
as the great principles actually ruling the higher forms of animal life,
in this vital matter of race continuance. And we find this splendid sum
of moral force bent toward an object well worthy of it; the securing of
everlasting life. ‘And not only everlasting life, for the one-celled crea-
tures had that already, but everlasting growth, everlasting ascent
from lower to higher forms. It was to this end of everlasting ascent
to the higher, that production by halving gave way to production by
birth, the forming of a new creature; and its means are sacrifice, faith,
love, effectiveness and fidelity.

Let us for a moment picture the sex relations of mankind as they
would be, if the pure arrangement of nature were carried out; as they
would be, for example, if they exactly duplicated the marriage relations
of man’s nearest kin on the animal side, our despised cousins the anthro-
poid apes.

There would, no doubt, be a pairing season, which would be fixed
by measuring back the period of gestation of ten lunar months from the
season at which it would be most advantageous for our race to bring
forth and nurture offspring. This advantageous time for motherhood
might well be the middle of spring. In warmer countries, where we
might well imagine the earlier races of men to dwell, there is abundance
of food in spring; in India, for example, the mangoes ripen in May.
And since February is the month of flowers in India, and especially the
month when the great flowering forest trees flame forth in a colored
cloud of beauty, there must be abundance of tree-fruits of all kinds ripe
and fit for food by April. We may surmise, perhaps, that, if the pure
conditions of animal nature prevailed for mankind, the mating season
would be ten lunar months before that, let us say in August. If Tenny-
son were right in saying that in Spring, when a brighter crimson comes
upon the robin’s breast, the young man’s fancy also turns to thoughts of
love, then babies should be born at midwinter. But this could hardly
be an advantage.

Let us say then, that the natural mating season of the animal man
might well be in August. And, did the laws of our kindred the anthro-
poids rule us also, these matings would be strictly in pairs, strictly
monogamous, and they would be matings for life. Further, the union
.of the sexes would be for offspring, and would be fertile; and imme-
diately after this brief period, both male and female would become to
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all intents and purposes sexless, so far as sex union is concerned, for-
getting entirely their difference of sex, and engaging in the search for
food side by side, on perfectly equal terms. The association of each pair
would continue, with real and deep devotion none the worse because it
found expression in deed rather than word, through the period of gesta-
tion; and meanwhile the husband—for these faithful anthropoid unions
for life well merit the use of the best words—the husband would have
prepared a safe and snug dwelling for his wife and her future child.
With utmost fidelity, after the baby’s painless and wholesome arrival,
the husband would pack mother and infant safely in their cosy house,
and then, self-forgetting, would betake himself to the threshold, sleeping
in the doorway through the watches of the night as a courageous
guardian of his home. And during all this period of gestation, and during
the early nurture of the infant, our imagined animal man and his wife
would live together forgetting sex, without sex union, though with very
real mutual help and devotion. This is what would prevail, were man a
natural animal. This is what actually does prevail among man’s nearest
kin in the animal world. Pure, clean unions, fertile, faithful, lasting
for the lifetime of the pair; and, during the greater part of the year,
during all but a few days, in fact, a complete cessation of sex feeling,
except so far as the nurture of the young and mutual help went.

This is what the sex history of mankind might be, were man a
natural animal. I am not going to complete the contrast by describing
what mankind’s sex history actually is. But it will instantly be perceived
that, as compared with other animals, man is extremely corrupt. Sin
and suffering, the eternal twins, fill a large part of the picture which I
leave unpainted: sin and suffering and enduring shame. There is some-
thing more than pure animal life in man ; there is something which brings
this sin and shame. But there is also the divine, of which the devilish
is the perversion, and which is destined to purge away corruption and
restore full divinity.

Yet even in human life with all its corruption and abuse, there is
much that is divine in the birth and nurture of children; and there is
the perpetual message of divinity in childhood itself, eternal type of
the kingdom of heaven. Even by devious ways the divine creative force
attains its ends; even through shame and suffering, the human race is
perpetuated, continuity is secured, the possibility of perpetual progress
to higher and higher forms of conscious life is assured by the perpetual
incarnation of life in the new creature, the new generation.

So that, for this great and splendid manifestation of the Will, we
may include humanity in the total of animal life. We may say that here,
as in the search for food, we know, by our own knowledge, that there
is the definite determination, the definite exercise of the will; or rather,
a ceaseless succession of defined efforts of will covering the whole nur-



THE RELIGION OF THE WILL 377

ture of offspring, the whole long and glorious struggle for the lives of
others. And this definite exercise of will, including all animal life, makes
a vast total of conscious moral force, directed to ideal ends, in sacrifice,
faith, fidelity, love. Its result is everlasting life, everlasting progress
to higher forms of conscious life. And we are justified in considering
this tremendous sum of moral force, this firm and beneficent volume of
creative will, as one of the great forces of the universe; a manifestation,
indeed, of the one great force of the universe.
CHARLES JOHNSTON.

Man is a spiritual being, placed in the midst of a material world.
He must subdue this matter, bending it to his needs and uses—which
are those of service. But he shall not forget the region whence he sprang
—that he stands rooted in Eternity. Book oF ITEMS.



MYSTICISM.

HE rapidly increasing interest in everything that concerns the
spiritual life, which is apparent in all directions, makes unneces-
sary any apology for a study of the mystical element in reli-
gion and what it stands for. The object of this paper is to

call attention to the fact that many of the best and holiest people who
ever lived have stated definitely and positively that it is possible for
man to have direct, fully conscious, personal communication with God,
or with a Spiritual Intelligence which they may or may not call God,
depending upon their religious creed.

This stupendous fact has not received the attention it deserves.
Before such an idea all our multifarious and multiplying religious dis-
cussions sink into insignificance. Once such a possibility is granted there
would be no other religious phenomena worth investigating, for it would
be all inclusive. The science of religion would resolve itself into the
investigation of this ideal; church services would be confined to the means
for encouraging it; ethics would be an expression of the laws govern-
ing the conditions leading to such communion; and at the most, creeds
would be but differing methods for reaching the final goal

In fact, such an idea is so bewildering that it is difficult to grasp,
and it is almost impossible to realize that it is not based on the state-
ment of some neurotic mystic, but upon the united testimony of all
the great saints, prophets and seers who have ever lived.

It is the basis of all of Christ’s teaching, for the inference from the
entire record of His sayings is that you must go within for your revela-
tion of God’s will. To His disciples He gave specific promise that
when needed He would give them inspiration and directions. Nor
must we overlook the fact that in His day, the possibility of speech
face to face with God was an essential part of the Jewish religion;
was the basis of the teachings of the Prophets, and was a natural part
of everyone’s consciousness. It was like the theory of reincarnation.
Everyone took it for granted and while they spoke and acted from that
point of view, it never occurred to them to formulate it as a belief.

The Hindu philosophers are many generations ahead of their West-
ern colleagues in the subtlety and hair-splitting exactness of their defi-
nitions, yet even they have to depend upon the use of negatives to
convey their meaning when dealing with certain terms. So, before
attempting a positive definition of the term mysticism, I should like to
say some of the things it is not.

Most people, particularly those with any pretence to a scientific
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education, think of a mystic as an impractical visionary, given to hallu-
cinations, wrapped in an ecstatic cloud of emotional and hysterical
speculations, without rhyme or reason; of a man, or woman, who sets
himself apart ffom the ordinary work-a-day world and lives a dream
life of no substantial reality which incapacitates him from taking a hand
in the affairs of life. The fact that there would appear to be exceptions
to this general rule does not militate against its substantial accuracy;
therefore the whole tribe is put out of court.

In spite of the undoubted fact that the history of religion has been
full of just such people, and that they have gone by the generic name
of mystics, when they were not called worse, I believe that it will be
comparatively easy to show that it is a manifestly unjust characteriza-
tion and that there is nothing inherently incompatible between mysticism
and a high degree of practical efficiency and usefulness. Furthermore,
I hope to show that mysticism has a field of its own and has contributed
elements to the world’s stock of knowledge and experience which we
could not do without.

There have been countless definitions of mysticism, all more or
less unsatisfactory. Vaughan gives some scores in his well known book,
Hours with the Mystics; but without attempting to give the best of
these, or indeed, without having the presumption to offer anything new
in the way of a definition, I think it may be granted that, at the last
analysis, a mystic is one who believes that it is possible to have con-
scious personal communication with Divinity (whatever we may mean
by that) while still on earth. Beginning with Christ, the greatest of
the mystics, they one and all made this claim, and it is the only claim
they all did make. Therefore, whether it is considered a satisfactory
definition or not, what I mean in this article by a mystic is one who
strives to reach conscious, personal communication with a Higher Intel-
ligence in the Universe, to receive advice and comfort and assistance
from It, not only in spiritual matters, but in the practical affairs of life.
Indeed, one of the things with which we are at once struck, is that
there does not appear to be anything which is trivial in the eyes of the
Lord. )

A St. Catharine of Siena, may receive advice regarding the gravest
and most important matters of European statecraft, and very sound and
practical advice it was; while a St. Francis of Assisi, is told that he
must cast away his cloak if he would be a true likeness of his ideal
Christ. A St. Bernard may find within, the inspiration which made him
the greatest preacher and reformer of his time, while a St. Theresa
goes barefooted, because so ordered by her inner Guide. It is, indeed,
this lack of apparent perspective which inclines so many of us to sneer
at the so-called revelations of the mystics. We find it difficult to believe
that the Guiding Power of the Universe can concern Itself with such
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insignificant matters. But here we err. If there is one thing more
than another that we have been taught by modern science, it is our
presumption in attempting to determine what is little and what is really
great. Our human standards have failed us too often to be a faithful
guide.

James, in his Varieties of Religious Experience, says: “Our normal,
waking, rational consciousness is but one special type of consciousness,
whilst all about it, parted from it by the flimsiest screens, there lie poten-
tial forms of consciousness entirely different.”

In addition to the realm of ordinary waking consciousness, we have
on record the consciousness of dreams, of the drunkard suffering from
delirium tremens; of the several phases of hypnotism; that resulting
from the use of opium and other drugs; different degrees of insanity;
hysteria; various kinds of religious exaltation and finally the condition
of ecstacy. Paradoxical as it may sound, I believe that dreamless sleep
should be included in the list, for consciousness never ceases. It simply
ceases temporarily to be self-consciousness.

This list is by no means complete, but it serves to indicate several
different kinds of states of consciousness arising from abnormal and
unstable, physical and mental conditions.

There is no doubt that the tendency of the training and discipline
which mystics tell us is required to “raise” the consciousness to a con-
dition where it is capable of receiving impressions from the Spiritual
Intelligence (for it seems to be an axiom that It cannot come down to
us, but we must rise to It), has a tendency to create unstable physical
and mental conditions. Fasting, physical austerities, prolonged contem-
plation and prayer, indeed any kind of ascetic practice unduly prolonged,
all tend to disturb the nervous equilibrium and it is not to be wondered
at, therefore, that a very frequent effect of such practices is the throw-
ing of the consciousness into one of those “potential forms of conscious-
ness entirely different” from our ordinary waking consciousness.

This is the obvious explanation of the visions of the Saints of
which hagiology is full. These good people, whose brains and nervous
systems were unequal to the strain of the necessary discipline, halted on
the way towards union with God and leave us a record of every possible
mental extravagance and hysterical hallucination. Their experiences
have thrown so much discredit upon the whole pursuit, that we over-
look the few who are of exactly the right temperament, who had the
mental and nervous stability necessary, and the courage and indomitable
will to persevere. What of these and the message they deliver? Are
we to ignore them because “Many are called, but few are chosen.” It
would appear then that by certain well understood devotional exercises
and a strict physical and moral regime, it is possible to alter the con-
dition of consciousness, that these practices may lead us into any one
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of numerous neuro-psychopathic conditions, but that they also may lead
to something much higher than we are accustomed to; they may result
in the attuning of our consciousness to the consciousness of Spiritual
Intelligence and so produce the condition known as Illumination or
Enlightenment. Furthermore, in certain notable cases, perhaps half a
dozen in every 1,000 years, where body and brain, emotional nature and
nervous system are in proper harmony and relation, this Illumination or
Enlightenment brings one into direct, conscious, personal relationship
with Christ, or whatever may be one’s personification of God. Again I
ask, if this be possible, why is it not the focus of all religious teaching
and endeavor? What do creeds and systems matter in comparison?
What else is there or can there be which is more worth while?

Jesus of Nazareth was the greatest of all mystics. It does not
appear necessary to dilate upon the value of his mission. All the work
of all the scientists that ever lived have not had so beneficial an effect upon
the human race.

St. Francis was a mystic. Last summer, at his church at Assisi, I
was shown, as a special privilege, and because I was an obviously rever-
ent observer, a little slip of paper on which he had written his dying
blessing of his favorite disciple, Leo. And what was it? That Leo
too might have the supreme satisfaction of entering into personal con-
scious communication with Christ. And St. Francis founded one of the
greatest religious orders that the church has known and which, in spite
of the faults from which weak human nature could not keep free, has
been of inestimable service to mankind.

St. Theresa was a mystic. She founded the reformed Carmelite
order which still has thousands of devoted adherents who give their
lives to the amelioration of the sorrows of humanity.

Thomas a Kempis was a mystic and his little book will be read ages
after the most learned work of the most learned scientist of the nine-
teenth century has passed into the realm of useless and forgotten things.
I would rather have written The Imitation of Christ than The Critique
of Pure Reason. The first deals with eternal verities and will be as
fresh and useful five thousand years from now as the sayings of Christ
are two thousand years after they-were uttered. Who will venture to
predict that Kant’s great work will be more than a philosophical and
historical curiosity a thousand years hence?

Buddha was a mystic and has given a satisfactory religious belief
to a third of the human race.

Why multiply instances. Can we contemplate the results of the
lives of the five mystics named above and not grant at once that even
from a materialistic, rational standpoint they have been responsible for
greater good effects, for a wider and nobler influence upon the human
race than all the common-sense practical people combined?
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Nor must we be led astray by confusing their work with the work
of their misguided and unmystical followers. We fail of clearness of
vision if we misjudge the work of Jesus Christ by making him respon-
sible for all the crimes of the Church during the last two thousand years.
Think of what He accomplished in spite of the sinfulness and weakness
and stupidity of His followers? Think of what He will accomplish in
the ages to come when increased intelligence and a growing comprehen-
sion of His true mission will free the Church from the incumbrances of
faulty human nature? To my mind true christianity is but beginning,
and the future will see it reach heights of influence and usefulness which
are not yet even suspected or imagined.

So too with St. Francis and with Buddha and with the other mystics.
They struck key-notes with such force and power that the music of
their lives comes echoing down the ages in spite of the crimes and extrav-
agances of their followers. He who will may hear the clear, pure note
of tender love, of infinite compassion, of selfless yearning for their weak
and erring brothers, which rise out of the clamor of man-made forms and
ceremonies, of dogma, of creed, of ritual. Were such lives visionary,
without practical usefulness? On the contrary, who shall dare set any
measure to the boundless power for good of such men as these? Can
the world spare any such? Yet they were mystics.

Nor should we be misled because for every great mystic there were
scores or hundreds who failed to produce useful results, who spent their
lives in ecstatic dreams, or were the victims of absurd hallucinations. We
might as well quarrel with a scientific education because every boy does
not grow into a Darwin or a Tyndall. There must be degrees of efficiency
in mysticism as in everything else; only in the case of mysticism we are
too prone to judge the tree by the many rotten branches, instead of by
the few sound limbs.

There is no essential difference between the Church mystic and the
mystic who was forced to leave the Church, was burned by the Church,
or never was within the Church. Fenelon, when he defended Madame
Guyon from the attacks of the clerical party led by Bossuet, paralleled all
her important statements with sayings of Church Saints, in his Maxims
of the Saints, but this did not avail to save her, for she had pushed
her mystical ideal to its logical extreme and had taught that if it be true
that man may enter into personal, conscious communion with God, then
he does not need the intercession of the priest nor any other ecclesiastical
aid to salvation. This was rank heresy, but it was the only heresy which
the Church ever opposed in mystics. So long as the mystic used the
paraphernalia of the Church in combination with his teachings, as did
St. Theresa and St. Catharine, John of the Cross, St. Francis and the
host of others, they received praise and sometimes great rewards. But
the minute the mystic taught that this interior communion with God was
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all-sufficient, then the whole ofganization rose up in arms and cried
anathema. They saw only too clearly the downfall of the ecclesiastical
structure.

It was upon this rock that Molinos was wrecked, and that, after his
book, Il Guida Spirituale, had received the formal sanction of the In-
quisition. The Inquisition read the book, endorsed the teachings and
authorized its publication. The Church did not foresee that anyone
really believing the teachings would have no further use for the con-
fessional, the mass, indulgences, intercession of priests, and other clerical
benefices; and it was not until whole convents and monasteries full of
the devoted adherents of Molinos stopped their usual religious practices
that the Church awoke to its danger. It is said that Molinos had a
million followers when arrested by the Inquisition in 1685. In three
years he had none; which shows what a very effective thing organiza-
tion is.

Assuming for the moment that an idea backed by such testimony,
from such high sources, may be true, and who is there so bold as to
deny its possibility, let us examine the character of inspiration, if we
may use the word to define the effect which God, or the Spiritual Intel-
ligence, has upon the human consciousness. Let us also examine the
conditions and observances necessary before such a relationship can be
effected.

There would appear to be three main degrees of inspiration:

1. Where any reasonably good human being is “helped” in work
of any kind undertaken with a good motive. Such help is entirely
unconscious to the recipient, but is none the less real for that reason
and is none the less effective. One can readily imagine this to be a
most potent instrument in God’s hands for creating conditions in the
world which His wisdom sees are needed. The majority of sincere
clergymen might receive much of this kind of unconscious inspiration.
Nor would I exclude the scientist who often works in quite as sincere
a spirit of devotion.

The quality of the product of this kind of inspiration is naturally
strictly limited by the quality and abilities of the brain receiving it, an
important point too often lost sight of.

2. The second kind of Inspiration works a step higher in con-
sciousness. The feeling of being helped is often present. One is con-
scious of the wish for and hope of Divine assistance and one is often
filled with an interior warmth and glow, a force one feels to be not one’s
own, an unusual facility to speak with eloquence or write with ease and
power; and when the inspired moment passes, and you finish the bit of
writing upon which you were engaged, you can feel the pulsation of the
“power” gradually subside, and perhaps you slip back into your ordinary
field of consciousness with something like a sigh. Those moments come
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to many men and are the treasured times of one’s life; but be it noted
that inspiration of this class is probably limited to those who have made
some considerable progress in the control of mean and low tendencies,
and who are instigated by noble and unselfish desires to be of use in the
world.

3. The highest type of inspiration may be very high indeed, and
its product may range all the way from the obviously inspired teachings
of an exalted being like Jesus Christ to the practical directions of a
Mother Juliana for controlling an irritable temper. It may cause aston-
ishment that such extremes should be classed together. It may even
seem impious that the teachings of Christ should be bracketed with the
writings of an obscure English nun, but I believe the difference lies in
the medium through which the inspiration is transmitted to the world
and not in the character of the inspiration itself.

The characteristic of this sort of inspiration is that it is conscious.
The person experiencing it knows that it comes from God. It may come
in a vision, seen by the “Spiritual eye,” like the Revelations of St. John.
It may come in words like the “voice” of Tauler and teach him noble
maxims, to be afterwards preached to a wondering and grateful world;
or it may come in thoughts, to be laborously transcribed in many vol-
umes of tortuous and mystifying words, like Boehme and von Ruys-
brock and Madame Guyon. Education has nothing to do with it.
Boehme was a self-taught shoemaker. Joan of Arc, a shepherd girl.
George Fox, the son of a country storekeeper. Christ, the son of a poor
carpenter. What, then, are the conditions which induce the mystical
state?

In a word—holy living. What the church, what all churches have
taught for time immemorial, as the proper life for a man to lead. Re-
nunciation of self; love of God and one’s fellow creatures; purity,
physical, mental and moral; temperateness in diet; serenity and calmness
of emotions; meditation and prayer, and the deliberate desire to reach
Divine Communion. This is the Christian teaching. It is the teaching
of Buddhism, of Brahmanism, of the mystical sects of Mohammedanism,
of Lao-tze; it may be found in a hundred mystical treatises of all ages
and of all people and is the Rule of Life of every great religion. It must
be so, for the aim of all religions is union with God and the road to travel
is the same road in every age and in every clime.

Needless to say that mystics are in hearty sympathy and complete
accord with the New Theology movement. They not only believe in the
immanence of God, but they go a step further and say that as we live
and move and have our being in God, there is nothing but our own wills
which limits the extent to which we can partake of His nature. The
closer our personalities are made to conform to His Divinity, in a word,
the holier we grow, the closer and more complete will be our communion
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with Him. Again, however, I would point out that by the use of the
word God I do not mean the Great Ultimate Essence of all things, but
divine or semi-divine representatives of that Divine Essence, such as
Jesus.

If we focus our prayers and meditations upon Jesus, it will be to
Jesus that we shall ultimately reach. I mean this literally. The mystic
believes that a proper course of living and training will actually enable
a living man to communicate consciously, face to face, with Jesus Christ,
who lived and died nineteen hundred years ago, but who, in a spiritual
sense, is as much alive and in the world to-day as he ever was, and with
whom it is just as possible to communicate to-day as it was when he
walked by the shores of Galilee. I cannot put this too plainly. I do
not mean it in any mystic sense whatever, but as a plain statement of
fact. And its significance is so tremendous that to me it seems the essence
of religion. What do dogmas, and creeds and formularies matter in the
face of such a possibility?

We cannot all hope for such enlightenment. The way is long, the
road uphill all the way, and human nature is weak; but it is much to
know that some do reach the goal, that all may reach the goal, and that
those who fail to get all the way, do not waste their efforts, for the
Divine Intelligence accepts every least effort and rewards it by giving
spiritual life as abundantly as it may. We place the limit on the giving,
not God. God is much more anxious that we should reach the Light
than we are to reach it.

These are the commonplaces of mysticism, but their significance is
little understood even by religiously minded people. And yet how could
it be otherwise? Cannot we all feel at times the yearning, tender love
and solicitude of Christ? Do we not feel Him drawing us to Him?
Does not the power and majesty of the Universe, which we are just
beginning to understand, express His care and love? If we were in
His place would not we, weak and erring as we are, and limited as our
present point of view must be, would not we seek every opportunity to
kindle the flame of spiritual life in the breasts of our children; would
not we inspire and vitalize the hearts and the minds of those who trusted
and prayed to us? Would there be any limit to what we would give
but the limits which natural law placed upon the understandings of our
supplicants?

To the mystic it is as clear as day that the possibilities of the spirit-
ual life are in our own hands and that there is no limit but our own
weakness and inertia to the development of our inner natures. Man can
communicate with God if he but wills to do so.

Jou~n BLAKE.
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TALKS ON RELIGION.

[Editorial Note: The publication of “Talks on Religion” in book
form necessitates the discontinuance of this series in the THEOSOPHICAL
QuarTERLY. We print, in this issue, the concluding dialogue and a
brief summary of the intervening chapters. The book itself may be
obtained from the Secretary T. S. A, 159 Warren Street, Brooklyn,
N. Y, or from the publishers, Longmans, Green & Co., 91 Fifth Avenue,
New York, and 39 Paternoster Row, London.]

HE meetings in the Mathematician’s rooms had continued
throughout the winter. The Historian had devoted an evening
to tracing the history of the Church as an external organization.
Beginning with the statement that Christianity derived its name,

but neither its teaching nor organization, from Christ, the first part of
his thesis was directed to showing what he believed to be the origin and
growth of these latter. He pointed out that once organization and doc-
trine had been established, membership in the one and adherence to the
other became necessary to salvation; so that their effect was to substitute
conformance to the letter, for obedience to the spirit of the law and the
teaching. The crimes of the Church, its superstition, bigotry, and cruelty,
its self-seeking and opposition to all progress, its political, rather than its
religious character through the Middle Ages,—all these were dwelt upon
and illustrated by writings and records of medizval churchmen. Then,
turning to the present and the future, the Historian raised the problem
of how to better this, and sought its solution along two lines, first in
the denationalization of the Church, putting it on a legal parity with a
literary or scientific society; and, second, in the removal of superstition
by the fostering of science.

In the discussion which followed, the Mathematician pointed out
how admirably the Historian’s paper instanced the central problem to
which the meetings owed their origin: the problem and need of analyzing
religious history and phenomena that we may distinguish between the
action therein of religion itself and of those tendencies in us with which
the religious spirit must contend. In particular the Mathematician dwelt
upon the tendency to replace the spirit by the letter, to remove attention
from the end and fasten it upon the means, seeing in this tendency that
which led to the gradual materialization and externalizing of all religion
and the danger in all organization. He held, however, that organization
of some sort was essential to effectiveness, that it was, in fact, essential
to the continued existence of anything at all. So that the practical prob-
lem was how to preserve its effectiveness while eliminating its evil.

The Pragmatist disputed this view, seeing no reason to believe that
organization was more necessary to religion than to poetry; to which it

386



TALKS ON RELIGION 387

was replied that organization was essential to poetry. There was some
discussion upon this point, and then the Editor paralleled the history of the
external Church by the history of the “Church Invisible,” the succession
of Illuminati, and traced the flow of mystic thought throughout the cen-
turies, noting its recrudescence in the last quarter of each, and the inva-
riableness of its teaching and similies despite differences of time and
of language. Thereafter the talk passed to the causes for that intoler-
ance the Church seemed so greatly to foster, and this led to a discussion,
lasting far into the night, of monotheism and its misunderstandings,
and the great monotheistic systems of the past. Late as the talk was
prolonged it was felt that one evening had not sufficed for an adequate
discussion of such a problem as that of the place and function of organi-
zation in religion, to which, therefore, the next meeting was also devoted.

The Pragmatist began by re-emphasizing the universality of religion:
that the essence of all things is sacred, that God is to be found, and wor-
shipped and served, in each moment and act of our lives. He held that
nothing should stand between man and God. Religion being the rela-
tion of man to the Absolute, he argued that it must be direct and imme-
diate as well as universal. To him it seemed that the Church stepped in
and said intercourse was to be carried on through it and only through it.
It wished to be an assistance and intermediary but succeeded only
in being an added veil between us and the light, separating what should
blend, restricting what is universal, and making of religion a matter of
an hour or two on Sunday instead of the constant spirit of our lives.
He felt that the theory that religion is concerned with organization had
greatly impoverished life, leading us to look abroad for the sacredness
that lies most close at home, in love, and work, and duty. To the extent
to which organized religion is exclusive he found it an obscurant and a
barrier—robbing life, dwarfing religion, obscuring God.

The Pragmatist was followed by the Oxonian, who as earnestly
advocated the value of the church organization as the Pragmatist had
denied it. He dwelt upon the need of times of attuning ourselves to
the inner rhythm, in order that our relation to the universal might be
one of harmony rather than discord; and that it was through this har-
mony that we become conscious of the spirit of life, whose universality
and immanence be admitted, but the consciousness of which he found
both too limited and too evanescent. It was upon this need that the
defense of the Church rested—and to this that its service ministered.
He next passed to the efficiency of organization, using as an illustration
the masterly use made thereof by the Christian Scientists. Finally he
pleaded that the Church should be viewed not only for what it can give
to us,—but for what we can give to it, and through it, to the world,
recognizing that Christianity is social, and that its forms are only symbols,
—symbols such as are necessary to science as to religion, or to thought
itself.
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The Author was the third of the principal speakers. He took issue
with the Historian in that he thought it unquestionable that Jesus him-
self did establish an organization and did so deliberately. This he sup-
ported from the biblical narrative, showing Jesus as teaching a “new
birth from above” which ushered the soul into the realm of the heavens,
and into immediate spiritual touch with the spirit of the Master—into
an inner relationship which was not to terminate with the death of Jesus
but to continue indefinitely. It was inevitable, in the Author’s thought,
that this inner relation of the souls of disciples to the spirit of the Master,
should imply a new relation among these souls themselves; and that
this would be a sort of divine and necessary organization, flowing out
of their common spiritual relation to the Master, and due to the driving
power of the Master’s spiritual force, affecting them all alike. Thus,
the Author held, there was first the spiritual organization of the disciples,
as taught and exemplified by Jesus,—an order in which these disciples
were but the first members in an unbroken series of those who have
realized in their inner lives the ideal of Jesus, and which is really con-
tinuous throughout the centuries. And on the other hand, there was
the organization of the disciples of these disciples, the students in various
towns, with their “elder students” and ‘“overseers” gradually develop-
ing into priests and bishops. This secondary organization, the Church
of history, he held was, at first, entirely natural and healthy, but in
virtue of certain intrusive elements, notably the desire to dominate, it
was choked by such overgrowths as the Historian had indicated. If rid
of these overgrowths, as to day it is being rid, it would again become
as healthy, as wholesome, as humane as it was in the days when Paul
took leave of “the elder students” of Ephesus on his way to Tyre and
thence to Rome.

These three views of the place and function of religious organiza-
tion were discussed at length. The Mathematician pointed out that
the Author’s presentation of the church organization made it but the
historic expression or symbol of an actual brotherhood, of ties which
are matters not of external forms but of inner fact, and totally dependent
upon one’s own interior attitude or the relation in which one puts one-
self to the Christ spirit and “the will of the Father in Heaven.” This, he
thought was something the Church must realize if it were to be indeed
Catholic or avoid the charge of exclusion the Pragmatist had brought
against it. The Zoologist had much to say upon the effect upon organ-
isms of rigid encasements which were cast off only to be again replaced,
and also upon the needlessness of associations for what was primarily an
individual function. Here he was opposed by the Clergyman, as well as
the Oxonian, both of whom argued that religion was social, and there
was much talk of the meaning of individuality and how it was affected
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by union with other individuals. Of all present, perhaps the Social
Philosopher was the most earnest in his plea for individuality—that the
separate forms and ceremonies of different denominations should be pre-
served unaltered, as evidences of the infinite richness of religious as-
piration. Why, he asked, should we seek to merge in one grey common
tone, all this rich variety of color, all this wealth of association and tra-
dition, all this living heart history of this race? Was it not all infinitely
beautiful, infinitely pathetic and infinitely dear? The Author replied to
him, calling attention to the twofold aspect in the teaching of all religious
leaders. First, there is the distinctly local or personal element which is,
for example, Chinese in Lao-Tze, Indian in Buddha, Persian in Zoroaster
and so on; and second there is the universal element which is the same
in all teachings. It is this latter, he maintained, that is Religion, and if
each religion, and each denomination, would dwell upon that which is
universal in its belief and service, recognizing the rest as personal, neither
to be forced nor required, then unity could be attained without impover-
ishment. It was, in his view, a question of emphasis.

The talk at the next meeting remained long informal and without
premeditated direction. In fact, however, it all turned upon a single
theme—the new life that is stirring in our Western thought—the spirit
that is breathing on the hearts of men awakening them to the reality of
the inner life of religion. They spoke of Pragmatism and its emphasis
upon living rather than believing ; of Dr. Inge’s Mysticism and its defense
of the Logos doctrine—that in literal truth the soul is one with the Christ
and draws its life therefrom. The Author drew a detailed parallel
between the thought of Mr. Campbell’s New Theology and Sir Oliver
Lodge’s Substance of Faith. The Philosopher spoke of the revival of
Greek thought—the metaphysic of Aristotle and the concept of the
pagan gods living in a universe for which they were not responsible, but
whose laws they maintained. One after another the signs of the times
were inspected and in each was some token of the renaissance of religion.
Much there was to remedy, much that was mistaken, but the conscious-
ness of the mistake was growing and with it the will toward betterment.
Particularly did this seem true in the Church—where exclusion was
still in evidence, but where one by one the barriers were being removed.
Of this the talk was long and intimate, and in it the closing hours were
spent of what all felt must be the last full meeting of the season. The
Mathematician had half intended to try to sum the whole series of talks
and exhibit the synthesis which had formed itself in his mind. But
for some reason he refrained, and, as the Author said, the synthesis was
better left for each to make for himself. It truly existed, but such meet-
ings as these had been should end not in summaries, but in friendship
and inspiration.
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Some weeks later the city was scorching in a sudden breathless heat.
The Mathematician’s personal affairs had kept him in town longer than
was his wont, till he had grown used to solitary dining in deserted clubs
and restaurants. This evening, however, as he passed from the quiver-
ing glare of the streets to the dim quiet of the club, he had met the
Historian. The two had dined together, and later had walked to the
Mathematician’s rooms where they were now seated before the low wide
window. The night breeze had finally come, and with it a hint of fresh-
ness from the distant sea. They had been talking of the Historian’s work,
of the endless patience and labor involved in the search for the original
sources—the vast mass of possible doubtful material which must be
examined only to be rejected, the care with which evidence must be
weighed and sifted—and yet the richness of the reward.

“I wish,” the Historian had said, “that we could wipe out all the
second-hand opinions of history, all the overgrowth of tradition and
prejudice, and force the world back in each case to the original records,
or, let us say, a clear translation of them, for its information. Perhaps,
then, we could see things as they were. But now it is all overlaid with
centuries of imaginings. Do you know what has done us the most harm?
It is the dramatic and literary instinct. It requires constant watchfulness
not to write drama rather than history ; to keep oneself down to the bare
facts which are known to us, and not weave around them a fabric of
our own. And it is simply astounding how error perpetuates itself;
how something once printed is quoted and assumed, and appears and
reappears again and again, in the most diverse places, till you can
scarcely believe so much could have sprung from so little. Until we
popularize the sources we shall never be able to separate the facts from
the fictions which cling to them.

“After all there is no study so fascinating; for it is our own nature
that history reveals to us. History is the great enlightener. If we
would only live by its light! Do you know, A , I believe that nine-
tenths of the trouble with the Church to-day is due to simple ignorance
of history. The ordinary clerical attitude toward the Church, particularly
toward its creeds and dogmas, would be simply inconceivable if their
actual historic origin and development were understood. I do not know
what the reason of it is. Partly, I suppose, the tendency to repeat error,
like parrots, from which we all suffer. And more, I suspect, is accounted
for by our habit of leaving what we learn unassimilated ; isolated in its
own pigeon hole,—as though it had the measles and must be kept from
the other occupants of our mind; whereas the spread of the contagion
which it carries is the best service a fact or idea can do for us.

“I doubt if we make enough of anything that we know—that the
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earth moves round the sun; or that ants keep cows. I am sure we do not
make enough of the doctrine of evolution. We talk about it at wearisome
length, but we do not even yet assume it in our habitual thought of our-
selves. It would make a wonderful difference if we really would look
at our own lives from that standpoint. We adopt it readily enough
toward the lower orders, but not with ourselves—not as applying to that
part of us which itself assumes standpoints. We shrink from realizing
that our intelligence is not a ready-made hand-me-down, not some perfect
immutable principle fresh from God. But in truth it is different to-day
from what it was in the past, or what it will be in the future. Our minds
carry over with them into the present much that belongs to past conditions.
Much of us really pertains to the cat and dog stage of development.
There are atrophying “meows” and rudimentary tales in our minds as in
our bodies. We are continually trying to make our conditions square
with our wants. We should make our wants square with our conditions.
And we could do this if we would but realize how our wants have
arisen; how many of them are anachronisms, survivals of a finished past.

“It is pathetic to me to see how the clergy live in fear of present facts.
They are in constant dread of some discovery which will upset all
their edifice of dogma, and they cannot tell from what quarter the blow
may fall. It may be a papyrus newly uncovered in Egypt, or some
ancient manuscript left moldering through the centuries in a forgotten
monastery, or it may be from the laboratories of our chemists and biolo-
gists. They cannot tell.  All they know is this feeling of vague alarm,
the pressure of the young present upon the lingering past; the pressure
of facts upon theories that are out of tune with facts. Why, they have
a regular system of defense; scouts and pickets which waylay any new
“scab” idea, and if they cannot stop it, try to assassinate it. Reading
some of the clerical papers, you would think religion was on strike
against progress, and, refusing to work there itself, was still desperately
afraid its place would be taken by a better artisan.”

The Mathematician: 1 recognize the picture. But it is not the por-
trait of religion, however true to some members of the Church.

The Historian: 1 know your view of religion, as the image of our
next step in evolution. That would be just as it should be; just what
we would like it to be. But the trouble is that religion always seems
to image the past and not the future; to remain itself upon the preceding
step, crying out upon all who venture to advance. The Church is con-
stantly going back.

The Mathematician: That is organization, not religion.

The Historian: Yes, but the Church is an organization, and religion
is always organizing. Remember what our own good Clergyman said of
his love and need for organization; and he is far more progressive than
the clergy as a whole.



392 THEOSOPHICAL QUARTERLY

The Mathematician: 1 have a great admiration for our friend the
Clergyman. I admire his courage, his force and his effectiveness. He is
always in dead earnest about his work. He represents an element in the
Church which stands for genuine helpfulness and for genuine religion.
He is content to leave outgrown formulas aside, neither attacking nor
defending them, but re-emphasizing spiritual reality and the worth of
spiritual experience. He keeps his eyes on what has to be accomplished,
and I think it is the tremendous effectiveness of organization that most
appeals to him. Here is an instrument ready to his hands. By means
of it he can reach thousands of people where alone he would reach tens.
He wishes to use it, not to be its slave.

The Historian: But it is so largely discredited. One rarely treats
a pulpit utterance seriously in these days. You take it as part of the
ceremony, part of what is expected—and so without significance—like the
formal inanities of social intercourse. You may really “have had a
delightful time,” but no one would think of taking you seriously when
you say so. It would seem to me that the pulpit would be the last
place in the world from which to start a genuine reform, and that the
Church must be more of a hindrance than a help.

The Mathematician: Nevertheless there is there to-day the genuine
religious spirit which is moving such men as F , and which gives
the hope that the Church as a whole may yet follow it. That is why I
championed the Church against your exposition of its failure as an his-
toric institution. There is to-day a better chance for it than ever before.
Can the new spirit win? If so, the Church is far too valuable, poten-
tially at least far too effective, to be dismissed as a failure. Look at the
work F—— is himself doing—not only in broadening and deepening
the religious beliefs of his congregation, but also in civic betterment. His
Church is a real factor in the neighborhood. Where I see work like that
I want to pitch in and help.

The Historian: The trouble is that organization, particularly church
organization, inevitably tends to get into the hands of older men. It
must always crystalize about what has been; about the opinions of the
majority, not of the few. Therefore both its form and its ruling spirit
is always of the past—an incumbrance upon progress. You think that
despite this it may be made valuable? But surely all this ceremonial and
totemism is anachronous—sheer survivals from barbarism; fossil remains,
preserved in organization, of a life long departed.

The Mathematician: 1 think there was point in what the Oxonian
said of ceremony and symbols. The variations of ordinary dress are more
noticeable and disturbing to me than the uniformity of a surplice. We
need symbolism, I suspect, but we need still more to recognize it as
such, and bend all our energies to the reality beyond. There is value in
ancient tradition, if we use it as a means, not an end.




TALKS ON RELIGION 393

The Historian: But why should we try to force the new into the
old forms? Did not Jesus himself say that no man puts new wine into
old bottles? The world is not the same as it was two hundred years
ago. Why should we try to deform the growing present by forcing it
into outworn moulds? The attempt to square the geology of Genesis with
the geology of Science is simply pitiable.

The Mathematician: No one cares about the geology of Genesis.

The Historian: You mean that you and I do not. But there are
many who do; and fifty years ago it was a burning question for all. I
referred to it, though, only as an example typical of much else—of the
desperate running fight the Church has made, always obstinate, but always
forced to yield, always defeated.

The Mathematician: And only seeing afterwards that defeat was
not loss, but gain.

The Historian: That is it exactly. But the Church has never learned
the lesson—nor do I think have most of us. We need to recognize that
the intelligence of man is itself capable of evolution and that it must
leave behind it the things it has outgrown. We are such cowards here.
We cling to the familiar simply because it is familiar. We dread the
new. At least many do—not all. The Pragmatist is right. It is an
individual matter. We must make our minds conform to conditions; not
be continually seeking to build systems to suit our desires. We should
eliminate desires that do not fit the facts, not strive to gratify them.
There are those two ways of gaining satisfaction. But the one establishes
us firmly upon nature itself; the other puts us at odds with facts. And
in the end, facts have a way of triumphing, when all our work must be
done anew. But worse than this, our systems always cramp us. We
have to carry our fools’ paradise around with us, fearful lest if we once
overstep its borders we may never return.

The Church is constantly fettering the spirit. The whole tendency of
Christianity is to put as many veils between our intelligence and the
universe as possible. No one seems to realize how it superimposed again
upon humanity what the best pagan minds had succeeded in eliminating.
The freedom which Plato and Cicero and the educated men of Greece
and Rome had acquired, their direct view and acceptance of life, were
all wiped out with Christianity, and this great mass of infantile cosmology
again imposed. If we do attribute, as the Clergyman did, the moral
betterment of man to Christianity, we must also count the cost at which
it was obtained. But those vices were never prevalent in Germany,
for instance. Probably they existed only in certain Mediterranean centers.
Nor do I believe vice was so much more universal in Greece and Rome
than it is to-day in our large cities. Certainly American Paris cannot
claim to be moral. Of course the scholars and literary men are less
frank now than they were. Probably they are better too. Though where
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you will find Plato’s peer is hard to see. Surely in his “Laws” he is as
outspoken as the Clergyman against unnatural vice. But on the whole
it seems to me that all these two thousand years have only seen a detour
so far as religious thought has been concerned. I do not see that Chris-
tianity has brought us as much as it has taken away. I do not particularly
turn to the Bible for stimulus and help. I read it for its style, and with
deep wonder at many of the sayings of Jesus, at his character and teach-
ing. But I do not get as much stimulus from them as I do from the
Life of Leslie Stephen, for example. Jesus’s problems were not mine,
while Stephen’s were. I do not particularly want to do what Jesus did;
while Stephen’s is just the type of big, strong, sane, all round mind that
I admire. How is it with you? Where do you look for strength? Do
you turn to the Bible in your own troubles? '

The Mathematician: It depends, I think, upon the kind of trouble.
I go often to the teaching of Jesus; rarely, if ever, to any other part of
the Bible. There are a number of books I use in this way. I suppose
everyone has his own favorites. I am very fond of Thomas & Kempis,
and of parts of St. Augustine. But Light on the Path, and the Bhagavad
Gita and many others, Marcus Aurelius, and Epictetus, and Emerson—
they are a queer collection—are quite as dear to me. I am particularly
fond of the mystics, and find helpful the records of all those who were
trying to broaden and uplift their consciousness. It is rather an awk-
ward description but may serve to show the kind of book I mean.

You like Maitland’s Life of Leslie Stephen because it helps you do
- what you are trying to do. It helps you live your own human life clearly
and forcibly and effectively. As you said, Stephen’s problems were much
your own and the way he bore his burdens helps you to do the like. But
beyond this there is something more. There is the reality of the spiritual
life. And here I think such difference as there is between us has its
origin. To me this reality is the one supreme fact of life, while to you it
still seems a matter of impersonal speculation. The kingdom of heaven
is to be entered here and now. As Jesus said, it is “at hand.” There
is a new type of spiritual consciousness which can be attained—the con-
sciousness of the heavens. It is our next step away from the cat and the
dog and our rudimentary mental tales. And it is also the great adventure,
the call to which is eternally vibrant in our hearts, and upon which the
mystics of all the ages have entered. Some description of this conscious-
ness they have left behind them, with some record of the road thereto,
to help those who follow after. This is what I am trying to do—believing
in its reality, its human possibility, and its infinite value. Therefore it
is that Jesus’s sayings have for my efforts the same intimate personal
application that you find in the thoughts of Leslie Stephen. For I do
not look upon them as remote morality, but as descriptions of a road I
would travel; or as the science of the soul’s growth and life, as exact and
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definite as the science of chemistry, and, like it, to be verified only by
experiment.

The second difference between your view and mine flows, I think,
naturally from this, and seems to me really to be in the question as to
whether or no we are in the front rank of evolution. If we are, then
each step we take is indeed new and so of necessity an abandonment of
the past. But if on the other hand others have gone before us, then
may the life of personal religious experience have been the same from
time immemorial. As we advance we may grow nearer to all the great
of all the past and enter into a subtle sense of comradeship and com-
munion with them. This latter seems to me the truth; and, therefore, I
am the more hopeful for the ancient systems; hopeful that they will
throw aside the overgrowths of ages and turn once more to their true
mission, leading men to the heritage of the spirit and emphasizing again
its reality and its worth. This is my hope. Whether it will be justified
or not I do not know. But it is at least a hope worth fighting for—
and more than that we do not need.

The Historian: 1 think you have come very close to the heart of
the matter in what you have been saying now. Though I agree with
your first point more than with your second. I do not know how to
describe personal religion. As I said, it seems not the same but still
akin to the sense of beauty; the appreciation and delight in art and
music and nature seem all akin to the religious sense and we think of
them first in seeking similies for it. But perhaps there are no better
words than the old ones of love and peace which are both felt and
radiated. The acquirement of such peace, if one could gain it, must
bring the greatest help and benefit not only to oneself but to others.
This is indeed very much worth while—if it can be acquired. I had
thought of it more as a matter of temperament, as something we were
born with or without. I had not thought of slowly inculcating it in one-
self—or of its being the aim of religion. I would think, from the echoes
of the Eastern religions that have reached me, that these were more fitted
to teach this, and probably had been more successful in inparting it than
had Christianity. Christianity does not seem to have bent its efforts
to this, nor paid much heed to it. Nevertheless you believe that it
always has been in Christianity, and that, despite the sins of the Church,
despite its long record of obstruction and the dwarfing of the -spirit,
despite all this, you believe that the Church may still be used to teach
genuine religion?

The Mathematician: 1 believe there is a fighting chance for it,
and while there is that I mean to fight for it.

The Historian: I do not. I am not so optimistic. This side of it
I must leave to you, or others. But in the personal side I agree with
you. That—strange as it may seem to you—satisfies me. More goes
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on inside each of us than anyone else ever guesses. And this seems very
true to me. Very well worth while. I am glad you said it.
Now I think I shall walk home. Good night.

The Mathematician moved back to the window, looking up, out from
the cavernous street in which he dwelt, far into the still spaces of the
night. The stars in their wide courses held his gaze, and before he
turned away they were paling in the summer dawn. Before him came the
vision the Clergyman had drawn of the spirit of Christ waiting and
working through the centuries till He could come again in the hearts of
men, His meaning and His mission understood. And in the Mathema- -
tician’s ears there rang the lines from Revelations:

“I, Jesus, am the bright, the morning star.

“Surely I come quickly.”

Henry BEDINGER MITCHELL.

“If you would malign another’s faith remember your own. If you
cannot understand his belief stop and consider. Can you understand your
own? Do you know whence came these emotions that have risen and
made your faith?

“The faiths are all brothers, all born of the same wmystery. There
are older and younger, stronger and weaker, some babble in strange
tongues maybe, different from your finer speech. But what of that?
Are they the less children of the Great Father for that? Surelyif there
be the unforgivable offence, the sin against the Holy Ghost, it is this,
to deny the truth that lies in all the faiths.

“Religion is the music of the infinite echoed from the hearts of men.”
H. Fierping HaLL.



THE GROWTH OF PHILOSOPHY
IN AMERICA.

T has long been a conviction of mine, that when the American genius
awakens, when America realizes the existence of the spiritual world,
this young nation will turn to the problem of spiritual life with a
faith, an immediate will, an unhesitating and hearty certainty, which
have rarely been equaled in human history. The American people already
have one of the supreme qualities of the mystic, the immediate action
of the will, which turns conviction into act. There is no lingering, no
vague and wasteful dreaming, no speculating too finely on the event, none
of that weak diffuseness which sharply distinguishes the dreamer from
the real mystic. As soon as a conviction is reached, it is acted upon, with
faith, with enthusiasm, and the joy and gladness which go with confident,
positive power. Owing to this very power of immediacy, of instant will,
we see in America a materialism more complete, more sweeping, more
triumphant in detail, than anything known to human experience. Having
determined to conquer material forces, material powers, material obstacles,
the Americans go at them with a vigor and nerve that carry all before
them. They have implicit faith in themselves, implicit faith in the power
of the will, and there is none of that fatal leakage between thought and
action, which has rendered the plans of so many gifted peoples and
persons null and void. One of our comic papers had a story the other
day which illustrates this. A small boy was being put to bed, and, before
saying his prayers, was being instructed in the rudiments of religion.
His mother told him that the great Father of all was in every place, filling
the whole of His world with His divine Presence. The: little boy listened
eagerly, and then asked: “God is everywhere?’ “Yes!” answered his
mother. “God is here, in this house?” “Yes, dear!” “Right here in this
room?—here quite close to me?’ “Yes, dear!” answered the mother.
The small boy sat up in bed and remarked, with cheery conviction,
“Hello, God!”

When the American genius awakes to the presence and immediacy
of divine life, it will do exactly the same. It will turn that conviction
into immediate action, following after sacrifice and aspiration as swiftly,
with as whole-hearted, cheerful faith, as it now follows after the con-
quest of material forces. And the result will be a power that will raise
humanity.

An immense service has been rendered to American thought by the
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writing of a recent book entitled “American Philosophy, the Early
Schools,” by Isaac Woodbridge Riley. He has shown, and shown with
admirable lucidity and cogency, that American thought has already a
consistent being, reached through a development of nearly three cen-
turies, and producing at least two mystics of undoubted genius; and this
steady growth in the past is the best possible reason for belief that Amer-
ican thought will produce even greater fruit in the future. Dr. Riley,
though preserving an admirable impartiality throughout, and doing ample
justice to all schools, mystic or materialist, Puritan or Deist, has an
evident bent toward mysticism himself, and his purpose in this volume
seems to be, to lead gradually up to Emerson, and to show that Emerson
is, on the one hand, a genuine child of American thought, a genuine
successor to many American thinkers of less renown but of undoubted
force, and, on the other, a really original genius, a commanding figure in
the history of modern philosophic thought.

One of the most enlightening things in this very enlightening book is,
it seems to me, the way in which Dr. Riley shows how the philosophical
speculation of different periods of American history was related to the
political life of these periods, and, further, how different tendencies
found their expression in different parts of the country. Thus “in its
broader aspects the North stood for idealism, the South for materialism,
and the Middle States for the mediating philosophy of common sense.
In addition to this broader distribution there was a more precise localiza-
tion of the philosophical schools, since the places where they originated
also depended upon the periods in which they originated. Here the
larger colonial colleges, almost in the order of their founding, consti-
tuted so many radiating centers of speculation, Harvard being identified
with deism, Yale with idealism, and Princeton with realism.” Such a
sentence as this at once gives a new interest to the study of the intellectual
life of America, and a new meaning to our national universities. Dr.
Riley works out this development in detail, with lucidity, vividness,
humor and logical force, bringing us in certain directions up to about
the middle of the nineteenth century.

But perhaps the most striking thing in the present volume is the
way in which Jonathan Edwards is revealed, not as a narrow and iron-
hearted Puritan, consigning “one to Heaven and ten to Hell,” for the
greater glory of God; but rather as a mystic, a man of genius, the first
authentic expression, perhaps, of the American spirit in philosophy, and
what is specially interesting to lovers of Emerson, in many things the
forerunner of that great mystic and seer. Dr. Riley shows the true
Jonathan Edwards in the best of all possible ways: by letting Edwards
reveal himself; for instance, in such a passage as this:

“We have shown that the Son of God created the world for this
very end—to communicate Himself and image of His own excellency.
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When we behold the light and brightness of the sun, the golden
edges of an evening cloud, or the beauteous bow, we behold the adum-
brations of His glory and goodness; and in the blue sky, of His mildness
and gentleness. There are also many things wherein we may behold
His awful majesty: in the sun in his strength, in comets, in thunder,
with the lowering thunder-clouds, in ragged rocks and the brows of
mountains.” There is something profoundly mystical in this percep-
tion that the things seen are an expression of the things unseen, eternal.

Edwards himself tries to express this truth, that Nature is the
revelation of the Divine, when he writes: “And, indeed, the secret lies
here: That, which truly is the Substance of all bodies, is the infinitely
exact, and precise, and perfectly stable Idea in God’s mind, together with
His stable Will, that the same shall gradually be communicated to us and
to other minds, according to certain fixed and exact established methods
and laws; or, in somewhat different language, the infinitely exact and
precise Divine Idea, together with an answerable exact, precise, and
stable Will, with respect to correspondent communications to created
Minds, and effects on their minds.” We need hardly point out that this
is exactly the same thought as that in the ancient teaching of India, in
which God is spoken of as Parabrahm, the Will of God being called
Purusha, and the Thought or Idea of God Prakriti; the visible universe
being due to the interaction of the active Will and the passive Idea, with
result that the picture of Nature is imprinted on the consciousness of the
hosts of individual minds, or Jivas. Here, as in Emerson, we find the
essential kinship between American mysticism and Oriental wisdom.

The most eloquent passage quoted from Jonathan Edwards is, per-
haps, this:

“After this my sense of divine things gradually increased, and
became more and more lively, and had more of that inward sweetness.
The appearance of everything was altered ; there seemed to be, as it were,
a calm, sweet cast or appearance of divine glory, in almost everything.
God’s excellency, his wisdom, his purity and love, seemed to appear in
everything; in the sun, moon, and stars; in the clouds, and the blue
sky; in the grass, flowers, trees; in the water, and all nature; which used
greatly to fix my mind. I often used to sit and view the moon for
continuance; and in the day, spent much time in viewing the clouds and
sky, to behold the sweet glory of God in these things: in the mean time
singing forth, with a low voice, my contemplations of the Creator and
Redeemer. And scarce anything, among all the works of nature, was
so sweet to me as thunder and lightning; formerly, nothing had been
so terrible to me. Before, I used to be uncommonly terrified with
thunder and to be struck with terror when I saw a thunder-storm rising;
but now, on the contrary, it rejoiced me. I felt God, so to speak, at the
first appearance of a thunder-storm; and used to take the opportunity, at
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such times, to fix myself in order to view the clouds, and see the light-
ning play, and hear the majestic and awful voice of God’s thunder, which
oftentimes was exceedingly entertaining, leading me to sweet contem-
plations of my sweet and glorious God. While thus engaged, it always
seemed natural to me to sing, or chant forth my meditations; or, to
speak my thoughts in soliloquies with a singing voice. Holiness, as I
then wrote down some of my contemplations of it, appeared to me to be
of a sweet, pleasant, charming, serene calm nature; which brought an
inexpressible purity, brightness, peacefulness, and ravishment to the
soul. In other words, that it made the soul like a field or garden of
God, with all manner of pleasant flowers; all pleasant, delightful, and
undisturbed ; enjoying a sweet calm, and the gently vivifying beams of
the sun. The soul of a true Christian, as I then wrote in my medita-
tions, appeared like such a little white flower as we see in the spring of
the year; low, and humble to the ground, opening its bosom, to receive
the pleasant beams of the sun’s glory; rejoicing, as it were, in a calm
rapture; diffusing around a sweet fragrancy; standing peacefully and
lovingly, in the midst of other flowers round about; all in like manner
opening their bosoms, to drink in the light of the sun. There was no
part of creature holiness that I had so great a sense of its loveliness as
humility, brokenness of heart, and poverty of spirit; and there was noth-
ing that I so earnestly longed for. My heart panted after this—to lie
low before God, as in the dust; that I might be nothing, and that God
might be AlL”

We shall find a new meaning in the Connecticut valleys and the
Berkshire hills, if we think of them as inspiring such pure rapture and
aspiration; and no one who is familiar with Emerson can fail to be
reminded of his words: “Within every man’s thought is a higher thought ;
within the character he exhibits to-day, a higher character. The youth
puts off the illusions of the child; the man puts off the ignorance and
tumultuous passions of youth; proceeding thence, puts off the egotism
of manhood, and becomes at last a public and universal soul. He is
rising to greater heights, but also rising to realities; the other relations
and circumstances dying out, he entering deeper into God, God into him,
until the last garment of egotism falls, and he is with God ; shares the will
and immensity of the First Cause. . . .”

Another passage of Emerson’s, which seems to me to take up again
the strain of Edwards, and to sound it with a deeper note, is this;

“But when, following the invisible steps of thought, we come to
inquire, whence is matter? and whereto, many truths arise out of the
recesses of consciousness. We learn that the highest is present to the
soul of man; that the dread universal essence, which is not wisdom,
or love, or beauty, or power, but all in one, and each entirely, is that for
which all things exist, and that by which they are; that spirit creates;
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that behind nature, throughout nature, spirit is present. As a plant
upon the earth, so a man rests upon the bosom of God; he is nourished
by unfailing fountains, and draws, at his need, inexhaustible power.”

Next to the revelation of American mysticism as already articulate
in the genius of Jonathan Edwards, perhaps the most interesting thing
in Dr. Riley’s book is the fact that a number of American thinkers, with
the great Benjamin Franklin at their head, openly professed the Oriental
belief in Planetary Spirits. Franklin, and those who thought as he did,
held, that the Supreme Eternal could not be personified and conceived
as taking a direct, minute interest in this earth of ours, which is but a
small planet of one among countless suns, or its inhabitants, who are,
as it were, almost imperceptible atoms on the surface of the world.
These men logically and consistently asserted their belief that there
must be lesser gods appointed to guide and oversee each domain of the
cosmos, so that such a planet as ours would have its guardian Planetary
Spirit to preside over its destinies. As many of our readers know, the
Orient believes profoundly in these delegate gods, and holds that the
divine beings who appear as the founders of religions are, in one aspect,
the manifestations in human form of the Planetary Spirit, thus incarnated
to teach mankind. It is both interesting and inspiring to find this belief
openly avowed by the founders of American scientific thought, while at
the same time we find the mysticism of the East revealed in the genuinely
native genius of such men as Edwards, in the eighteenth century and
Emerson in the nineteenth.

We shall look forward with uncommon interest to the appearance
of a separate volume on Emerson, from Dr. Riley’s pen; and we feel
confident that he will do full justice to the lofty insight, the purity of
vision, the genuine inspiration of the greatest thinker and seer this New
‘World of ours has yet produced. CJ.

“Little do ye know your own Blessedness; for to travel hopefully is
a better thing than to arrive, and the true success is to labour.”

ROBERT LoUIS STEVENSON.

26



PRACTICAL OCCULTISM.

“A man can see other people’s shortcomings and vices, but he is blind to his
own. This arrangement has one advantage: it turns other people into a kind of
mirror, in which a man can see clearly everything that is vicious, faulty, ill-bred
and loathsome in his own nature; only, it is generally the old story of the dog
barking at its own image; it is himself that he sees and not another dog, as he
fancies.”—Schopenhauer’s Aphorismen zur Lebensweisheit,

€6 RACTICAL OCCULTISM,” as a title to these remarks, is some-
thing of a delusion and more of a snare. But it serves my pur-
pose—to attract the reader’s jaded eye; and it may help to ex-
cuse the editor for inserting an article which no one would read
if it were labeled literally and exactly.

Now I have been told that my manners are degenerating; and they
are not. But the accusation has led me to consider the subject of Man-
ners in general, and particularly the manners of my brother Theoso-
phists. I find that theirs are open to improvement.

Some will say at once that my title is wholly a delusion and that
in no case can there be any connection between Manners and Practical
Occultism. Such an objection, however, shows a total lack of insight
into the origin and purpose of Manners. It is based upon the supposi-
tion that good manners are artificial adornments, like rings or scarf-pins;
perhaps upon the arch heresy that they are shams, like false hair. I
used to know Theosophists—oh, centuries ago—who held that view. Be
honest, they would say. Open a door for a woman: Nonsense! If she’s
a cripple and can’t do it for herself, then certainly. But first be sure
she is a cripple; otherwise you are only pandering to the Artificiality of
the Age, perpetuating the Inequality of the Sexes, making yourself a
hypocrite and the woman a fool! But the Theosophists who talked that
way are an extinct species. And they were not Occultists: merely raw,
unfinished converts to some theosophical dogmas. For what is Occult-
ism, if not the science of right thinking, right feeling, right speaking,
and right doing—always at the right time and in the right place? And
what are good manners if not the same thing on this plane, on this
plane of everyday intercourse? Mark, please, that I include right feel-
ing, for that is where good manners—if they really are good—originate.
They are not the product of some twenty-five cent guide to the “Manners
and Customs of the New York Five Hundred”; they do not consist of
knowing which corner of a card to turn down when you—never mind
what! They are the natural, in some rare cases the perfectly spontaneous
expression of consideration for others, of kindly consideration for others,
of kindly consideration for the feelings—for the physical, mental, and
moral feelings—of other people. Where that exists, it is quite unneces-
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sary to know the rules of the game. You cannot make a mistake. But
there are rules, for those who lack the consideration; and the most essen-
tial of these rules were evolved in the Golden Age.

I do not mean that the men and women of the Golden Age held a
Congress and discussed the subject. They didn’t do things that way in
the Golden Age. They just followed their impulses, which happened
to be supremely right impulses. The stronger among them just had to
help the weaker, saving them unnecessary exertion in a thousand charm-
ing and incommunicable ways. And in later times, when the impulses
of men went wrong, the friction became so intolerable that the oldest
inhabitants recalled the ways of their grandfathers and advised their
children to make their children imitate the manners of the ancients. It
was an experiment, and there were those who said: Let us at least be
honest! But the experiment was a success: it oiled the wheels of the
social machinery and reduced the friction. Something else was discovered,
too, in the course of ages; that polite behavior, assiduously perpetrated,
induced polite feeling. So the cultivation of good manners served, and
still serves, a dual purpose.

Very few men, and just as few women, are polite by nature, for most
of us are either selfish or lazy. To cultivate anything is an effort, and the
cultivation of good manners requires a constant effort. “Tamas,” then—
the word which those of us who knew a little Sanscrit used formerly for
the “slothful” quality of Nature—Tamas is often responsible for bearish-
ness, particularly when it manifests in the family circle. I have often
observed it in others, and I am sure that it does nothing to make home-life
agreeable. To treat people with respect keeps alive in them the desire
to earn it. Carelessness spells ruin, in private life as well as in business.

Good manners must of course be devoid of ostentation. They must
be unobtrusive to be really good. In the relations of the sexes, for
instance, publicly to overwhelm a woman with a display of consideration
is not considerate, but the reverse. As usual, where feeling is the only
sure guide, it is as easy to err in one direction as in the other. But I
am sure of one thing: that an Occultist—a real Occultist—is exquisitely
courteous always. He could not be anything else. Consider the letters
in the Occult World! 1 once met a yogi, a very old man. He was as
naked as when he was born, and his manners were quite perfect—so
unobtrusive that one did not realize until afterwards how perfect they
were.

But he lived in a country where the ordinary garb of yogis—or of
some yogis—is their skin. He would not have recommended a similar
costume for us. Probably he would have advised what the Rosicrucians
of the eighteenth century ordained: that their followers should not dress
so as to differentiate themselves from other people. If it was the custom
of the time and country to wear long hair, then long hair should be
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worn: otherwise not. If it was the custom to look like Anarchists, then
look like Anarchists: but otherwise not. I think the motive of the
Rosicrucian leaders must have been that their fundamental principles
were of more importance than the temporary and superficial application
of those principles, and that, in the case of people propagating new ideas,
any eccentricity of dress or of behavior would prejudice them in the eyes
of the world and would detract from their value as missionaries. Thus,
whether they were vegetarians or not I do not know—and I confess to
being a rabid vegetarian in idle moments; but if they were I am sure
they would have looked upon diet as quite a minor matter and would
have been the first to admit that theosophical principles can be applied
magnificently (even if uneasily) on a diet of raw beef.

But the last paragraph is a parenthesis on the subject of non-obtru-
siveness. “The good walker raises no dust,” is perhaps the short of it.

To move without friction; to be harmonious in word and deed:
surely this is worth while! And it can be done only at the price of con-
sidering the feelings of others in all our relations with them. I know
it is immensely difficult, for it requires imagination as well as sympathy.
But if we lack these great gifts, we can at least fall back upon the
rules of the game, which are based upon ages of experience, and, by
adhering to these, make life easier for others and, in time, evoke in
ourselves the feelings of which really good manners are the outcome.

X.

“To love is to give. But often the greatest act of love is shown
in abstention. To abstain wisely, 1s to give: the gift is to the soul of the

other—its freedom of choice.” OccuLT APHORISMS.



BRAHMANISM.

ISTORY has not decided for us the comparative age of ancient
Religions. Shall we give precedence in point of time to
those of the Hindoos or Persians or of Egypt and Chaldea?
We realize the impossibility, at the present stage of knowl-

edge, of any definite assertion upon this point, but we are equally certain
that long before our chronological knowledge existed, ages must have
passed during which religions known to us in their decline, passed suc-
cessively through gestative and formative periods, reached their highest
capacity, and were slowly resolved back into a crystalized survival of
their earliest impulse. .

That this impulse was in every case identical is probably true, vary-
ing but in outward direction or manifestations. Race history is, after
all, only individual history writ large; and the moment comes in indi-
vidual experience, when after many lives maybe, intellectual evolution
succeeds and accompanies physical development, when mind asserts itself
and questions arise as to Life’s meaning, destiny, death and survival of
death, and the reply to each question will depend mainly upon individual
idiosyncracy. So in Race Evolution we find that as more complex re-
lations succeed primitive habit, as the intermingling of tribes and peo-
ples follows in orderly sequence, the form of religion changes, and
while in every case it has followed the natural order from animism,
fetichism, nature-worship, to polytheism, some predominating race idio-
syncracy finally determines its national form. The final form of what is
called Brahmanism, or in its latest evolution, Hinduism, is simplicity
itself, and yet, it is undoubtedly true, that this simplicity is a result of the
most complex mental conceptions known to man. Unity—One-ness, as
distinct from duality, is preéminently Brahmanic, yet this Unity in fact
contains Infinite Diversity within itself. It is for this reason that we
find under the Religion of Brahmanism, the most contradictory forms
and concepts. It relates itself to every aspect of the human intelligence,
from the slow dormant interest in the supernatural, common among
primitive or debased tribes, to the divine intuition of Infinity, which is
the crown and glory of the advanced philosopher. Thus, whilst in the
Brahmanic conception of Unity, there is no personal deity, within the
vast encircling orbit of this immensity, are all gods, recognizable or
conceivable by man. We might say that Brahmanism exhibits in an
extreme form, the principle of Life as we know it in natural phenomena,
that is to say, in a cohesive attraction which brings opposite elements
into form and relates together in transitory imperfection, that which
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shall ultimately issue from them as perfect. The all-embracing circle
of Infinity includes every atomic irregularity possible in that hetero-
geneity which represents existence. The One is, the universe is only a
be-coming.

The form taken on by Infinity in finite expression is ever variable,
and thus in all phenomena the Brahmin, whether of to-day or of that
ancient religion which we strive to reconstruct as a whole, sees in the
transient the eternal, unchanging, immutable One. Realizing this, it
becomes possible to comprehend worship as it is shown forth in the
Vedas, and to reconcile its limitations with the same worship as given
forth in the Upanishads, and the Vedanta. Like the ever-varying forms
of a kaleidoscope were human life and natural phenomena to the Brah-
mins: ever changing, ever reforming, ever dispersing, yet ever within
the circle, hence ever One, ever an Infinite Unity.

The long history of Brahmanism is the record of peaceful subju-
gation of the intellect of a surprisingly subtle people by a single class.
The assumption of leadership by the ancient Brahmins cannot have taken
place without some protest upon the part of kings, but we have no reli-
able accounts of such occurrences. References in the early Vedic hymns
to the Purohita, or high priest, already foreshadow later authority. The
Purohita stood sponsor, as it were, for kingly acts, “May this prayer of
mine be successful”; he says, “May the power be perfect and victorious
of those whose high Priest I am, I strengthen their weapons, I prosper
their kingdom, fly forth, oh arrow! sped by my prayer.” He was at
once Poet, and Priest; led by him the people followed their king to
battle, sure of victory, and he doubtless inspired many of those early
hymns which are full of the vigor of a triumphant people. In the Atharva
Veda we find the assertion of the priest: ‘I am the conquering Purohita.
Increased is now this prayer (Brahma), the might, the power. Let those
who rage against our mighty king sink low with this my prayer. Strike
down with pointed arrows the weak bowman, strike with fierce weapons
the powerless foe.” The Brahmins at that time had but a secondary
place, they were the sacrificers, and it was only later, after the conquer-
ing Aryans had settled down on the fertile plains of upper India, that
they attained the ascendancy which from that day to this they have
never lost. The fact that the Vedic Hymns were the product of genera-
tions of poet-priests, is in some sort an explanation of the strangely
diverse nature of their contents, for we meet in them the simplest out-
bursts of poetic fervor in Nature worship, and the deepest note of philo-
sophic enquiry and speculation. It is unnecessary to quote extracts to
prove this; the fact is well known to the students of Hindoo religion,
but the mystery of Brahmanical ascendancy is not altogether explained
by it. It must be considered further in relation to the rites and cere-
monies which from the earliest period to our own day have formed so



BRAHMANISM 407

important a part of the religion of India and which served to knit the
people together as the Aryans proceeded upon their way southward and
eastward, discovering new land, and meeting a people very different in
its religious ideals and customs from themselves. The Atharva Veda,
being later, in point of time, than the Rig-Veda, throws light upon the
progress of priestly supremacy, and shows their ability (a most marked
peculiarity, distinguishing we might say the Brahmins of India) in
amalgamating religious ideals. We have striking instances of this
capacity later in the great epics when myths and legends of contradictory
import are welded together into an harmonious whole, and still more strik-
ingly in the Bhagavad Gita in which at least six different philosophies
find a marvellous setting, so marvellous, indeed, that it must remain
for every student, a very storehouse of inspired teaching.

Much ingenuity has been shown by modern scholars in their attempts
to account for all the gods of the Hindoo pantheon, to derive them from
various sources, and to find in them traces of Persian or Iranian influ-
ence; but as a matter of practical interest, it is of little importance, when
we realize that to the Hindoo, everything in nature is a symbol, and the
gods of the Vedic pantheon represent this essential characteristic of
Hindoo thought, and set it forth plainly enough in such a stanza for
example as the often quoted, “They call him Indra, Mitra, Varuna, Agni,
and he is the heavenly winged Garutman.”

“To what is One the sages give many a title, they call it Agni, Yama,
Matariswan.”* And in this fact lies the essential difference between the
polytheism of the Vedic period, and indeed of many cults in India to-day,
and the polytheism of ancient Greece and Rome. The latter represented
merely the natural evolution of the human mind in its cruder stages, and
died out, or at least lost vitality as civilization progressed, while in India,
as Mr. A. C. Lyall has pointed out, behind it lay two impregnable
authorities, the caste system interest in the religion, and sacred books
containing its philosophy. Thus, it has been possible throughout the
entire history of Brahmanism, for two apparently contradictory systems
to exist as one, a polytheism, minute in its myriad distinct and opposite
deities, and a conception of the One, which is its apparent antithesis. But
as we have shown, there is no necessary antithesis in the mind of the
Hindoo. His religion is a philosophy in which the whole necessarily is
included in the One. Creation itself is only, to his thought, the self-
expression of Brahma, is but a result, in myriad phenomenal forms,
ever changing, of that which expresses or contains the whole, and as,
in the last analysis, that which is continually changing is never for two
moments the same, it is in fact, non-real, illusive—Maya—and it becomes
therefore of little moment what name you give it. The Brahmin does
not chide his disciple for the objects of his worship; his concern is not

*R. V. 1. 1646, 46.
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with the objective world at all, but with the indwelling God of which all
else is but a temporary finite expression. The sincerity of the act of
worship become the important point, not the identity of the form of God.
It becomes easy, in such a view, to attach importance to ceremony.
In fact it inevitably follows, and in the hands of an ambitious priesthood,
sacrifice and ritual would become more and more sacred, and the priest
assume by very easy habit the control of all family and neighborhood
relationship. We realize this fully from the Atharva Veda and yet more
certainly from the Brahmanas; it is evident that from very early days
the sacrificial ceremonial was imposing; gifts to the gods were many and
frequent, and these gifts were of necessity offered through the priests.
The Danastutis or verses extolling the munificence of kingly or princely
patrons occur at the end of many hymns, and the sacerdotal order evi-
dently became rich as being an intermediary between the many gods
whose favor made wars successful, or attended enterprise of various
kinds. As time passed, the custody of the sacred hymns themselves was
limited to selected families, and one easily realizes the sanctity which
would accompany this trust. The priesthood became to some extent
hereditary, or at any rate associated with family relationships, and was
regarded as the highest possible profession. A complicated ritual
demanded an exclusive education, and we become aware that as the
Aryans settled down in India, and generations succeeded who had no
actual experience of the initial warfare and disturbance, the hold of the
priest became ever closer, and class distinctions, or caste, clearly defined
the lowest orders as belonging to an alien race (the Dravidians), and as
occupying the position of serfs. Probably it was this social condition,
and the desire to maintain the absolute purity of the Brahmanical °
faith, imperilled by idolatrous association with the Sudras, that led to
the formation of an insurmountable barrier between the free Aryans
and the subjugated classes. The distinction was emphasized in every
way, and added considerably to the power of the priests, who regu-
lated the mutual relations of all classes, in the Dharma sutras which
were the prototypes of the Hindoo codes of law. But, as intimated,
the greatest source of authority and power lay in the sacrificial ritual.
As this became more and more complicated, several orders of priests
arose; we have distinct knowledge of the four priests required for the
ordinary sacrificial duties, the Adhvarya, who had charge of the material
part of the sacrifice, the Udgatri, or chanter of the sacred hymns, the
Hotri or reciter of the solemn sacrificial prayers, and chief of all the
Brahmin custodian of the sacred knowledge. But while the Vedas, Brah-
manas and Upanishads have thoroughly familiarized us with the various
priests, and masters of ceremony and ritual, it is probable that no alien
has ever really mastered the inner meaning of sacrificial observance, nay
more, it is a question whether the Brahmins ever gave the exoteric mean-
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